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	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5)

                         a.
Title
а.
ИМЯ
(1:1)

                         b.
A significant family 

б.
ОСОБЕННАЯ   СЕМЬЯ
(1:2-2:1)

                              i.
Action I: a harlot for a wife 

i.
Действие   I:  
взять   блудницу    в  жены
(1:2-3a).

                              ii.
Action II: a son that speaks of judgment 

ii.
Действие   II: 
сын   говорит   о  суде

(1:3b-5).

                              iii.
Action III: a daughter shown no pity 

iii.
Действие   III:
 дочь  не  знает   милости
(Hosea 1:6-7).

                              iv.
Action IV: a son that signals divorce 

iv.
Действие   IV:
 сын   намекает    на  развод
(Hosea 1:8-9).

v.       Salvation speech I:  

an initial glimmer of hope 

                         v.
   Речь   о  спасении   I:
первоначальный     просвет    надежды
(Hosea 1:10-2:1 [Heb. 2:1—31).

                         c.
A  tragic  separation: judgment speech I 

в.
ТРАГИЧЕСКОЕ    РАССТАВАНИЕ:
РЕЧЬ   СУДА   I
(Hosea 2:2-13 [Heb. 2:4-15])

                         d.
A gracious restoration 

г.
МИЛОСТЕВОЕ     ВОССТАНОВЛЕНИЕ
(Hosea 2:14-3:5 [Heb. 2:16-3:5])

                              i.
Salvation speech II : 

                                                     renewal with cosmic consequences 

               i.
Речь   о  спасении   II:    обновление  

с  серьёзными    последствиями
(Hosea 2:14—23 [Heb. 2:16-25).

                             ii.
Action V: reconciliation 

                                                       with disciplinary constraint 

                                                                                 ii.
Действие   V:
примирение   

с  дисциплин арными    условиями
(Hosea 3:1—5).
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	Hosea 4

THE  SECOND  PART  OF  THE  PROPHECY

Chapter 4  of Hosea 

introduces the rest of the book 

and contains a summary of the prophet’s messages. 

The chapters of this portion 

give in minute and vivid details 

what was set forth in broad outline 

and 
under the picture of a domestic scene in 
chapters 1,  2, and 3. 

The section does not lend itself easily to division, 

because its parts form one long indictment from God 

on the morally corrupt, politically decaying, 

and 
spiritually bankrupt nation. 

At the very outset we are confronted with the attention-arresting word: 

Hosea 4:1
“Hear !” [4:1 * ¶ Слушайте с  лово   Господне]

(This is repeated in 5:1.) 

The whole nation is in view with particular emphasis 

on the Northern Kingdom of Israel. 

Note how repeatedly Ephraim [Ефрем]

(i.e., Israel, 

        

which was so called 

        because Ephraim was its most populous tribe) 

appears at the head of these chapters, 

Hosea 4:1 to the end of the book.


	BILL  OF  PARTICULARS

Chapter 4 is to the book of Hosea 

what chapter 1 of the book of Isaiah is to that prophecy. 

Here, as there, 

we have God’s arraignment of His people. 

As in regular court procedure 

we are aroused to attention with the words: 

“Hear the word of Jehovah!” [1* ¶ Слушайте с   лово   Господне]
(See Is. 1:2.) 

Then follows the bill of particulars, 

charge upon charge of devastating character. 

God has a lawsuit, 

a controversy, with His people. 

The land is bereft of 

truth, 

goodness, 

and 
the knowledge of God, 

and 
full of swearing, lying, killing, stealing, committing adultery, 

and 
bloodshed.

Notice how many infractions of the Ten Commandments 

are here laid to the people’s charge. 

Such departures from God 


bring with them sure judgment from Him, 

so the land has languished and mourned. 

Even the beasts of the field, 

the birds of the heavens, 

and the fishes of the sea have experienced thereby 

the displeasure of God. 

Man’s sin works havoc even upon lower creation. 

Is it not so in the war-torn world of today? 

Man has great capacities not only for bringing about his own ruin, 

but that of those about him as well.

We are reminded too 

that it is not man who is indicting the sin of the people, 

but it is God. 

God admonishes 

that He has the matter well in hand 

and expects no man to meddle with it. 

The people need this warning 

because they have long since become adept 

at striving with their priests. 

This reveals their insubmission to the revealed will of God, 

for they had displayed the highest insolence 

in contending with the God-appointed teachers of the people. 

Deuteronomy 17:12 shows the gravity of such action. 

Deuteronomy 17:12

12* “Now the man who acts presumptuously and will not heed the priest who stands to minister there before the LORD your God, or the judge, that man shall die. So you shall put away the evil from Israel.

[12* А  кто  поступит  так  дерзко,  что не  послушает    священника, стоящего там на служении пред Господом,  Богом твоим, или судьи, тот  должен  умереть,  --и  так истреби   зло  от  Израиля;]


	TWO

HOSEA 4-10
What Will I Do with You ?
"Indeed I tremble for my country when I reflect that God is just.”

Thomas Jefferson wrote those words about the United States of America; 

and as the Prophet Hosea surveyed the kingdom of Israel, 

he would have agreed. 

From his bitter experience with his wife, 

Hosea knew that sin 

not only breaks the heart of God 

but also 
offends the holiness of God, 

for 

“righteousness and justice are the foundation of (His] throne”

(Ps. 89:14, NIV).

Ps. 89:14

14* Righteousness and justice are the foundation of Your throne;

[14* (88-15) Правосудие  и  правота--основание    престола   Твоего;]

God wanted to 

forgive the sins of His people 

and 
restore their fellowship with Him, 

but 
they weren’t ready. 

They not only would not repent, 

they wouldn’t even admit that they had sinned! 

So God conducted a trial 

and brought them to the bar of justice. 

It’s a basic spiritual principle 
that until people experience the guilt of conviction, 

they can’t enjoy the glory of con​version.


	Hosea 4-10

II.
Israel’s  sins  denounced 

II.  uht{b   bphfbkz   j<mzdktys
Hosea 4-7
1. God convenes the court 

(Hosea 4:1—5:15)

Just as Hosea had experienced a quarrel with his wife, 



so God had a quarrel with His estranged wife, 

the people of Israel. 

But it wasn’t a personal quarrel; 

it was an official controversy: 


"Lord has a charge to bring against you who live in the land” 

[ибо  суд  у  Господа с  жителями   сей  земли]

(4:1, NIV).

Hosea 4:1

1* ¶ Hear the word of the LORD, You children of Israel, 

For the LORD brings a charge against the inhabitants of the land: “There is no truth or mercy Or knowledge of God in the land.

[1* ¶ Слушайте   слово  Господне,   сыны  Израилевы;  

ибо  суд  у  Господа с  жителями   сей  земли, потому что нет ни истины, ни милосердия, ни Богопознания    на  земле.]

The picture of God bringing men and nations to trial in His Courtroom 

is a familiar one in Scripture 

(see Isa. 1:13; 

Jer. 2:9, 29; 25:31; 

Micah 6:2; Rom. 3:19). 

“Rise up, 0 Judge of the earth; pay back to the proud what they deserve” 

[2* (93-2) Восстань,  Судия   земли, воздай   возмезди е   гордым.]

(Ps. 94:2, NIV).

The Judge read the charges to the accused as they stood before Him.

II.
Israel’s sins denounced 

II.  uht{b   bphfbkz   j<mzdktys
Hosea 4-7

          1. God convenes the court 

(Hosea 4:1—5:15)

                   1.
The nation as a whole

[4:1b-3]

Hosea 4: 4:1b-3
1* ¶ Hear the word of the LORD, You children of Israel, For the LORD brings a charge against the inhabitants of the land: “There is no truth or mercy Or knowledge of God in the land.

 2* By swearing and lying, Killing and stealing and committing adultery, They break all restraint, With bloodshed upon bloodshed.

 3* Therefore the land will mourn; And everyone who dwells there will waste away With the beasts of the field And the birds of the air; Even the fish of the sea will be taken away.

[1* ¶ Слушайте слово Господне, сыны Израилевы; ибо суд у Господа с жителями сей земли, потому что нет ни истины, ни милосердия, ни Богопознания на земле.

 2* Клятва и обман, убийство и воровство, и прелюбодейство крайне распространились, и кровопролитие следует за кровопролитием.

 3* За то восплачет земля сия, и изнемогут все, живущие на ней, со зверями полевыми и птицами небесными, даже и рыбы морские погибнут.]

The basis for judg​ment was the holy law of God , 
the covenant God made with Israel at Mt. Sinai. 

“All that the Lord has spoken we will do,” 

[всё, что  сказал   Господь,   исполним.]

was their promise 

(Ex. 19:8); 

but 
that promise was soon broken. 

Just as Gomer didn’t take her marriage vows seriously 

but went to live with another man, 

so Israel reneged on her promises to God 

and 
turned to pagan idols. 

There was no faithfulness (truth) in the land, 

no loyal love to the Lord.

When people reject God’s covenant, 


they begin to exploit each other; 

for the Ten Commandments deal with our relation​ship 

with our neighbor 

as well as with the Lord. 

If  we love the Lord, 

we will also love our neighbor 

(Matt 22:34-40 ; Rom. 13:8-10). 

But there was 

no mercy in the land, 

no love for one’s neigh​bor, 

no compassion for the poor and needy. 

People were 

false-hearted toward God

and 
hardhearted toward one another.

The basic sin was ignorance; 

there was 

“no knowledge of God in the land.” 

“My people are destroyed for lack of knowl​edge” 

(Hosea 4:6). 

Hosea 4:6

6* ¶ My people are destroyed for lack of knowledge. Because you have rejected knowledge, I also will reject you from being priest for Me; Because you have forgotten the law of your God, I also will forget your children.

[6* ¶ Истреблен будет народ Мой за недостаток   ведения: так как ты отверг ведение, то и Я отвергну тебя от священнодействия  предо Мною; и как ты забыл закон Бога твоего то и Я забуду   детей твоих.]

This means much more than 

knowledge about God ; 

it refers 
to a personal knowledge of God. 

The Hebrew word describes 

a husband’s most intimate relation​ship 

with his wife 

(Gen. 4:1; 19:8). 

To know God 

is to have a personal relationship with Him 

through faith in Jesus Christ 

(John 17:3).

The Judge pointed to the Ten Commandments 

(Ex. 20:1-17) 

and reminded the people of how they had violated His law 

by pronouncing curses, 

telling lies, 

murdering, 

stealing, 

and com​mitting adultery. 

As a result, they had brought suffering 

to themselves, 

to the land, 

and even to the animals. 

God’s covenant promise was 

that He would bless the land 

if the people obeyed Him, 

but that He would punish the land 

if they dis​obeyed 

(Lev. 26; Deut. 27-28).
The land belonged to God 

(Lev. 25:23) 

and the sins of the people polluted the land 

(18:25-28; 26:32-33).

Natural calami​ties like droughts, famines, and the devastations of war 

were sometimes sent by God to discipline His people. 

Whether to bless or to judge, 

God always keeps His covenant promises. 



II.
HOSEA’S MESSAGES : PART ONE

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ
(Hosea 4:1-11:11)

This section starts again the journey 

from 

judgment to hope, 

from 

Israel’s tragic present to her brilliant future. 

This time the author calls us to linger long in the present 

to hear in artful detail how bad Israel’s harlotry 

(1:2) 

had become 

(4:1-11:7). 

Only when we have observed the crimes of Israel 

with an intimacy 

and at an intensity 

almost beyond our absorbing, 

are we allowed to hear a fleeting soliloquy of hope 

(11 :1-9) 

and catch its meaning for Israel’s future 

(11:10-11).

If an outline of the complexity of this struggle were to be ventured, 

we might understand the materials in this way:

Introduction 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

(1)
The covenant shattered 

 б.
ЗАВЕТ    ПОШАТНУЛСЯ
 (Hosea 4:4-5:7);

(2) The politics run amok 
       в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ
(Hosea 5:8-7:16);

(3)
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ
(Hosea 8:1-9:9);

(4)
The calling unfulfilled 

д.
НЕВЫПОЛНЕННОЕ      ПРИЗВАНИЕ
(Hosea 9:10-11:11)

The specific themes and style of each section 

will be noted in their place. 

Though it is not easy to propose an historical background 

for these sections, 

there is good reason for sug​gesting that many of the speeches 

were delivered in the latter part of Hosea’s ministry 

(c. 735—730 BC) 

in contrast with his family experiences 

(1:2-3:5) 

which must have occurred in the latter days of Jeroboam II, 

[Иеровоам]

two decades earlier.

	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)        


a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

This is clearly a new section: 

(1) marked by a call to attention 

—‘Hear the word of Yahweh’ [1* ¶ Слушайте   слово   Господне]
(cf. 5:1; 

Am. 3:1; 4:1; 5:1); 

(2) addressed to Israel, 

who had been discussed as they in 3:4-5; 

(3) phrased in poetry not prose; 

and 

(4) directed to the present sins of the people 

not to future rescue. 

It is a com​prehensive judgment speech 

indicting sin in sweeping terms 

(vv. 1-2) 

and announcing a judgment of cosmic scope 

(v.3). 

The formal opening, the use of controversy 

(Heb. rib; 

cf. on 2:2), 

and the legal tone of the indictment [ибо  суд]

have been interp​reted as the frame-work of a covenant lawsuit 

(Wolff, p.66). 

Since a number of ingredients are lacking 

— a summons to witnesses 

(cf. Mi. 6:3-5), 

questions and answers about divine requirements 

(cf. Mi. 6:6-8) 

— it is more likely that the literary form 

compresses an argument or quarrel 

between Yahweh and the people 

rather than a scene of formal legal charges.

	Hosea 4:1-2

1* ¶ Hear the word of the LORD, You children of Israel, For the LORD brings a charge against the inhabitants of the land: “There is no truth or mercy Or knowledge of God in the land.

 2* By swearing and lying, Killing and stealing and committing adultery, They break all restraint, With bloodshed upon bloodshed.
	1* ¶ Слушайте слово Господне, сыны Израилевы; ибо суд у Господа с жителями сей земли, потому что нет ни истины, ни милосердия, ни Богопознания на земле.

 2* Клятва и обман, убийство и воровство, и прелюбодейство крайне распространились, и кровопролитие следует за кровопролитием.


The quarrel announced in verse 1 

centres in the absence of covenant virtues 

and the breach of covenant stipulations 

(v.2). 

It reaches back to the accusations of 

1:2b, 

‘great harlotries by forsaking Yahweh’, 

[ибо сильно блудодействует  , отступив от Господа.]

and 

2:2-13, 

the lust [по'хоть - страсть] for the Baals, 

and spells out their  consequences. 

Her harlotry with the Baals 

has seduced Israel away 

from her basic covenant commitments:

(1)
no faithfulness [нет ни истины]

describes lack of truth-telling and traffi​cing 

which result in instability, infidelity and unreliability; 

(2) no kindness [ни  милосердия]

speaks to the lack of concern for needy neighhours, 

which the covenant insists on as the appropriate response 

to the steadfast love Yahweh has shown his people; 

and 

(3) no knowledge of God [ни  Богопознания]

sums up the whole theme of covenant revelation of who God is, 

what he has done for his people in redemption 

and what he requires of them. 

It is the absence of these qualities 

and this knowledge in the land [на  земле]

(a reminder that the gift of the land to Israel 

  warranted better behaviour) 

which helped to shape the betrothal terms 

that will determine Israel’s future with Yahweh. 

He, in the end, will bring these qualities to the marriage 

and, by so doing, 

evoke them from Israel 

(cf. on 2:19-20; 

'emet in 4:2 is closely related in derivation 

and meaning 
to 'emuna, ‘faithfulness’).

If virtues are lacking, 

vices are present, 

each of which is expressed in terms plucked verbatim 

from Israel’s law codes:

(1)
swearing [2* Клятва]

(Heb. ‘lh) 

breaks the commands against unworthy uses of the divine name 

(Ex. 20:7; Dt. 5:11) 

by damning others 

and attaching Yahweh’s name to the curse 

(cf. 10:4; 

Ex. 21:17, 20; 

Jdg. 17:2); 

(2) lying [обман] – Hosea 4:2

(Heb. khs) 

violates the personal and legal rights of others, 

especially when it entails false witness in 

legal deliberations, 

financial transactions, 

or religious vows 

(7:3; 10:13; 12:1; 

Lev. 19:11; 

cf Ex. 23:1-3, 6-9); 

(3) killing [убийство] - Hosea 4:2
(Heb. rsh) 

is murder, 

the taking of human life without due process of law 

(6:9; Ex. 20:13; 

Dt. 27:24); 

(4) stealing [воровство] - Hosea 4:2
(Heb. gnb) 

originally implied kidnapping 

and was expanded to include crimes of appropriating 

the valuable possessions of another 

(Ex. 20:15, 17; 

Lev. 9:11; 

note the death penalty for it in Ex. 21:16); 

and 

(5) committing adultery  [прелюбодейство  крайне  распространились] 

- Hosea 4:2
(Heb. n’p; 

see on 1:2; 2:2; 3:1) 

caps the list as the expression of Israel’s spiritual 

and physical promiscuity 

(cf. 4:13-14; 7:4; Ex. 20:14; Lev. 20:10).

The last clauses of verse 2 are troublesome: 

(1) they break all bounds [крайне  распространились,] - Hosea 4:2
may be the verb for which the previous five words 

(all infinitive absolutes in Hebrew, 

  putting emphasis on the act itself 

  without reference to subject or time of action) 

serve as subject; 

the quintet of legally proscribed acts break all bounds; 

(2) if the verb 

(Heb. prs; 

cf. 4:10 for its use in childbirth; 

2 Ch. 24:7, for breaking into a house; 

Mi. 2:13, for breaking through a wall) 

stands by itself, 

then it may depict some general 

yet vicious mayhem 

that violates human rights in letter and spirit; 

and 

(3) if linked with the final clause 

— murder [кровопролитие ]

(lit. ‘bloodshed’, Heb. damim) 

   follows [следует]
(lit. ‘bumps against’, Heb. ng’) 

                      murder [за  кровопролитием.]

— it may connote either lavish, wanton bloodshed 

or more specifically the activity of armed troops 

breaking into households to seize victims 

for the human sacrifices 

that fed the altars of the Baals 

(Andersen, pp. 338-339), 

a savage breach of divine law like that 

described in Psalm 106:37-39. [105:37-39]

Since ordinary murder is catalogued 

under rsh, 

some such explanation as this would suit the context well 

and prepare for the indictments against the priests 

that dominate the next section,

 4:4-5:7, 

especially 5:1-2.

These thorough going violations 

of the terms of the royal covenant 

call for a commensurate judgment. 

	Hosea 4:3

3* Therefore the land will mourn; 

And everyone who dwells there will waste away 

With the beasts of the field 

And the birds of the air; Even the fish of the sea will be taken away.
	3* За то  восплачет  земля  сия, 

и изнемогут все, живущие на ней, 

со зверями полевыми 

и птицами небесными, даже 

и рыбы морские погибнут.


Therefore [За то]

(v.3) 

steels the audience to hear it 

but hardly prepares them for its scope. 

The judgment seems to take the form of drought 

— a sentence appropriate to crimes 

committed in search of fertility through the Baals 

(cf. on 2:3-13) 

— as the second verb ‘withers’ [изнемогут] (NIV 'wastes away’; 

cf. Is. 16:8; Joel 1:12) 

indicates and the first verb 

(Heb. ‘bl 

mourns, [восплачет]

seems to mean ‘dries up’ in 

Je. 12:4; 23:10; Am. 1:2) 

may suggest. 

The thoroughness of the drought, wiping out all who dwell in 

[живущие  на  ней]

(cf.  Ps. 24:1[23:1] ) 

the land and the entire animal kingdom 

— beasts,[ зверями] birds [птицами] and fish, [рыбы]

gives clues that the devastation is not just natural: 

the crimes of the land of Israel [земля  сия]

(v.1) 

will result in judgment for the whole ‘earth’ 

(so land may be read in v.3), 

just as it is Yahweh’s intention 

that Israel’s faithfulness shall bring blessing to the rest 

of the world 

(Is. 2:1-4; Mi. 4:l-4). 

The annihilation of the animal king​dom 

is pictured in language that outstrips the flood-story, 

where at least representatives of each species were preserved 

(Gen. 6:18-22). 

Hosea’s holocaust resembles closely Zepha​niah’s 

(Zepha​niah 1:2-3) 

and echoes Genesis 1:30 

in such a way that the appointed judgment for Israel’s sin 

is nothing less than the ‘reversal of creation’.
 

Thus, Yahweh’s restoration, promised in 2: I~23, 

must include a renewed covenant with the entire animal kingdom 

(v.18).

	1.
The priests 

[Hosea 4:4-14]. 

When Jeroboam I  [Иеровоам]  set up his own religious system in Israel , 

many of the true priests fled to Judah ; 

so the king 

ordained priests of his own choosing 

(2 Chron. 11:13-15). 

Of course, these counterfeit priests knew 

neither 
the Lord 

nor 

His law. 

They were primarily interested in having an easy job 

that would provide them with food, cloth​ing, and pleasure, 

especially opportunities to be with the shrine prostitutes. 

“Don’t blame the people for what’s happen​ing,” 

Hosea said to the corrupt priests, 

“because they’re only following your bad example!”

Hosea 4:4

4* “Now let no man contend, or rebuke another; For your people are like those who contend with the priest.

[4* Но  никто   не спорь, никто не обличай другого; и твой народ--как спорящие   со   священником.]

when 
you obey God’s Word, 

you walk in the light and don’t stumble 

( Prov. 3:21-26; 4:14-19); 

but when 
you reject the Word, 

you walk in the darkness 

and 
can’t find your way 

(Isa. 8:20). 

Hosea 4:5
Worldly and ignorant spiritual leaders 

produce worldly and ignorant people, 

and this brings destruction to the land. 
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           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)        


b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)
In this section the focus narrows 

from the people as a whole, 

with whom Yahweh has sharp controversy, 

to the priests 

—especially the high priest 

— who regulate the cult and interpret its terms to the people 

(cf. 4:4, 6, 9; 5:1 

for specific references to the priests). 

The crimes mentioned here 

are entirely fitting to this sacerdotal context: 

(1) failure to teach the law 

(4:6); 

(2) use of the cult to feed their own appetites 

(4:7-10); 

(3) prac​tice of forms of divination 

(4:12); 

(4) offering of sacrifices at the high-places 

(4:13a); 

(5) participation in ritual orgies of sex 

(4:13b-14); 

(6) encouragement of drunken lewdness 

in con​nection with idol worship 

(4:17-19); 

(7) false trust in the sacrifices at the shrines 

(5:6); 

and 

(8) bearing of bastard child​ren as the fruit of the pagan orgies 

(5:7).

	Hosea 4:5

5* Therefore you shall stumble in the day; The prophet also shall stumble with you in the night; And I will destroy your mother.

[5* И ты  падешь  днем, и пророк   падет с тобою ночью, и истреблю матерь твою.]

The phrase "your mother” [матерь   твою.]  in Hosea 4:5 

refers to the nation of Israel                                                           

(2:2, 5). 

As goes spiritual leadership, 

so goes the church ; 

as goes the church, 

so goes morality; 

and as goes morality, 

so goes the nation. 

God’s people are both salt and light in society                                                                    

(Matt 5:13-16); 

and when they are corrupt, 

society becomes corrupt

God rejected Jeroboam’s [Иеровоам]  man-made religion 



and warned the priests 

that their easy jobs would soon end in disaster. 

Instead of seeking God’s will, 

they consulted their idols.

The more the people sinned, 

the more food the priests enjoyed.
The more shrines the people built, 

the more they and the priests could indulge in lustful pleasures 

as they participated in the fertility rites. 

But the rites wouldn’t accomplish any​thing , 

because God would cause the population 

and the produce to decrease instead of increase. 

              Furthermore, the priests’ own daughters and daughters-in—law 

would become shrine prostitutes and commit adultery ! 

Their sins would bring judgment to their families and to the land


	Hosea 4:4
Hosea 4:4
“LIKE  PEOPLE,  LIKE  PRIEST”

[и  твой  народ -- как  спорящие   со  священником.]
The accusation of Hosea against the priests of the day 

is extremely grave. 

He charges that the priests delighted in the sins of the people 

and had their hearts set on the people’s iniquity, 

because it brought them revenues in fines and sin offerings. 

They had a vested interest in the con​tinued sin of Israel. 

The priest and the people were equally bad; 

the one corresponded to the other exactly. 

The people were no less culpable than the priest, 

nor was he less blameworthy than they. 

He conformed his life to their ways and they, 

viewing the godless conduct of their teachers, 

found an example they delighted to follow as well as confirmation 

for their own deeds. 

The priests reaped a harvest in a corrupted and misled people. 

Both were equally to be punished for their ways. 

What they had would not satisfy them, 

and they would know no real increase. 

(For a strikingly analogous situation see Hag 1:5-6.)


	DEPTHS  OF  MORAL  CORRUPTION

Not desiring to retain the knowledge of God, 

the people were given over to work every kind of moral uncleanness. 

It is the same lot which befell the heathen nations as recorded 

in chapter 1 of Romans. 

Occupa​tion with a lifeless ritual 

ultimately led the people into idolatry 

and every unclean practice. 

Their stock and their staff, 

with every senseless idol, 

became their oracle and source of counsel. 

Blindness and a spirit of error settled down upon them.

The soul-destroying abominations of the Canaanites, 

for which the awful curse of God was pronounced against them 


unto extinction, 

became the practice and daily routine 

of God’s highly favored people. 

They con​formed to the unwholesome practices about them 

instead of inveighing with holy zeal and fervor against them. 

With these idolatrous rituals, 

all manner of physical impurity was bound up. 

Such pollution spreads as a cancerous growth, 

and soon the womankind of the nation became corrupt. 

The collapse of the nation and its accompanying ruin became inevitable.

Faithlessness toward God always results 

in faithlessness to the most sacred ties of earth. 

If God be not honored in the life, 

man can expect to fare no better. 

Defection from God brings with it disaster in the social and home life 

of a nation. 

Against these conditions Isaiah also inveighed. 

(See Is 3:16-26.)

EPHRAIM  JOINED  TO  IDOLS

Thus far in chapter 4 

the prophet has been rebuking the entire nation. 
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i.
The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10). 

The passage places the blame for the sins of 4:1-3,
squarely on the shoulders of the priests, 

in the person of their leader, 

although not without some sharp debate indicated in verse 4. 

The passage breaks into two sections: 

verses 4-6, 

and 
verses 7-10. 

Both are judg​ment speeches 

in which 

accusations 

are interleaved 
with announcements. 

In the first section, [verses 4-6,]
the indictment 

is failure to keep the law; 

the punishment 

is the rejection of their priestly status. 

In the second section, [verses 7-10.]

the crime is hedonistic greed 

in the celebration of the cult;  

the judgment, accord​ingly, 

is  deprivation  of  any  source  of  joy.

Hosea 4:4-6.
	Hosea 4:4-6

4* “Now let no man contend, or rebuke another; For your people are like those who contend with the priest.

5* Therefore you shall stumble in the day; The prophet also shall stumble with you in the night; And I will destroy your mother.

 6* ¶ My people are destroyed for lack of knowledge. Because you have rejected knowledge, I also will reject you from being priest for Me; Because you have forgotten the law of your God, I also will forget your children.
	4* Но никто не спорь, никто не обличай другого; и твой народ--как спорящие со священником.

5* И ты падешь днем, и пророк падет с тобою ночью, и истреблю матерь твою.

6* ¶ Истреблен будет народ Мой за недостаток ведения: так как ты отверг ведение, то и Я отвергну тебя от священнодействия предо Мною; и как ты забыл закон Бога твоего то и Я забуду детей твоих.


Hosea 4:4-6. 

The puzzling text of verse 4 

is usually interpreted in one of two ways: 

(1) Yahweh is heard as speaker, 

rebuking [обличай]

(v.4a) 

some unnamed party 

who protested the sweeping indictment of 

4:1-3, 

and forbidding him to argue back 

(Heb. 

see on 2:2; 4:1) 

or 
to ‘accuse’ Yahweh of unjust charges against the people; 

or 

(2) the chief priest is the speaker, 

whose words rebuking Yahweh are cited 

in verse 4a; 

Yah​weh’s rebuff begins, then, 

at verse 4b 

and points the finger of accusation at the priest himself. 

There is not much to choose 

between these options. 

Both assume a dialogue 

between Yah​weh and a protester; 

both give Yahweh the last word 

in singling out the priest to be tried as a culprit .
 

If our account of a debate 

is reasonably accurate, 

the setting for the speech 

may have been one of the major shrines, 

perhaps Bethel 

(12:4), 

the royal shrine sponsored by the court of Samaria 

(cf. Am. 7:10-13). 

This setting explains the inclusion of a prophet in the condemnation, 

since cult proph​ets, 

who assisted in worship 

and pronounced oracles 

of hope 

or 
doom to needy worshippers, 

seem to have been among the religious personnel 

at such centres of worship.

Stumble [5* И ты  падешь   днем]

(v.5) 

is a favourite word in Hosea 

to describe the disasters 

that beset those who do not walk in God’s ways. 

The wayward fall on their faces 

so hard 

that it is impossible to get up without outside help 

(cf. 5:5; 14:1, 9). 

The timing 

— priest day and 

    prophet by night 

— is not designated so much to distinguish 

between the falls 

as to indicate that either may stumble at any time, 

whether night 

(when one might expect it) 

or day 

(when one would ordinarily feel safe). 

The expression may be a merism 

in which contrasts of time 

are listed 

so as to cover the whole range of possibilities.

The threat, ‘and I will destroy your mother’ [и истреблю матерь твою.]

(v. 5c), 

clearly marks God, not Hosea, 

as the speaker in this section. 

The clause should be taken as parallel to verse 6a 

(against Andersen, p.352) 

and interpreted accordingly: 

mother is not the mother of the chief priest 

(against Wolff, p. 78) 

but is the nation Israel, 

mother of all its individuals 

(cf. 2:2, 4-5), 

who is called my people in verse 6a. 

	Hosea 4:5-6

5* Therefore you shall stumble in the day; The prophet also shall stumble with you in the night; And I will destroy your mother.

 6* ¶ My people are destroyed for lack of knowledge. Because you have rejected knowledge, I also will reject you from being priest for Me; Because you have forgotten the law of your God, I also will forget your children.
	5* И ты падешь днем, и пророк падет с тобою ночью, и истреблю матерь твою.

6* ¶ Истреблен будет народ Мой за недостаток ведения: так как ты отверг ведение, то и Я отвергну тебя от священнодействия предо Мною; и как ты забыл закон Бога твоего то и Я забуду детей твоих.


The structure, then, 

of verses 5-6 

is a sequence of four two-line parallel statements:

5a you shall stumble, 0 priest, by day;

[5а* И ты падешь днем]

5b shall stumble also the prophet with you by night.
[5б* и пророк падет с тобою ночью]

5c And I shall destroy your mother;

[5в* и истреблю матерь твою.]

6a Shall he destroyed my people from lack of the knowledge [of God];
[6а* ¶ Истреблен будет народ Мой за недостаток ведения:]

6b Since you the knowledge [of God] have rejected,

[6 б *так как ты отверг ведение]

6c I will reject you from [being] a priest to me.

[6 в *и Я отвергну тебя от священнодействия предо Мною]

6d As you forgot the instruction of your God,
[6 г* и как ты забыл закон Бога твоего то]

6e I, yes I, will also forget your children.

[6 д* и Я забуду детей твоих.]

This over-literal rendering 

demonstrates both the parallelism in the structure 

and the progress in thought. 

The collapse of the priest and prophet, 

key ministers of law and word, 

leads inevitably to the disastrous destruction.
The knowledge, [за недостаток ведения]

so specified with the Hebrew definite article, 

can only link to the knowledge of God [ни  Богопознания  на  земле.]

in 4:1 

and refer to the failure of the priesthood 

to give the covenant instruction which was its duty. 

It is a fierce failure, 

as rejected 


[ты отверг ведение]

and 
I reject announce 
[Я отвергну тебя]

(Heb. m’s; 

cf. 9:17, ‘cast off’; 

also Am. 5:21). 

Note that the knowledge [ведение]

is clearly paralleled by the law  [ты забыл закон]

(i.e. tora, ‘instruction’) of your God.  [Бога твоего]

The magnitude of the priestly sin of omission, 

the failure to teach the law, 

is seen in its staggering consequences: 

the collapse of the priesthood 

(vv. 4, 6c, e) 

and 
the destruction of the nation 

(vv. 5c-6a). 

And the preciousness of the law to Yahweh 

is underscored by its com​parison 

to the children of the priest 

(v. 6d, e). 

On the tragic meaning of forget, [ты  забыл]

see comments at 2:13.
Hosea 4:7-10. 
This paragraph builds upon the previous one: 

(1) the likely antecedent of they[они], their [их] and them [его]
(vv. 7-8, 10) 

is children [детей] of the chief priest 

(v.6); 

(2) the Hebrew pronouns 

revert to the singular in verse 9, 

where the chief priest is again in view 

(the LXX and Vulg. retain the singular 

while most English versions 

— AV; RSV; NEB; JB; NASB; NIV 

— translate the pronouns as plural 

as though either the singular priest [со  священником] 

stood for a com​pany of priests 

or people [с народом] is read as the antecedent of them 

  



       in 

I will punish them... and requite them; see below); 

[и накажу   его  по  путям его, 

и воздам   ему   по  делам его.]
and 

(3) on the interpretation assumed here, 

verses 7-10 tell 

why 

and 

how God 

will forget the priest’s children 

(v. 6).

	Hosea 4:7

7* “The more they increased, The more they sinned against Me; 

I will change their glory into shame.
	7* Чем больше они умножаются, тем больше грешат против Меня; 

славу их обращу в бесславие.


The increase  [умножаются] described in verse 7 

seems to be the numerical growth of the priesthood. 

Growth in numbers 

was matched by growth in sinfulness, 

since all priests were caught up in the sin of rejecting the law 

(v.6). 

This multiplication of iniquity in the nation 

is evidently in proportion to the multiplication 

of the prosperity of the land in the reign of Jeroboam II. [Иеровоам]

Instead of multiplying her devotion to God, 

Israel multiplies her self-reliant endeavours and, even worse, 

her dependence upon the Baals. 

	Hosea 4:7

7*   

I will change their glory into shame.
	7*  

славу их обращу в бесславие.


The last line of the verse has provoked substantial comment. 

If we translate the Hebrew text unemended, 

the clause contains a threat of punishment 

stemming from the sin described. 

God is the speaker: ‘I will change’ [обращу]

(So Lxx; Vulg.; AV; RSV; NEB; NASB; Mays; Jacob). 

Taking this tack, 

we under​stand ‘glory’  [славу] as either 

(1) the special duty and relationship of the priests 

to stand and serve before God 

(Jacob, p.41), 

a relationship which they had clearly forfeited by their neglect 

of the knowledge of God 

(v.6) 

or 

(2) the glory of Baal, 

described here sarcastically, 

since to Yahweh alone can true glory be ascribed 

(cf. Jer. 2:11). 
If, however, we emend the verb to 'they have changed’ 

(cf. Targ.; Syr.; JB; NIV; Wolff; Ander​sen; Jeremias) 

then glory refers to God 

(cf. Jer. 2:11) 

and shame [в  бесславие]  to Baal.

(cf. also 4:18) 

Since the unaltered text 

makes sense 

and continues a pattern 

in which threat of judgment 

is inter​leaved with accusation of sin 

(cf. vv. 6, 9-10), 

it seems better to stay with the reading, 

I will change. [обращу]

For lack of knowledge of him, 

God will transform the multiplication 

of the prosperity 

of the nation 

into its disgrace.

	Hosea 4:8

8* They eat up the sin of My people; They set their heart on their iniquity.
	8* Грехами народа Моего кормятся они, и к беззаконию его стремится душа их.


The priests’ complicity in Israel’s sin 

is nowhere stated more forcefully than in verse  8. 

The verbs feed [кормятся   они]
(lit. ‘eat;’ cf Hosea’s use of Heb. ‘kl 

for enthusiastic consumption, 

frequently in contexts of a judgment that devours Israel, 

2:10; 5:7; 8:14; 11:6; 13:8) 

and are greedy for [стремится душа их]

(lit. ‘lift his throat’ in eagerness to swallow; 

cf. Dt. 24:15; 

Ps. 86:4; [85:4]
Je. 22:27) 

highlight the intensity of the priestly passion. 

So perverse had these anoin​ted leaders become, 

that they craved sin 

(Heb. hatta’t, 8:13; 9:9, 

borrows the language of hunting or war 

and means to ‘miss the path or target’) 

and iniquity [к беззаконию]
(Heb. 'awon, 5:5; 9:7; 12:8; 14:1, 

speaks of distorting or twisting oneself 

from the straight way, 

as a guide might deliberately lead a follower into trouble). 

Feed [кормятся] may literally describe the priests’ custom 

of eating the sin-offerings; 

the Hebrew hatta’t may describe either 

the sinful deed 

or 
the sacrifice offered to atone for it

(Lv. 6:25-26 [Heb. vv. 18-19]). 

They sated their appetites by encouraging sin 

and the consequent sin-offering.

	Hosea 4:9

9* And it shall be: like people, like priest. So I will punish them for their ways, And reward them for their deeds.
	9* И что будет с народом, то и со священником; и накажу его по путям его, и воздам ему по делам его.


The proverb, like people, like priest, 

[9* И что будет с народом, то и со священником]
in verse 9 

announces the judgment on the priesthood 

which will be no more exempt from divine wrath than the people 

(cf. 1:2-9; 2:2-13; 4:1-3). 

Their ways (or 'paths’) [по путям его]
missed God’s ways 

and their deeds turned perverse, 

as sin [Грехами] and iniquity [к беззаконию его] proclaim 

(v.8). 

The synony​mous parallelism of verse 9b-c 

drives home the promise of suitable punishment, 

though in non-specific terms. 

For punish [накажу его]
see at 1:4 and 2:13; 

for requite [воздам  ему]

(Heb. hesib, lit. ‘cause to return’), 

see 12:2, 14, 

where Yahweh is also the subject.

	Hosea 4:10

10* For they shall eat, but not have enough; They shall commit harlotry, but not increase; Because they have ceased obeying the LORD.
	10* Будут есть, и не насытятся; будут блудить, и не размножатся; ибо оставили служение Господу.



The announcement of general judgment 

is made specific in verse 10. 

The theme 

is frustration almost to the point  of annihilation. 

The priest’s voracious appetites will not be sated 

(cf. Mi. 6:14); 

the fornication will be doomed to sterility. 

Multiply [умножаются] is the word (Heb. prs) 

translated break all bounds in verse 2. 

The inability to multiply 

corrects the excessive increases 

which caused sin to abound 

(v.7) 

and fulfills the grave promise:

I also will forget your children [и Я забуду детей твоих.]

(v. 6). 

The paragraph concludes as it began with an indictment 

as the reason for the announcement. 

They have forsaken [ибо оставили служение Господу.]
shows that the priests have shared, 

even sponsored, the cardinal sin of the people 

(cf 1:2; 2:13). 

With a number of translations (RSV; NEB; JB; NIV), 

we should read harlotry [Блуд,] 

from verse 11 

(cf. 1:2; 2:2,3) 

as the object of cherish 

(Heb. smr, lit. keep’, ‘guard’, ‘watch’, 

  a word that connotes 

  ‘practise with enthusiasm’; 

   its customary objects in the law-codes 

    are the divinely ordained statutes, 

e.g. Dt. 13:19; 15:5; 17:19; 32:46). 

The point completes the thought of verses 4-6:

the knowledge and law of God 

have been replaced as objects of obedience 

by the harlotry of the cult.
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ii.
The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19). 

This section oscillates between the priests who have held centre stage in 

verses 4-10 

(cf. vv. 13b-14 

where the sons and daughters of the priests seem to be singled out) 

and the people who have willingly been led astray by the priests 

(cf. 
my people, 

[Народ Мой]

v.12; 

a people, 


[народ]

v.14; 

Israel and Judah, 
[Израиль - Иуда;]

v.15; 

Ephraim, 


[Ефрем]
v.17). 

Since the corruption of the cult by acts of divination 

(v. 12), 

by idolatrous worship 

(vv. 12-13, 15, 17-19), 

by sexual promiscuity 

(vv. l3-14, 18)

— is the subject matter, 

the priests are held culpable 

even when not directly addressed 

and are summoned back to the judgment bench in 5:1.
The speech is a series of accusations 

and contains no direct threats of punishment like those of 

4:3, 5-6, 7, 9-10. 

Instead, the dire results 

are depicted as inevitable consequences of their foolish acts, 

in a manner not unlike that of Proverbs 
: 

(1) their lust for the cult, 

symbolized by its new wine, 

robs them of 

understanding [завладели  сердцем  их]
(lit. ‘heart’, v.11;  on 2:15); 

(2) their idolatries at the shaded shrines 

brought the evil consequence 

— therefore [потому что]
— that their children acted immorally there 

(v.13); 

(3) a people who lack insight 

can come to ruin on their own 

without outside intervention 

(v. 14); 

and 

(4) their worship itself will be a source of shame 

(v.19).

Though verses 11-19 form a coherent unit, 

exposing the cult and its futility, 

they contain a variety of literary forms: 

(1) proverbs 

(vv. 11, 14e); 

(2) admonitions 

(vv. 15, 17b); 

(3) oath 
(v. 15e); 

(4) rhetorical question 

(v. 16b); 

(5) accusations addressed to the priests 

(vv. 13b-14), 

and to Israel 

(v.15); 

and 

(6) accusations directed to someone else about Israel 

(vv. 12-13a, 16-19). 

The multiplicity of genres 

and the alter​nating forms of address 

suggest a courtroom scene where an indictment 

is being presented in turn to the accused 

and to whatever witnesses may be present.

Hosea 4:11-14
	Hosea 4:11-14

11* “Harlotry, wine, and new wine enslave the heart.

 12* ¶ My people ask counsel from their wooden idols, And their staff informs them. For the spirit of harlotry has caused them to stray, And they have played the harlot against their God.

 13* They offer sacrifices on the mountaintops, And burn incense on the hills, Under oaks, poplars, and terebinths, Because their shade is good. Therefore your daughters commit harlotry, And your brides commit adultery.

 14* “I will not punish your daughters when they commit harlotry, Nor your brides when they commit adultery; For the men themselves go apart with harlots, And offer sacrifices with a ritual harlot. Therefore people who do not understand will be trampled.
	11* Блуд, вино и напитки завладели сердцем их.

 12* ¶ Народ Мой вопрошает свое дерево и жезл его дает ему ответ; ибо дух блуда ввел их в заблуждение, и, блудодействуя, они отступили от Бога своего.

13* На вершинах гор они приносят жертвы и на холмах совершают каждение под дубом и тополем и теревинфом, потому что хороша от них тень; поэтому любодействуют дочери ваши и прелюбодействуют невестки ваши.

14* Я оставлю наказывать дочерей ваших, когда они блудодействуют, и невесток ваших, когда они прелюбодействуют, потому что вы сами на стороне блудниц и с любодейцами приносите жертвы, а невежественный народ гибнет.


Proverbial sayings at the beginning 

(v. 11) 

and ending 

(v. 14e) 

form an envelope that wraps these verses into a package 
: 
take away the understanding of my people 

[а невежественный народ гибнет.]

(reading the ‘ammi of v.12 

as the completion of v.11 

with BHS; LXX; NEB; NIV; Andersen; Wolff; Jeremias) 

is synonymous with a people without understanding. 

The first part states the cause

— lust for the fruit of the vine 

(Heb. tiros crops up frequently in Hosea 

as a symbol of Yahweh’s gifts credited to the Baals: 

2:8, 9, 22; 7:14; 9:2) 

which the cultic autumn festival celebrated 
; 

the latter part states the consequences 

— shall come to ruin [а невежественный народ гибнет.] - 4:14
(lit. ‘be thrown away’; 

cf. Pr. 10:8, 10, the only other Old Testament occurrences).

Within the envelope are 

three  illustrations of Israel’s dementedness. 

First, they seek revelation from wooden objects 

(v.12). 

Wood [дерево] could be a pillar 

(perhaps with phallic significance) 

or a sacred tree 

(cf. v.13); 

staff [жезл] might be smaller pieces of wood 

to be cast like dice and lots, 

or a larger rod to be spun and dropped 

to convey a message by the direction in which it landed 

— an act of rhabdomancy. ['a diving rod to find water']

In any case magic and even idolatry 

were involved and drew divine ire 


       (Dt. 18:1-14), 

for they needed to inquire [вопрошает]
(Heb. s’l; 

cf. Jdg. 1:1; 2 Sa. 2:1; Ezk. 21:26) 

of God who alone knew the future, 

who alone could give oracles 

(Heb. ngd). 

Such acts were rejections of true prophecy 

(cf. 9:7 for its explication).

	Hosea 4:12
 12* ¶ My people ask counsel from their wooden idols, And their staff informs them. For the spirit of harlotry has caused them to stray, And they have played the harlot against their God.

   understand will be trampled.
	 12* ¶ Народ Мой вопрошает свое дерево и жезл его дает ему ответ; ибо дух блуда ввел их в заблуждение, и, блудодействуя, они отступили от Бога своего.

 


Second, the Israelites are so engrossed in idolatry 

that they are under the sway, 

not of Yahweh 

whom they have left [ввел их в заблуждение]

(Heb. preposition mittahat means 

‘from under the authority of’ 

and is equivalent to me’aharey, literally ‘from [following] after’ in 1:2), 

but of a spirit whose character 

causes them to wander wildly into acts of harlotry 

(v. 12c-d). 

Spirit [дух]

comes close to describing demonic power 

and indicates how virtually ines​capable Israel’s harlotry 

with the Baals had become 

(cf.4:19; 5:4). 

Harlotry [блуда] dots this section of the book 

and links it tightly to the theme verse 

(1:2) 

and the descriptions of Gomer / lsrael as harlot in  

2:2-13; 3:1-2 

(cf. 4:10, 12, 13, 14, 15, 18; 5:3, 4).

	Hosea 4:13
 13* They offer sacrifices on the mountaintops, And burn incense on the hills, Under oaks, poplars, and terebinths, Because their shade is good. Therefore your daughters commit harlotry, And your brides commit adultery.
	13* На вершинах гор они приносят жертвы и на холмах совершают каждение под дубом и тополем и теревинфом, потому что хороша от них тень; поэтому любодействуют дочери ваши и прелюбодействуют невестки ваши.


The first half of verse 13 gives the clearest description thus far 

of how 

and where the Israelites practised the cult. 

Their two prime activities 

were slaying and eating sacrifices 

(Heb. zbh is always used negatively by Hosea 

to signify the activities of the corrupt cult; 

cf. 4:14; 8:13; 11:2; 12:12; 13:2) 

and burning incense [совершают каждение]

and other offerings 

(on Heb. qtr, see 2:13; 11:2). 

The places for these exercises 

were the elevated sites 

that seemed closer to the heavens and were shaded by trees 

which Israel deemed sacred: 

oak [под дубом] (Heb. ‘allon) 

may have sym​bolized the strength thought to be gained 

from such worship 

(cf. Is. 2:13; Am. 2:9); 

poplar [тополем](Heb. libneh) 

occurs only here (though perhaps also in 14:5) 

and in the curious account of Jabob’s use of rods 

to increase the fertility of the flock 

(Gen. 30:37); 

terebinth [теревинфом] (Heb. ‘ela) 

cannot be given a precise botanical identification 

but seems to describe a large tree 

(see Ecclus. 24:6) 

to which the Old Testament frequently assigns 

a religious significance 

(cf. Gen. 35:4; Jdg. 6:11, 19; Is. 57:5; 

RSV translates as oak in all these passages; 

but cf. Is. 6:13 where oak and terebinth occur together). 

What all these trees had in common was good shade. 

Whether Hosea was mocking their practices with sarcasm we cannot be sure. 

In a hot land where large trees had long since been cut down 

for building materials, 

shade was precious 

(cf. 14:7). 

Yet it is hard to escape the feeling 

that Hosea is jeering at religious activity 

in sites whose only measurable benefit is the relief they offer 

from the sun.

Third, one of the rude results 

(note the therefore of v. 13e) 

of the priests’ infidelity to God 

was the promiscuous sexual con​duct of their own daughters 

and daughters-in-law 

(the Heb. kalla, ‘bride’, can describe both ‘daughter’ 

and ‘daughter-in-law’ 

who have preserved their virginity until the time of mar​riage; 

cf. Wolff, pp. 86-7).

The lascivious cult 

had caught them in its clutches, 

and, under the welcome shade of the trees just described, 

they engaged in illicit intercourse. 

For the same parallelism of ‘harlotry’ and ‘adultery’, 

see comments at 2:2.
	Hosea 4:14
 14* “I will not punish your daughters when they commit harlotry, Nor your brides when they commit adultery; For the men themselves go apart with harlots, And offer sacrifices with a ritual harlot. Therefore people who do not understand will be trampled.
	14* Я оставлю наказывать дочерей ваших, когда они блудодействуют, и невесток ваших, когда они прелюбодействуют, потому что вы сами на стороне блудниц и с любодейцами приносите жертвы, а невежественный народ гибнет.


In verse 14, 

God complains against the male members of the priestly clan 


who have thus set themselves up as wicked examples 

by slipping off apart 

(Heb. prd, ‘to separate from’) 

from the throngs to the shady glades 

where copulation with harlots 

and carousing with temple prostitutes 

seem a part of the prosperity of God's gifts to them. 

There they could enjoy the foods offered in sacrifice 

(so zbh, here and in 8:13; 

on cult prostitutes see Guideline three of introduction to 1:1-3:5). 

With the priests so lacking in spiritual understanding and insight 

(for Heb. byn anti its use in Wisdom Literature, 

see Job. 28:23; Pr. 1:2, 6; 8:5; 14:8), 

it is easy to understand how the people were unable to discern 

the real issues of their day 

and why they consequently were headed for certain disaster.

	Hosea 4:15
15* “Though you, Israel, play the harlot, Let not Judah offend. Do not come up to Gilgal, Nor go up to Beth Aven, Nor swear an oath, saying, ‘As the LORD lives’ --
	15* Если ты, Израиль, блудодействуешь, то пусть не грешил бы Иуда; и не ходите в Галгал, и не восходите в Беф-Авен, и не клянитесь: `жив Господь!'


Hosea 4:15. 
The focus on the people (v. 14e) 

leads to an address to the entire nation, 

both lsrael and Judah, 

in a series of admon​itions. 

The most straightforward way of reading a very dif​ficult text 

is to follow the RSV, 

which centres attention on Judah 

and encourages that southern kingdom to stay away 

from the cultic centres 

and not to emulate Israel’s bad example 

of physical and spiritual harlotry.

Amos’ experiences at Bethel [в  Вефиль]

and his mention of the southern-most shrine at Beersheba 

[в Вирсавии]

(Am. 5:5; 7:13; 8:14) 

testify to the pilgrimages 

that brought southerners north and northerners south  

(Jacob, p. 43).

Judah may add a sarcastic touch: 

the admonition to protect Judah 

from the contaminating guilt of Israel 

would be a needling reminder of the depths of Israel’s cultic evil (Mays, p.77). 

Moreover, Judah, 

not named in Hosea since 1:11, 

anticipates his key role in the next major section 

(5:8-7:16).

The imperatives 

— 
enter not, 
[не ходите в]
nor go up, 
[не восходите в]
swear not 
[не клянитесь]

— are plural and may be addressed 

either to individuals in Judah 

(which is accompanied by a singular verb in v. 15a) 

or to residents in both kingdoms 

who are urged to abandon their customary 

cultic pilgrimages. 

Enter [не ходите в]

(Heb. bo) is a standard verb for pilgrimage 

(Is. 1:12; Am. 4:4; 5:5; 

cf. Ho. 9:4,10); 

go up [не восходите в] 

(Heb. 'lh) 

is appropriate to Bethel's [в  Вефиль]  mountain site 

(see below); 
swear [не клянитесь]

adds a new ingredient to Hosea’s attack on the cult 

— Israel’s custom of treating lightly the divine name 

by using it for oaths 

or covenant promises that they could not 

or did not intend to keep 

(cf. 4:2; Am. 8:14; Zp. 1:5). 

In denigrating these religions journeys, 

Hosea took a leaf from Amos 

for whom denunciation of the shrines was a major mission 

(2:8; 3:14; 4:4-5; 5:4-5 

[the closest parallel to Ho. 4:15]; 

5:21-27; 7:9, 10-17; 8:3, 14; 9:1). 

And both Amos and Hosea challenged a cherished tradition 

in singling out Gilgal [Галгал] and Bethel [в  Вефиль]  for attack, 
 

words that must have seemed the essence of heresy.
	Hosea 4:15-19
2.
The spectators in the court 

[Hosea 4:15-19].

Hosea 4:15-16

15* “Though you, Israel, play the harlot, Let not Judah offend. Do not come up to Gilgal, Nor go up to Beth Aven, Nor swear an oath, saying, ‘As the LORD lives’ --

 16* “For Israel is stubborn Like a stubborn calf; Now the LORD will let them forage Like a lamb in open country.

[15* Если ты, Израиль,    блудодействуешь,  то   пусть  не  грешил бы Иуда; и не ходите в Галгал, и не восходите  в  Беф-Авен, и  не  клянитесь: `жив  Господь!'

 16* Ибо как  упрямая телица, упорен стал Израиль; посему будет ли теперь Господь пасти их, как агнцев на пространном     пастбище?]

Now the prophet turns to the people of the Southern Kingdom of Judah 

who were carefully watching events in Israel. 

Hosea’s warning is clear: 

don’t meddle in the affairs of Israel 

because their doom is sure! 

“Ephraim is joined to idols: let him alone” (v. 17). 

Hosea 4:17

17* “Ephraim is joined to idols, Let him alone.

[17* Привязался    к  идолам Ефрем; оставь   его!]

The people of Judah were supposed to worship in Jerusalem 

and 
not go to the hill shrines in Israel 

or 
to the special shrines at Gilgal [в  Галгале]  
   and  Bethel. 

[от  Вефиля]

(Hosea calls Bethel “Beth​-aven,” [в  Беф-Авен]

which means “house of evil or deceit.” 
Bethel means “house of God.’ 

Israel was 

like a stubborn heifer, [как  упрямая   телица,]

not a submissive lamb; [как   агнцев]

and God’s whirlwind of judgment would sweep the kingdom        

away.

	Now he turns for a moment to direct a special word to Judah. 

The inference would seem to be that Judah, 

the Southern Kingdom 

and 
the center of the Davidic dynasty, 

was more loyal to God than Israel in the north. 

Judah is strongly exhorted not to follow in the wicked ways of Israel. 

To Israel’s idolatrous feasts 

at 
Gilgal 

[в  Галгале] 

and 
Beth-aven 
[Беф-Авена]

she is not to make a pilgrimage.

These were noted shrines of the ten tribes. 

Gilgal [в  Галгале]  


had been the seat of a school of the prophets 

in the time of the prophet Elisha 

(2 Ki 2:1 and 4:38)

but Hosea speaks of it in his prophecy 

as the place of idol worship 

(9:15; 12:11). 

Beth-aven [Беф-Авена], 

a city east of Bethel, 

is singled out 

rather than Bethel for a significant reason. 

The prophet is showing 

that the people had exchanged Bethel [в  Вефиль]   

(“house of God”) 

for Beth-aven [Беф-Авена] (“house of  van​ity”’). 

God says to Judah, “Keep away!” 

Judah is warned to separate her​self 

from the God-dishonoring practices of Israel, 

where they mingled oaths in the name of Jehovah 

with their service to idols.

The prophet is all the more eager that Judah heed the warning 

because Israel, 

acting like a stubborn heifer [упрямая   телица],  did not. 

The prophet’s designations of Israel 

are anything but falsely flattering to her, 

for he calls Ephraim a silly dove [как  глупый   голубь]

(7:11) 

and a half-baked cake [как  неповороченный     хлеб]
     

(7:8). 

But an intractable, balk​ing heifer brings out clearly her distaste 

of godly restraint. 

For this God will feed them as a lamb in a large place. 
#1 View

This has often been understood to mean 

that God will let them have their desire: 

He will allow them free rein for their wayward propensities. 

They can wander now like sheep on a large plain, 

not knowing that such dispersal will work their own ruin. 

Such an interpretation does not do justice 

to the fact that God is going to feed them as a lamb is fed.

#2 View
Another alternative 

is to take the words as irony: 

if Israel is so stub​born, 

then God will feed her as a lamb, will He not? 

This is rather forced.

#3 View
The best solution 

is to take the last clause as a question: 

since Israel is so refractory, 

how can God now feed them as a lamb in a large place? 
Isaiah 30:23 shows that the expression 

is used in a good sense 

and not 
of pun​ishment.

Hosea 4:17

How far Ephraim has departed from following the Lord 

is clear from the heart-rending cry of the prophet: 

“Ephraim is joined to idols; let him alone!” 

[17* Привязался    к   идолам   Ефрем;   оставь   его!]
Ephraim is so bound up with idols 

that he will not be severed from them. 

The word rendered “joined” [Привязался]

is the one employed in speak​ing of binding with spells. 

The Northern Kingdom 

is held by idolatry 

as though under a spell, 

bewitched by it 

and utterly helpless in himself to extricate himself. 

He has so wholly given himself, mated himself, to his senseless idols, 

that only judgment remains. 

He must now learn the full bitterness of his deeds 

by costly experience. 

"let him alone!”
[17*  ;   оставь   его!]

Hosea 4:18
Such was the extreme to which ungodliness had brought Israel. 

The very pleasures in which she had so long delighted herself 

will become utterly distasteful to her. 

Their drinks and drinking bouts will become tasteless, spoiled. 

Hosea 4:19

Hosea 4:19

19* The wind has wrapped her up in its wings, And they shall be ashamed because of their sacrifices.

[19* Охватит их ветер своими крыльями, и устыдятся они жертв своих.]

The leaders of the nation, called “shields,” - rulers - [князья их]

for they were to be the defend​ers of the populace, 

are as corrupt as the lower classes of society. 

The devastating leaven of idolatry 

with its attendant immoralities has worked its way 

from highest in society to the lowest. 

What can be the only out​come? 

The scourge of the Assyrian tempest 

will yet sweep them away, 

                  idols, people, prophet, priest, and leaders.


To Hosea, 

seized by the pathos of a Lord 

who suffered over the disloyalty of the people, 

tradition itself had to be obliterated 

if righteousness was to be restored.
Hosea 4:16-19.


	Hosea 4:16-19
16* “For Israel is stubborn Like a stubborn calf; Now the LORD will let them forage Like a lamb in open country.

 17* “Ephraim is joined to idols, Let him alone.

 18* Their drink is rebellion, They commit harlotry continually. Her rulers dearly love dishonor.

 19* The wind has wrapped her up in its wings, And they shall be ashamed because of their sacrifices.
	16* Ибо как упрямая телица, упорен стал Израиль; посему будет ли теперь Господь пасти их, как агнцев на пространном пастбище?

 17* Привязался к идолам Ефрем; оставь его!

 18* Отвратительно пьянство их, совершенно предались блудодеянию; князья их любят постыдное.

 19* Охватит их ветер своими крыльями, и устыдятся они жертв своих.


This section brings to a close the words of condem​nation 

against the priests 

and the people whom they have misdirected. 

It adds little new information 

but summarizes with graphic language 

what has already been said about Ephraim’s fanatical attachment 

to the idolatry 

(v.17) 

and the drunken debauchery of the cult 

(v.18). 

Like verse 11 and verse 14, 

it sketches the inevitably wretched consequences 

of Israel’s comportment 

(v.19).

	Hosea 4:16
16* “For Israel is stubborn Like a stubborn calf; Now the LORD will let them forage Like a lamb in open country.
	16* Ибо как упрямая телица, упорен стал Израиль; посему будет ли теперь Господь пасти их, как агнцев на пространном пастбище?


The passage begins (v.16) 

with similes drawn from animal-husbandry 

— Israel is like 

a headstrong cow [[упрямая   телица]]

(cf. Hosea 4:16; 10:11) 

    willfully resisting her Master’s orders 

(for stubborn, [упрямая

  - сын  буйный   и непокорный]

cf. Deut. 21:18) 

    yet expecting to be treated 

like a pet lamb. [как   агнцев]

Hosea mocks, with images of agricultural and wildlife, Israel’s folly:

 She is 

a senseless dove [как  глупый   голубь]
(7:11), 

a wild ass [как  дикий  осёл]
(8:9), 

a heifer [телица]
(10:11) 

that will be broken until 

like a trembling bird [встрепенутся  ,  как   птицы]
(11:11) 

she shall answer at last God’s call. 

The second half of verse 16 is best read as a rhetorical question 

(RSV; NEB; JB; NASB; NIV; Andersen, p.377, 

interprets the clause as a statement 

in which shepherd or ‘feed’ 

has a sinister or sarcastic sense) 

which may have been voiced in response to an unrecorded protest 

(cf. on v.4) 

that tried to turn aside Hosea’s indictment 

with claims of Israel’s innocence 

and special favour with Yahweh 

(so Wolff, pp. 9O-91). 

The rhetorical question is a common tool 

in Old Testament debate 

and has the advantage of forcing the audi​ence to produce 

the appropriate answer 

(cf. Am. 3:3-8; 6:12), 

in this case, 

No! 

Anybody who knows anything about animals 

must agree that a stubborn cow 

does not deserve the gentle treatment of a harmless lamb. 

Resisting the yoke cannot be rewarded by extra rations 

(for Israel’s stubbornness, 

see Zach. 7:11-12). 

However much God would like to shepherd Israel with his wisdom, 

it seems he must, 

because of her continual intransigence, 

treat her as those dumb animals 

which will not respond to their master.

	Hosea 4:17
 17* “Ephraim is joined to idols, 

Let him alone.
	17* Привязался к идолам Ефрем; 

оставь  его!


Ephraim [Ефрем]
(v.17), 

one of Hosea’s favourite designations for Israel, 

is used here for the first time. 

Technically, 

it describes both the most influential tribe in the Northern Kingdom 

(cf. Jos. l6:5-10 for the land originally allotted 

to the descendants of this son of Joseph in Gen. 48:1-7) 

and the hill territory that it occupied, 

which may have been Hosea’s home. 

Used by itself 

or in clear parallelism with Israel, 

it seems to stand for the whole northern people 

(cf. 11:1, 3, 8, 9; 12:8); 

at other times it more specifically defines the chief tribe 

(e.g. 13:1) 

or its territory, 

especially when it is part of three-fold parallelism:

Ephraim [Ефрем], Israel, Judah 

(e.g. 6:10-11a; 11:12). 

Towards the end of the book 

(e.g. 7:8-10; 12:1, 14; 13:1; 12; 14:8), 

Ephraim becomes the most frequent name used 

of the people 

and seems to describe the rump state centred in Samaria, 

which alone retained a measure of independence 

when Assyrian conquest gobbled up Gilead [к  Галаад]

and other parts of the Northern Kingdom 

(see on 7:8-10).

What is meant precisely by Ephraim’s connection with idolatry 

(cf. 2:8; 3:4) 

is hard to know. 

Joined [Привязался   к   идолам]

(RSV; NASB; NIV) 

may describe an ‘ally’ or ‘partner’ 

(Heb. hbr is ‘band’ in 6:9), 

though this interpretation carries some linguistic problems 

and would convey the idea of parity 

between Ephraim and the idols 

rather than his captivity by them 

which is implied in 4:12, 19; 5:4. 

Andersen (p.378) 

has called attention to a second set of meanings for Hebrew hbr 

which connote binding 

by tying or weaving 

and occur in contexts where magical spells or charms are in play 

(Dt. 18:11; Ps. 58:5 [Heb. v.6]) 

That Ephraim 

is charmed or spellbound by idols 

(cf. 13:1, 

for the same word for idols) 

is precisely what is meant by spirit in 4:12, 19; 5:4.

Let him alone [оставь  его!]
(v.17b) 

is the logical response to the stubborn​ness and the enchantment. 

The command is plural 

and may be Hosea’s aside to some faithful companions of his 

who were also baffled as to how to deal with a people charmed 

out of their wits 

(Wolff, p.91). 

An alternate interpretation 

could address the command to the priests 

as a mandate for them to stop misleading the people. 

	Hosea 4:18-19
 18* Their drink is rebellion, They commit harlotry continually. Her rulers dearly love dishonor.

 19* The wind has wrapped her up in its wings, And they shall be ashamed because of their sacrifices.
	 18* Отвратительно пьянство их, совершенно предались блудодеянию; князья их любят постыдное.

 19* Охватит их ветер своими крыльями, и устыдятся они жертв своих.


In fact the third masculine plurals in 

verses l8b-19 

may bring the speech full circle 

to where it began in a controversy with the priesthood 

(see Andersen, p. 379) 

in the person of the chief priest 

(v. 4). 

Such a reading provides a transition to 5:1, 

where the priests are again called to attention.

NASB has captured the first half of the verse: 

‘Their liquor gone, they play the harlot continually’ 

(an appropriate way to translate the reinforcement 

given the verb 

by the infinitive absolute in Heb.). 

The connection between drunkenness and sexual orgies 

is noted in Ezekiel 23:42. 

Fuelled and dazed by drink, 

they turned to the harlotry/idolatry 

that was their pas​sion, 

as love proclaims. 

(reinforced by repetition in Heb.) 

Here as earlier (3:1) 

what Israel loves is shameful, 

or as Wolff (p. 91) has it 

‘the dishonour of the shameless’, 
i.e. the same kind of dishonour (shame) in adoration of Baal 

that the priests have embraced in verse 7 

(cf. NEB and JB 

which emend the text to conform to v.7). 

This reading depends on attributing the final word in the clause 

to a Hebrew root 

derived from an Arabic word meaning to be 

‘indifferent about slander’. 

In the Old Testament 

the word has been proposed to interpret the consonants mgn 

(in Ps. 47:9 [Heb. v. 10]; Pr. 6:11; 24:34; Ho. 4:18) 

and translated ‘insolent’ or ‘shameless’ 

(cf. KB, mgn II, p. 494). 

Both NASB and NIV 

read the final Hebrew word as ‘their rulers’ (lit. ‘shields’) 

and make it the subject of the sentence:

‘Their rulers dearly love shame’ (‘shameful ways’, NIV). 

The force of these renderings is about the same: 

Baal worship is Israel’s undeniable passion, 

a passion celebrated by nobody with more ardour 

than by the priests.

	Hosea 4:19
 19* The wind has wrapped her up in its wings, And they shall be ashamed because of their sacrifices.
	 19* Охватит  их  ветер  своими  крыльями, и  устыдятся  они  жертв  своих.


The interplay between ‘her’ [своими] and ‘their’ [своих] in verse 19 

(obscured in RSV) 

seems best explained by interpreting the ‘her’, [своими]

which is the object of wrapped [Охватит]  as Israel / Ephraim, 

the stubborn cow, [упрямая   телица]

with which this paragraph began 

and the their [[своих]] of ‘sacrifices’ (or altars) as the priests, 

whose final lot will be total shame [устыдятся] in the acts (or places) 

where they most ardently vented their pas​sions. 

Two other interpretations need noting. 

Sexual [устыдятся] innuen​dos may underlie a number of the words: 

shame can stand for female genitals 

(Je. 13:26; Na. 3:5); 

spirit [ветер]

may mean passion; 

wings is used of sheltering love                  

(Ruth 3:9; Ezk. 16:8). 

The whole scene, then, 

would be an expansion of the descriptions of ritual intercourse 

in 4:l3-14. 

The puzzling feminine pronouns 

may be a cryptic reference to a nameless fertility god​dess 

whose orgies have become the place of God’s judgment.

The   context 

(cf. 4:12; 5:4) 

encourages the translation spirit 

not wind for Hebrew rgah, 

which can mean either 

(for wind, cf. 8:7; 12:1, 13:15, 

none of which seems to have any bearing on4:19). 

The modifying word of harlotries [предались блудодеянию]
attached to spirit in the two references that precede 

(4:12) 

and follow 

(5:4) 

should be assumed here, 

just as ‘of God’ is assumed with the knowledge in verse 6 

on the basis of verse 1. 

The way in which the spirit of harlotries 

is described in each passage is slightly different 

— 
has led them astray [дух  блуда  ]

(v. 12), 

is within them

[дух  блуда   внутри   них]
(5:4), 

has wrapped her [Охватит]  (Ephraim) in its wings, 

i.e. completely possessed and sheltered her 

(this translation seems the best solution 

even though spirit is a feminine noun 

and the Heb. verb wrapped looks masculine in form).

Together, these expressions convey 

how Israel was held in the grasp of her 

idolatrous religion.

There seems to be no need to read altars [жертв] instead of ‘sacri​fices’ 

(with MT; VuIg.; AV; NEB; NASB; NIV). 

It is sacrifices that Hosea has specifically condemned in verse 13 

(see there for comments 

on their significance in Hosea). 

Turned from the knowledge of God, 

priest and people, 

to their shame, 

were caught up in the empty worship of their idol-making.

	Hosea 5:1-7
3.
Priests , rulers , and people

[Hosea 5:1-7].

Hosea 5:1-7

1* ¶ “Hear this, O priests! Take heed, O house of Israel! Give ear, O house of the king! For yours is the judgment, Because you have been a snare to Mizpah And a net spread on Tabor.
2* The revolters are deeply involved in slaughter, Though I rebuke them all.

3* I know Ephraim, And Israel is not hidden from Me; For now, O Ephraim, you commit harlotry; Israel is defiled.

4* “They do not direct their deeds Toward turning to their God, For the spirit of harlotry is in their midst, And they do not know the LORD.

5* The pride of Israel testifies to his face; Therefore Israel and Ephraim stumble in their iniquity; Judah also stumbles with them.

6* “With their flocks and herds They shall go to seek the LORD, But they will not find Him; He has withdrawn Himself from them.

 7* They have dealt treacherously with the LORD, For they have begotten pagan children. Now a New Moon shall devour them and their heritage.

[1* ¶ Слушайте это, священники, и внимайте, дом  Израилев, и приклоните ухо, дом царя; ибо вам будет суд, потому  что вы были западнею в Массифе и сетью, раскинутою на Фаворе.

 2* Глубоко  погрязли они  в  распутстве;  но  Я накажу  всех  их.

 3* Ефрема  Я знаю, и Израиль не сокрыт от Меня; ибо ты блудодействуешь, Ефрем, и Израиль осквернился.

 4* Дела их не   допускают их обратиться  к   Богу своему, ибо дух блуда внутри них, и Господа они не познали.

 5* И гордость Израиля унижена в глазах их; и Израиль  и Ефрем  падут  от нечестия  своего;   падет  и  Иуда  с ними.

 6* С овцами своими и волами своими пойдут   искать  Господа и не найдут Его: Он  удалился  от  них.

 7* Господу  они  изменили, потому  что родили   чужих  детей; ныне новый месяц   поест   их   с  их  имуществом.]

This is a summa​tion of the evidence that the Judge applied to all the accused. 

He condemned the leaders for trapping innocent people 

and exploiting them. 

There was no justice in the land. 

They were sinking deep in sin 

and lacked the power to repent 

and turn back to God , 

for their sins had paralyzed them.

What was the cause? 
They did not know the Lord 

(Hosea 5:4 ; 6:3)

Hosea 5:4; 6:3

5:4* “They do not direct their deeds Toward turning to their God, For the spirit of harlotry is in their midst, And they do not know the LORD.

6:3* Let us know, Let us pursue the knowledge of the LORD. His going forth is established as the morning; He will come to us like the rain, Like the latter and former rain to the earth.

[4* Дела их не допускают их обратиться к Богу своему, ибо дух блуда внутри них, и Господа они не познали.

3* Итак познаем, будем стремиться познать Господа; как утренняя заря--явление Его, и Он придет к нам, как дождь, как поздний дождь оросит землю'.]

and their arrogance only led them to stumble and fall 

(5:5; Prov. 16:18). 

Hosea 5:5

5* The pride of Israel testifies to his face; Therefore Israel and Ephraim stumble in their iniquity; Judah also stumbles with them.

[5* И гордость  Израиля унижена в глазах  их;  и Израиль  и Ефрем  падут  от нечестия  своего; падет и Иуда с ними.]

Even if they came to the Lord with entire flocks and herds to sacrifice, 

God 

would not meet them ; 

for God
had with-drawn Himself from them. 

God rejected their illegitimate chil​dren,

                       and their monthly feasts would soon become funerals.


	Hosea 5-6
"I  KNOW  EPHRAIM”

[Ефрема    Я   знаю]

CHAPTERS 5 and 6 of the prophecy of Hosea 

bring vividly to us the de​struction and ruin 

to which the sin and rebellion of Ephraim and Judah have led them. 

So full is the cup of iniquity of God’s people 

that the servant of God must reprove, rebuke, 

and exhort by varied means. 

God would win back His own by loving entreaty before the hour of doom. 

The passage now before us, as the previous chapters, 

runs the gamut of Israel’s history 

from the then present hour when Hosea proclaimed to her 

the word of the Lord, 

until that day when, 

restored and obedient, 

she will in truth know the favor of God toward her.

Hosea 5:1-2
With a threefold exhortation to hear, 

Hosea addresses himself 

to the priests, 

the people, 

and 
the royal court. 

The judgment of God is toward them all. 

The sin of idolatry like a venom had infected high and low alike. 

Those who were constituted the judges of God’s people 

were now to be judged by Him for their unfaithfulness 

to His truth and will. 


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).           


iii. 
The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7). 

This passage both recapitulates and expands 

the basic themes of Hosea 4:4-19; 

it also closes the first block of Hosea’s messages 

— the covenant shattered
— since it summarizes the judgment on the cult in verse 7b 

and is followed in verse 8 

by a complete change in grammar (note the imperatives), 

style (the battle warnings), 

and 
content (the threat of invasion to southern Ephraim).

The three-fold call 

to attention (v.1) 

presumes a larger and more official audience 

than do the announcements of con​troversy 

to the people 

(4:1) 

and 
the priests 

(4:4). 

As in 4:4-19, 

different segments of the audience seem to be addressed 

at different times: 

the leaders 

in verses 1-2; 

the nation 
in verse 3; 

the priests 

in verses 4-7. 

Despite the presence of royalty (v.1), 

the priests remain at centre stage: 

they are addressed first 

(in contrast to the sequence 

in Jer. 2:26; 4:9; 8:1); 

the wrongs listed are all connected with the cult; 

the summarizing judgment in verse 7b 

is on the cult 

and 
a set feast; 

the final four verses 

seem to be addressed to the priest, 

as the nation's sins are paraded 

— sins for which the priests are largely accountable.

Hosea 5: 1-2. 

	Hosea 5: 1-2

1* ¶ “Hear this, O priests! Take heed, O house of Israel! Give ear, O house of the king! For yours is the judgment, Because you have been a snare to Mizpah And a net spread on Tabor.

 2* The revolters are deeply involved in slaughter, Though I rebuke them all.
	1* ¶ Слушайте это, священники, и внимайте, дом Израилев, и приклоните ухо, дом царя; ибо вам будет суд, потому что вы были западнею в Массифе и сетью, раскинутою на Фаворе.

 2* Глубоко погрязли они в распутстве; но Я накажу всех их.


As is usual with clusters of Hebrew synonyms, 

the three verbs in this summons 

to 
hear 

serve 

to 
reinforce each other 

rather than to call attention to any nuances of difference among them 

(cf. Is. 28:23). 

Priests continues the emphasis begun in chapter 4, 

yet swings the attention from the chief priest 

(4:4—6) 

to the entire company 

who failed to enforce the covenant stipulations. 

House of Israel [дом  Израилев]

is most likely the entire Northern Kingdom, 

consisting of the clans of Ephraim, 

i.e. the inhabitants of Jordan’s west bank and Israel, 

i.e. the families who lived east of Jordan in Gilead [к  Галаад]

(cf. 5:3 for mention of both). 

It is possible that House of Israel [дом  Израилев]

(cf. 1:4, 6; 6:10; 11:12) 

embraces both kingdoms 

and includes Judah 

(5:5). 

House of the king [дом  царя]

probably includes the administrative bureaucracy 

along with the ruling family. 

The order of address 

sandwiches the nations as a whole 

between the two entities of leadership entrusted with its welfare. 

It is by no means held guiltless 

(cf. v. 3b), 

yet its behaviour and destiny 

are in the hands of the leadership 

whose ministries were strongly intertwined 

by the fact that royalty served as sponsors of the shrines 

and patrons of the priesthood 

(cf. Am. 7:13).

Judgment [будет   суд,]

(Heb. mispat.) 

is susceptible of two meanings. 

Wolff (p 98) reads it as 'justice’ 

and hears in it an allusion to the leaders’ 

responsibility to enforce justice 

(drawing on a purpor​ted parallel in Deut. 1:17). 

Andersen (pp. 384-385) 

is more probably right in finding in it 

a pronouncement of judgment, 

i.e. a ‘verdict’ which is spelled out in the rest of the passage. 

The declaration of judgment in verse 1 forms an inclusio, 

a favourite device in Hosea, with the last line of verse 2. 

	Hosea 5:1-2

1* ¶ “Hear this, O priests! 

Take heed, O house of Israel! 

Give ear, O house of the king! 

For yours is the judgment, 

Because you have been a snare to Mizpah 

And a net spread on Tabor.

2* The revolters are deeply involved in slaughter, 

Though I rebuke them all.
	1* ¶ Слушайте это, священники, 

и внимайте, дом Израилев, 

и приклоните ухо, дом царя; 

ибо вам будет суд, 

потому что вы были западнею в Массифе 

и сетью, раскинутою на Фаворе.

2* Глубоко погрязли они в распутстве; 

но Я накажу всех их.


Having ordered the leadership to attention (v. 1b-c), 

the Lord 

(1) directs the verdict of judgment to them (v. 1d), 

(2) indicts them for fostering corrupt shrines (vv. 1e-2a), 

and 

(3) promises to enforce the necessary discipline (v. 2b).

That the leadership more than the people 

is being put on notice 

is clear in the accusations of verses 1e-2a. 

For [ибо]   (Heb. ki) 

introduces the reason for the negative verdict of verse 1d. 

Entrapment in the cult seems to be the crime, 

as snare [были западнею]
(cf. 9:8; Am. 3:5) 

and net [сетью]
(7:12) 

suggest. 

Bird hunting seems to be the background 

and points to the gullibility 

and vulnerability of the people. 

The fact that the enslavement was perpetrated 

in famous places made it only easier. 

Mizpah, [в Массифе ] 

which can mean watchtower, 

seems here to be a proper name. 

Probably, given Hosea’s penchant for historic references, 

it is the Mizpah in Benjamin that served, 

along with Bethel [в  Вефиль] and Gilgal [в  Галгале]

(cf. 4:15), 

as a site for Samuel’s annual circuit of judging 

(1 Sa. 7:5-11, 15-16) 

and even earlier had hosted Israel's judicial assemblies 

(cf. Jdg. chs. 20-21). 

Archaeological explorations have sur​faced 

Astarte figurines, 

possible evidence of fertility religion in the 8th century BC.
 

An alternate venue of Mizpah [в Массифе ] 

has been sought in Gilead 

(Wolff, p.98 n. 27). 

Tabor [на Фаворе]

is the landmark mountain in north-central Palestine,

 just south of the Lebanon border.

The nature of the crimes of Mizpah and Tabor
seems to be explained in verse 2a. 

Our approach to this difficult clause 

avoids the temptation to emend the text 

in order to continue the hunting metaphor a step further 

as do Robinson and BHS 

(cf. Wolff, p. 94 and RSV for somewhat similar read​ings). 

(by reading Heb. sahata slaughter’ 

as sahat, ‘pit’, setim ‘wanderers’ or ‘rebels’ as sittim, 

Shittim, a place name, 

and he’miqu ‘they made [or ‘dug’] deep’ 

[cf. 9:9] 

as  ta'amiqu and ‘you will make deep’), 

As attractive as it is to find here a triple indictment 

to match the triple address, 

such a reading both wrenches the text 

by emending at least two of the three words 

and violates Hosea’s normal pattern of interpreting metaphors 

with more literal clauses 

at either the beginning or close of the figure of speech 

(cf. 5:l5ab, cd; 

7:3, 4-7ab, cd; 

7; 11ab, cd; 

7:l2ab, c). 

Unless verse 2a 

explains the metaphor, 

we stare vainly at the text to discern the precise nature of the crime. 

Consequently most modern versions 

(NEB; JB; NASB; NIV) 

have followed the LXX and the Vulgate 

in reading the clause 

as explanation of, 

not addition to, the metaphors. 

Andersen’s translation (p.380) 

follows NIV: 

‘The rebels’

(Heb. swt, ‘to wander’ or ‘revolt’; 

cf. Job 1:7; 2:2; 

Nu. 5:12) 

are deep in ‘slaughter’, 

and his interpretation, with considerable cogency, 

sees the crime as nothing less than child-sacrifice, 

on the basis of the use of ‘slaughter’ 

in 
Isaiah 57:5 

and 
Ezekiel 16:21; 23:39; 

cf. Genesis 22:10 

— Abraham and Isaac!

It is this ensnaring iniquity 

that warrants God’s chastening discipline in verse 2b. 

Discipline or correction 

(Heb. musar, 

a favourite word in Proverbs; 

Cf. 4:13; 5:23; 13:1; 15:33) 

can be used of strict punishment 

(cf. Jer. 30:14). 

It may also be a reminder that, short of the final judgment, 

Yahweh’s wrath has a corrective 

as well as a punitive motive 

(cf. 2:6-7; 3:4; 

Am. 4:6-1l; 

Heb. l2:3-ll).

	Hosea 5:1

1* ¶ “Hear this, O priests! Take heed, O house of Israel! Give ear, O house of the king! For yours is the judgment, Because you have been a snare to Mizpah And a net spread on Tabor.

[1* ¶ Слушайте это, священники, и внимайте, дом Израилев, и приклоните ухо, дом царя; ибо вам будет суд, потому что вы были западнею в Массифе и сетью, раскинутою на Фаворе.]
Mizpah [Мицпа]  in the east of the land 

and Tabor [Фавор] in the west 
were made places of a snare and trap [западнею - сетью]

where the people were enticed to worship idols in the high  

places. 

In short, instead of protecting the people from delusions 

that would lead them from the worship of the Lord , 

the leaders were the very ones who went forth as hunters 

to ensnare them from following the Lord.

So wholly have they given themselves over to this revolting from the Lord, 

that they have gone to all excesses. 

And all this in spite of the re​peated admonitions and rebukes of the Lord 

through His messenger. 

If  Ephraim considers that the Lord 

does not see 

or is unmindful of his ways, 

He reminds him : 

“I know Ephraim!” [Ефрема   Я  знаю]

All things are open 

and always clear to Him 

with whom we have to do. 

He may hope to hide his defile​ment from others 

or deceive himself concerning it, 

but the Lord reminds him 

that He knows the fact 

and extent of his pollution.

GOD  WITHDRAWS  HIMSELF

[Он  удалился   от  них.]

The evil power of the Israelites’ ungodly habits 

is having its way, 

for their deeds will not permit them to turn to the Lord. 

They are held by them as in a vice. 

Like a spirit of drunkenness or the spirit of stupor 

so has the spirit of whoredom, of spiritual defection, 

settled upon the people. 

They have become spiritually darkened, 

therefore, and know not Jehovah.


Hosea 5:3-4. 

	Hosea 5:3-4

3* I know Ephraim, And Israel is not hidden from Me; For now, O Ephraim, you commit harlotry; Israel is defiled.

4* “They do not direct their deeds Toward turning to their God, For the spirit of harlotry is in their midst, And they do not know the LORD.
	3* Ефрема Я знаю, и Израиль не сокрыт от Меня; ибо ты блудодействуешь, Ефрем, и Израиль осквернился.

 4* Дела их не допускают их обратиться к Богу своему, ибо дух блуда внутри них, и Господа они не познали.


These verses are framed by another envelope pattern: 

I (Yahweh cf. v.2) 

know [you], [Я знаю]

Ephraim  [Ефрема] (see below for vocative) 

in verse 3a is both 

paralleled by 

and contrasted with 

and they know not Yahweh [Господа они не познали.] in verse 4c. 

The ignorance and rejection 

which mark Israel’s and Ephraim’s relations to God

(again the east and west districts of the kingdom) 

are more than matched by Yahweh’s full acquaintance 

with their harlotry/idolatry. 

Our interpre​tation follows Andersen’s suggestion (p. 390) 

that both halves of verse 3 

should be read as addresses to Ephraim and Israel, 

and the pronoun ‘you’ should be implied 

as the object of ’I know’, 

in order to provide a parallel to the address in verse 3b: 

you have played the harlot, Ephraim. 

[ибо ты блудодействуешь, Ефрем,]

The verb forms describing Israel’s open sin 

(not hid) [не сокрыт]

and consequent ritual and moral impurity 

(defiled) [осквернился]

should be read as participles. 

Verse 3 thus understood reads:

I myself know you, Ephraim,

and you, Israel, are not hidden from me;

for now you have played the harlot, Ephraim, 

you, Israel, are defiled.

Having addressed Yahweh’s indictment directly to the accused in verse 3, 

the prophet seems in verse 4 to expand it in a statement pointed 

at some other part of the audience, 

per​haps the priests who were summoned in verse 1. 

The plural pronouns they, their, them [их - их - они]

probably described Ephraim and Israel together, 

the whole Northern Kingdom, 

whose deeds [Дела]
—a catch-all word used to sum up all manner of iniquity, 

   but especially their spiritual fornication with the Baals 

(cf. 4:9) 

—do not permit them to take the only decision that will p lease God: 

to return 

(cf. 2:7; 3:5). 

The explanation of the failure 

is the captivating presence of the demonic power (spirit) 

of their idolatrous activities 

that has led them in exactly the opposite direction 

of the covenant obedience which knowing Yahweh entails. 

For Hosea so to speak to the priests 

about the people is a shocking condemnation 

of the religious leaders, 

whose divinely ordered task 

it was to make sure 

that the people were schooled in the knowledge of God 

(cf. 4:6).

	Hosea 5:3-4
Hosea 5:3-4

3* I know Ephraim, And Israel is not hidden from Me; For now, O Ephraim, you commit harlotry; Israel is defiled.

4* “They do not direct their deeds Toward turning to their God, For the spirit of harlotry is in their midst, And they do not know the LORD.

[3* Ефрема Я знаю, и Израиль  не  сокрыт от Меня; ибо ты блудодействуешь, Ефрем, и Израиль    осквернился.

 4* Дела их  не  допускают их обратиться к  Богу своему, ибо дух блуда внутри них, и Господа они не познали.]

Note the contrast between verse 3 and verse 4: 

God says He knows Ephraim, 

but Ephraim does not know Him. [и  Господа   они   не  познали.]

Instead of the warnings of God bringing about 

deep searchings of heart and turning back to the Lord, 

Israel has become unbearably proud. 


Hosea 5:5-7
	Hosea 5:5-7

5* The pride of Israel testifies to his face; Therefore Israel and Ephraim stumble in their iniquity; Judah also stumbles with them.

 6* “With their flocks and herds They shall go to seek the LORD, But they will not find Him; He has withdrawn Himself from them.

 7* They have dealt treacherously with the LORD, For they have begotten pagan children. Now a New Moon shall devour them and their heritage.
	5* И гордость Израиля унижена в глазах их; и Израиль и Ефрем падут от нечестия своего; падет и Иуда с ними.

6* С овцами своими и волами своими пойдут искать Господа и не найдут Его: Он удалился от них.

7* Господу они изменили, потому что родили чужих детей; ныне новый месяц поест их с их имуществом.


The prophet continues to speak about the people to the priests, 

without addressing them specifically. 

The semi​-legal tone persists: 

testifies [унижена] 

(lit. ‘will answer’, v.5) 

means to give testimony in response to interrogation in court 

(cf. 7:10); 

the accused is Israel, 

the entire people, 

hailed into court to bear witness against itself; 

sentence is passed 

(shall stumble; [падут]

cf. the judgment on prophet and priest, 

4:5) 

not only on Ephraim and Israel 

but on Judah as well, 

further evidence 

that the whole people is in view, north and south; 

part of the judgment 

is divine ‘withdrawal’ 

(lit. ‘removal’ as one might remove clothes; 

cf. Deut. 25:9-l0) 

from the cult 

(v.6), 

the very place where they had hoped to find Yahweh 

(cf. 5:15 for another expression of divine withdrawal); treachery/infidelity 

(dealt faithlessly; Heb. bgd; 

cf. 6:7) 

is listed as the last crime and the summation of them all 

(v.7). 

The final sentence, the necessary verdict and chastisement 

(cf. vv. 1-2), 

is introduced by now = ‘therefore’.

The beginning charge 

(the pride of Israel, v.5) is self-reliance, 

failure to depend on God utterly. 

	Hosea 5:5

Hosea 5:5

5* The pride of Israel testifies to his face; Therefore Israel and Ephraim stumble in their iniquity; Judah also stumbles with them.

[5* И гордость Израиля унижена в глазах их; и Израиль и Ефрем падут от нечестия своего; падет и Иуда с ними.]

Pride is always out of place 

and is so often meant to conceal other errors. 

But the very arrogance of Israel, 

fed by the outward prosperity of the land, 

will testify against the people in the hour of national decline and  

ruin. 

Pride ever goes before a fall, 

so both Ephraim and Judah are headed for a fall.


	Hosea 5:6

Hosea 5:6

6* “With their flocks and herds They shall go to seek the LORD, But they will not find Him; He has withdrawn Himself from them.

[6* С овцами своими и волами своими пойдут искать Господа и не найдут Его: Он удалился от них.]

Now, driven by slavish fear , 

they seek the Lord to sacrifice to Him of their flocks and herds. 

But He knows the true condition of their hearts, 

and will not be found of them. 

God has withdrawn Himself from them. 

[Он   удалился    от   них.]

Not finding the root of the matter in them, 

God will not be satisfied with outward acts and observances. 

He must have truth, sincerity, in the in​ward parts. 

They have not realized the enormity of their sin. 

They have dealt treacherously 

(the figure is one of the marriage bond 

between God and Israel) 

against the Lord, 

and 
the generation that they have reared knows not the Lord.

Thus, apostasy was perpetuating itself in their midst 

and the fear of the Lord in the highest sense was not known. 

In a short time they and their possessions will be overtaken 

by destruction and the scourge.


The concluding charge 

(v.7) 

sums up their spiritual treason 

(cf. 6:7), 

evidenced in the alien children, religiously and literally bastards, 

produced by the illicit unions 

that Hosea flailed in 

4: l3-l4. 

In between, 

the focus is on the futility of the cult 

and its myriads of sacrifices which are symbolized in the two words 

flocks [С овцами]
(i.e. small cattle like sheep and goats) 

and herds [волами]

(i.e. large cattle like cows and oxen). 

Judgment by frustration 

is what was prescribed for Gomer / Israel in 2:7, 

and here it does not produce a penitent return. 

The frustration turns calamitous in the closing clause 

(v. 7c), 

when God will devastate their fields []

(which should be read as sole object of the verb) 

and thus put the Baals to shame 

in their impotence 

and strip Israel of the crops 

that clothed and fed her 

(cf. 2:9, 12). 

‘Them’, i.e.  the Israelites or the alien children [чужих детей]

(v. 7b), 

should be deleted 

because the Hebrew m can more readily be explained 

as an emphatic appendage to the verb 

(so-called enclitic mem) 

than as the third masculine plural suffix 

(so Andersen, p. 396). 

If Yahweh is the subject, 

new moon [новый месяц]

should be read as a point of time, 

‘at the new moon’, 

a meaning that could be conveyed by the simple addition 

of the vowel a to the word. 

Rather than the joyful feast of new beginnings 

(cf. 2:11), 

the new moon will become the time of the end. 

New moon may point to the time and setting 

of the convocation addressed by  Hosea in 5:1-7.

	Hosea 5:8-15
4.
the  sentence  is  pronounced

[Hosea 5:8-15].
Hosea 5:8-15
8* ¶ “Blow the ram’s horn in Gibeah, The trumpet in Ramah! Cry aloud at Beth Aven, ‘Look behind you, O Benjamin!’

 9* Ephraim shall be desolate in the day of rebuke; Among the tribes of Israel I make known what is sure.

10* “The princes of Judah are like those who remove a landmark; I will pour out my wrath on them like water.

 11* Ephraim is oppressed and broken in judgment, Because he willingly walked by human precept.

 12* Therefore I will be to Ephraim like a moth, And to the house of Judah like rottenness.

 13* “When Ephraim saw his sickness, And Judah saw his wound, Then Ephraim went to Assyria And sent to King Jareb; Yet he cannot cure you, Nor heal you of your wound.

14* For I will be like a lion to Ephraim, And like a young lion to the house of Judah. I, even I, will tear them and go away; I will take them away, and no one shall rescue.

15* I will return again to My place Till they acknowledge their offense. Then they will seek My face; In their affliction they will earnestly seek Me.”

[8* ¶ Вострубите   рогом  в  Гиве,  трубою в Раме; возглашайте в Беф-- Авене: `за тобою,   Вениамин!'

 9* Ефрем сделается пустынею в день наказания; между коленами Израи левыми  Я  возвестил     это.

 10* Вожди Иудины стали подобны передвигающим  межи: изолью на них гнев  Мой, как  воду.

 11* Угнетен   Ефрем, поражен судом; ибо захотел   ходить   вслед   суетных.

 12* И буду как моль для Ефрема и как червь  для  дома  Иудина.

 13* И увидел Ефрем болезнь свою, и Иуда--свою рану, и пошел Ефрем к Ассуру, и послал к царю Иареву; но он не  может  исцелить  вас, и не излечит вас  от раны.

 14* Ибо Я как лев для Ефрема и как скимен для дома Иудина; Я, Я растерзаю, и уйду; унесу, и никто не спасет.

 15* Пойду, возвращусь в Мое место, доколе  они не признают себя виновными  и  не  взыщут  лица  Моего.]

There could be only one verdict : 
“ Guilty ! ” 

A day of judgment was coming 

when the cities of Israel would be conquered 

by the invading Assyrian army 

and the citizens taken into captivity. 
“Ephraim will be laid waste on the day of reckoning” 

(5:9, NIV) 

Hosea 5:9

9* Ephraim shall be desolate in the day of rebuke; Among the tribes of Israel I make known what is sure.

[9* Ефрем  сделается  пустынею  в день наказания; между   коленами 

Израил евыми    Я возвестил   это.]
The inner decay of the nation 

was like the slow hidden destruction 

caused by a moth [червь]

(v.12),

Hosea 5:12

12* Therefore I will be to Ephraim like a moth, And to the house of Judah  like rottenness.

[12* И  буду  как  моль  для  Ефрема  и как  червь  для  дома  Иудина.]

but the coming of the Assyrians 

was like the sudden open attack of a lion  [лев]

(v.14).

Hosea  5:14

14* For I will be like a lion to Ephraim, And like a young lion to the house of Judah. I, even I, will tear them and go away; I will take them away, and no one shall rescue.

[14* Ибо Я как лев для Ефрема и как скимен для дома Иудина; Я, Я растерзаю, и уйду; унесу, и никто не спасет.]

Both were unavoidable and both brought ruin.
Israel and Judah were 

weak, sick nations 

(Isa. 1:5-6; 

Jer. 30:12-13), 

but instead of 

turning to the Lord for healing, 

both of them 

turned to the king of Assyria for help 

(Hosea 5:13) . 

They needed 

prayer and true repentance , 

but instead , 

they trusted politics 

and useless treaties. 

All the Lord could do was withdraw 

and wait for them 

to seek His face in truth and humility.
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c.
The  politics  run  amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)
This section 

(whose beginning is signaled in the cluster of imperatives, 

 5:8, 

 and whose ending is marked in the summary note of judgment in 

 7:16, 

followed by a new imperative in 

  8:1) 

is a composition pieced together with a variety of speeches 

whose contents centre in the political ups-and-downs 

of the Northern Kingdom’s relations with Judah 

(Hosea 5:8-6:11a), 

its vacillations as to who should be its chief ally, 

whether Egypt or Assyria 

(Hosea  5:13; 7:8-16), 

and its dynastic instability 

(Hosea  6:11b-7:7,16). 

This political chaos is portrayed in a variety of literary forms:

[ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ]

(1)
judgment speech in the guise of battle alarms 

(5:8-11);

(2)
similes of Yahweh’s wrath 

(5:12-15);

(3)
song of partial penitence 

(6:1-3);

(4)
divine complaint — fickleness 

(6:4-6);

(5)
illustrations of fickleness 

(6:7-11a);

(6)
divine complaint — deceitfulness 

(6:11b-7:2);

(7)
judgment speech in an extended metaphor of baking

(7:3-7);

(8)
judgment speech in a double metaphor of inedible bread 

(7:8-10);

(9)
judgment speech in a double metaphor of bird trapping 

(7:11-12);

(10)
judgment speech in a double divine complaint— rebellion 

(7:13—16).

Hosea plays the theme of judgment in so many variations 

that we gain the impression that he will spare nothing 

to confront Israel with their crimes 

and 
urge them to true repentance.

Without losing sight of his major theme of cultic corruption 

(6:6, 10; 7:14) 

Hosea introduces fresh evidence: 

(1) Israel and Judah have become involved in some altercation 

for which both are held culpable 

(5:8-l5); 

(2) Assyria enters Hosea s picture for the first time 

not as a threat to invade 

but as temptation for Israel to court 

(5:13; 7:8-12); 

(3) Egypt appears not in nostalgia for the Exodus 

(cf. 2:15) 

but as an alternative to Assyria as political bed-fellow 

(7:11,16); 

(4) Israel is beard to sing a song of return to God 

(cf. 2:7) 

which God painfully rejects 

(6: 1-6); 

(5) the poignancy of the wounded Lover so clearly developed in chapters 1-8 

and softly echoed in 

4:16 

becomes prominent again in the complaints of God, 

who pits his acts of grace against Israel’s persistent rebellion 

(6:4-6; 6:11b-7:2, 11-16); 

(6) to the list of cultic abuses are added 

the crimes of murder and political insurrection 

(6:7-11a; 7:3-7); 

and 

(7) the prophet as instru​ment of divine activity is singled out 

(6:5; cf. 9:8; 12:10, 13).

While breaking this new ground, 

Hosea continually recalls what he has said in the previous speeches 

(4:1-3, 4-19; 5:1-7) 

and never allows the experiences of chapters 1-3 to be forgotten: 

(1) priests, people and rulers all get attention, 

almost as though the summons of 5:1 were still in play; 

(2) seeking him 

(5:15; cf. 2:7; 3:5; 5:6), 

knowing him 

(6:3, 6; cf. 2:8, 20; 4:1, 6; 5:4), 

returning to him 

(6:1; 7:10; cf 2:7; 3:5; 5:4) 

and practising covenant love 

(6:4, 6; cf. 2:19; 4:1) 

are again of crucial importance; 

(3) Judah’s rebellion and judg​ment, 

along with Israel's, 

are once more in view 

(5:10-12; 6:4, 10-11a); 

(4) Ephraim’s harlotry and Israel’s defilement are a constant 

(6:10; cf. 5:3); 

(5) drunkenness still befuddles their understanding 

(5:11; 7:5; cf 4:18); 

and 

(6) they who have snared innocent victims in the crude sacrifices of the shrines 

will themselves be trapped by Yahweh 

(7:12; cf. 5:1-2). 

How intricately the pattern of new themes and familiar ones 

is woven by the poet-artist! 

Such subtlety 

makes tentative most of the decisions about the length 

of the individual paragraphs,

ADDITIONAL NOTE: POSSIBlE HISTORICAL backgrounds
If we are correct in spotting here (5:8-7:16) clues to a struggle 

between Judah and Israel 

(5:8-11) 

as well as increased Assyrian prominence 

(5:13; 7:8-9, 11) 

and a meta​phorical account of insurrection against Israel’s ruling 

house-hold 

(7:3-7), 

then it is likely that these speeches stem from the latter part of Hosea’s 

ministry, 

sometime after 733 BC. 

The setting usually, though not universally, pictured as back​ground 

is the Syro-Ephraimite war sketched in 2 Kings 16:1-9 

(2 Ch. 28:5-7) 

and alluded to in Isaiah 7:1-8:22 and, per​haps, Micah 7:7 20.

Only a rough outline of that encounter, when Rezin [Рецин] of Damascus and 

Pekah [Факей] of Samaria 

engaged Ahaz [Ахаз] of Judah in battle, can be reconstructed.

The beginnings of the conflict date from Tiglath-pileser’s [Феглаффелласар] 

first western incursion 

in 738 BC, when he conquered Hamath [Емафа] in Syria 

and 
made it an Assyrian province. 

The relative peace and freedom which the western states had enjoyed 

for more than a half century was brought into jeopardy. 

Court records of Tiglath-pileser’s name 

Menahem [Менаим] of Israel 

and Rezin  [Рецин]  (Rasyan) of Syria 

among those who accepted the first stage of Assyrian vassalage 

by paying tribute, 

while retaining political freedom and remaining in power. 

Menahem [Менаим]  raised his tribute by taxing Israel’s 60,000 landowners 

some 50 shekels per head 

(2 Kings 15:19-20). 

The initial invasion was followed by four years of respite, 

while the Assyrians protected their own northern and southern flanks. 

When the Great King marched west again, 

this time to Gaza in Philistia in 734 BC, 

Pekah [Факей]  had assassinated Pekahiah, [Факия]

Menahem’s son and successor, 

and seized the throne of Israel 

(2 Ki. 15:25). 

The coup that thrust Pekah to power 

seems to have been motivated by an anti-​Assyrian sentiment, embittered by the harsh payments of annual tribute 

and emboldened by the fact that in the years 737-735 BC 

the Assyrians made no show of military might in Syria 

and Palestine.

Pekah [Факей]   took immediate steps to implement his anti-Assyrian policy 

by joining forces with Rezin [Рецин]  of Damascus, 

who dreamed of fashioning a Greater Syria 

and smarted under Assyrian taxation, 

to form the Syro-Ephraimite coalition. 

How much the two kings counted on Egyptian help in their bolt 

from Assyrian vassalage we can only guess. 

The fact that Tiglath-pileser [Феглаффелласар] 

 

made Gaza the target of his 734 BC campaign 

may hint that Egypt was waiting in the wings 

and that the Assyrian emperor had to display his strength 

near the Egyptian border to keep Egypt at bay. 

Hosea’s mention of Egypt as both a potential ally 

(7:11) 

and a place where Israel’s fall will be greeted by derision 

(7:16) 

may be clues to a foreign policy in which Ephraim’s king 

banked on Egypt for aid against Assyria.

But between Israel-Syria and Egypt lay Judah, 

which had thus far escaped Assyrian vassalage, 

though spending the past half century in the shadow 

of the more lustrous kings of Damascus and Samaria. 

If the west were to be consolidated 

and the routes from the south kept open to Egyptian access, 

Judah had to become part of the coalition. 

This Ahaz refused to do, 

and that refusal, as Pekah and Rezin saw it, 

left them no choice but to march against Jerusalem, 

depose Ahaz, and set their puppet, Ben-Tabeel, 

on Judah’s throne 

(Is. 7:1-2, 6). 

Ahaz found no recourse but to implore Tiglath-pileser 

for help 

and to accept first-stage vassalage by sending tribute to Assyria 

in support of his plea 

(2 Ki. l6:7-8).

First, Assyrian troops, in 733 BC, subdued Israel, 

including Gilead, Galilee and all the land of Naphtali, 

taking captive the cream of the citizenry and deporting it to Assyria 

(2 Ki. 15:29). 

Then they ravaged Damascus in 732 BC, 

killed Rezin its king 

and shipped its leadership to Kir 

(2 Ki. 16:9; cf Am. 1:5; 9:7)

— all of this, apparently, in response to Ahaz’s desper​ate overture. 

For both kingdoms of the coalition, 

the results were disastrous: 

the bulk of Israel was divided into Assyrian provinces 

and locked into the third stage of vassalage, 

totally under Assyrian dominance, 

the elite members of society removed 

and an Assyrian governor and bureaucracy put in their place; 

Ephraim only, the bill country around Samaria, 

retained for a brief moment the semi-independence of first-stage 

vassalage 

and then were clapped into the second stage, 

with Pekah’s demise by assassination 

and Hoshea’s appoint​ment to the throne as lackey of the Assyrians 

(2 Ki. 15:30; 17: 1-3).
 

Damascus, so strategically located between the des​ert 

and the mountains of Lebanon, 

was a prize catch for the Assyrians 

who used it as an outpost for commercial and mili​tary activities 

for the next century or so.

Hosea’s words in 5:8-7:16 seem to flow from a period 

shortly after the events of 733 BC 

when the wounds of the ill-fated war were just beginning to heal. 

His attention alter​nates between Israel’s folly 

(5:11, 13) 

and Judah’s greed 

(5:10). 

The battle alarms 

(5:8) 

combine with the accusation that Judah’s princes are 

like those who remove the landmark 

(5:10) 

to suggest a land grab on Judah’s part. 

The troops are pic​tured as marching north 

from Gibeah [Гива] through Ramah 

to Bethel [в  Вефиль] (Beth-aven) [в  Беф-Авен]

as though trying to extend Judah’s borders by trimming Ephraim’s. 

As good an explanation as any is that Judah took advantage 

of Israel’s struggles with Tiglath-pileser [Феглаффелласар]

at the close of the Syro-Ephraimite war 

to enlarge her Lehens​raum. 

The overthrow of Pekah by Hoshea (732 BC), 

perhaps with Assyrian help 

since Tiglath-pileser’s annals claim that the Great King elevated 

Hoshea to the throne 

after the Israelites had slain Pekah, 

may be the event of conspiracy described in 6:7-7:7, 

although the passage may remember Pekah’s coup against Pekahiah 

(2 Ki. 15:25). 

In either case, priestly com​plicity 

made the deed all the more dastardly according to Hosea’s interpretation.
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i.
Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15). 

This passage, cryptically terse, seems to divide into three  parts: 

(1) verses 8-9 are a formal and dramatic announcement of judgment, 

which begins with battle alarms 

that warn of a north-ward march through the cities of Benjamin 

toward the territory of Ephraim, 

and ends with an official declaration to Israel’s tribes 

that the warning is to be believed; 

(2) verses 10-11 comprise a judgment speech 

directed first towards Judah for trying to extend their borders, 

then towards Ephraim for pursuing something filthy; 

and 

(3) verses 12-15 contain similes of divine judgment 

designed to rock both Judah and Israel 

out of their foolish reliance on Assyria for security and prosperity. 

The judgment, severe though it be, 

is designed not to annihilate the two kingdoms 

but to drive them to repentance 

as until [доколе] in verse 15b clearly indicates. 

The fact that verse 15 

concludes with a verb 

marks the close of the literary unit 

and clears the way for the song of penitence with which 6:1 begins.

Hosea 5: 8-9. 

	Hosea 5: 8-9

8* ¶ “Blow the ram’s horn in Gibeah, The trumpet in Ramah! Cry aloud at Beth Aven, ‘Look behind you, O Benjamin!’

 9* Ephraim shall be desolate in the day of rebuke; Among the tribes of Israel I make known what is sure.
	8* ¶ Вострубите рогом в Гиве, трубою в Раме; возглашайте в Беф-- Авене: `за тобою, Вениамин!'

9* Ефрем сделается пустынею в день наказания; между коленами Израилевыми Я возвестил это.


The scene shifts without warning 

from cult 

(4:4-5:7) 

to battlefield. 

In the role of watchman 

(cf. 9:8; 8:1), 

the prophet shouts the battle alarm, 

calls for both kinds of trum​pets 

— ram’s horn [Вострубите  рогом]

(cf. Jos. ch. 6; 

2 Sa. 2:28; 20:22; Am. 3:6) 

    and silver bugle [серебряные  трубы]

(cf.  Nu. 10:2) 

— to sound the danger signal, 

    sum​moning all sentinels to lift the cry of warning 

(cf. Jos. ch. 6:5). 

These alarms maybe a link to the priestly indictments of 

4:4-5:7, 

since it was probably members of the priestly caste, 

per​haps army chaplains, 

whose duty it was to warn of danger 

(cf. Jer. 6:1). 

They who had failed to proclaim the law (4:6) 

now had to herald the consequent destruction.

The three towns mentioned 

lie in a line that stretches almost due north from Jerusalem. 

They are listed in a sequence that suggests an invasion from the south: 

Giheah [Гива]
(cf. on 9:9; 10:9; Jdg. 19:12-16, 

the sordid story to which Hosea alludes; 

cf. also Giheah's connections with Saul, 

1 Sa. 10:10), 

modern Tel-el​-Ful, 

is five kilometres, 

Ramah 

(cf. Samuel’s family home, 1 Sa. 1: la) 

modern er-Ram, 

eight kilometres, 

and 
Bethel/Beth-aven 

(cf. on 4:15), 

modern Beitin, 

eighteen kilometres north of Jerusalem. 

The immediate context 

(v.10) 

suggests that the invaders are the military leaders of Judah.

(so princes should be under​stood) 

If the theory, first posited by A. Alt, 

adopted by Wolff (pp.111-12) 

and refined by M.E.W. Thompson, is correct, 

the occasion is the Syro—Ephraimite war 

(see Addi​tional Note on ‘Possible historical backgrounds’, p.118), 

when Ahaz of Judah apparently took advantage 

of Samaria’s pre​occupation with the Assyrian troops 

of Tiglath-pileser to try to retake the portions of Benjamin 

that Jehoash of Israel had wrested from Judah 

three generations earlier 

(2 Ki. 14:8-14).
 

No wonder all of Benjamin 

was put on guard with the brief cry, 

‘Behind you’ 

(RSV/mg. cf Jdg. 5:14), 

as though the threat were from the rear.

The outcome of the battle, deleterious for Ephraim, is announced in verse 9. 

Ephraim, the once proud territory, 

now reduced to a remnant by Tiglath-pileser incursions, 

is due for complete desolation 

at a time when the divine judge 

presses his charges and exacts his penalties 

— a time to be known officially as a ‘day of accusation’ 
[в день наказания]

    or ‘chastisement’ (punishment), a phrase used only here 

(cf. 2 Ki. 19:3; Ps. 149:7; Is. 37:3 

for other uses of the Heb. word). 

The formal nature of the sentence 

is underscored by the declaration of certitude 

in which God vouches for the reliability 

(what is sure) of the judgment 

- perhaps another link to the preceding section 

(cf. 4:1; 5:1). 

Israel in verse 9 

must refer to the entire nation and, thus, 

links the judgment speech to Ephraim with the one to Judah 

that follows 

(v.10).

	THE  INVASION  BY  THE   ENEMY

Hosea 5:8

Hosea 5:8

8* ¶ “Blow the ram’s horn in Gibeah, The trumpet in Ramah! Cry aloud at Beth Aven, ‘Look behind you, O Benjamin!’

[8* ¶ Вострубите рогом в Гиве, трубою в Раме; возглашайте в Беф-- Авене: `за тобою, Вениамин!']

At long last the predicted judgment of God falls upon the people. 

The invasion of the land by the Assyrian hosts 

is portrayed before the very eyes of the people. 

The coming of the enemy’s forces is announced 

in a call to defend the land by shouting 

and sending the alarm broadcast through the land.

The danger will threaten Benjamin [ Вениамин! ]  also, 

a part of the Southern King​dom 

which adjoined on the territory of the northern tribes, 

for Gibeah [в Гиве], 

Ramah [в Раме],       and 

Beth-aven [в Беф-- Авене] 

are all cities of Benjamin [ Вениамин! ]. 

The old battle cry will be raised, 

“After thee, 0 Benjamin!” [`за  тобою,  Вениамин!']

Evidently the enemy will make a clean sweep of the kingdom of Ephraim 

and endanger the southern tribes as well. 


	Hosea 5:9

Hosea 5:9

9* Ephraim shall be desolate in the day of rebuke; Among the tribes of Israel I make known what is sure.

[9* Ефрем сделается пустынею в день наказания; между коленами Израилевыми Я возвестил это.]

This is “the day of rebuke” [в  день   нак азани я] 

and chastisement 

concerning which they had been repeatedly warned.

It is not now a matter of a conditional threat 

which may be averted. 

No, God has made known that which shall surely be. 

There is no hope now for a stay of sentence, 

for the people are thoroughly impenitent. 

The princes of Judah, 

no better than their brothers of the Northern Kingdom, 

have placed themselves on the plane of the commonest thieves 

in the land

—those that remove the landmark. 

The rights of others mean noth​ing to them. 

The outrage of Ahab against Naboth [у Навуфея]

had been commit​ted again and again 

since the first attempt had achieved its object. 


Hosea 5:10-11.

	Hosea 5:10-11

10* “The princes of Judah are like those who remove a landmark; I will pour out my wrath on them like water.

 11* Ephraim is oppressed and broken in judgment, Because he willingly walked by human precept.
	10* Вожди Иудины стали подобны передвигающим межи: изолью на них гнев Мой, как воду.

 11* Угнетен Ефрем, поражен судом; ибо захотел ходить вслед суетных.


These verses describe the sins of the two kingdoms 

and prepare the way for the stinging blows of divine judgment 

inflicted in verses 12-15.

Judah’s crime seems to have been the land-grab 

implied in the battle language of verse 8. 

With a zeal born of frustration and opportunism, 

they marched north to snatch back their own territory 

and, apparently, much more. 

Moving boundary markers to expand, 

by force or deceit, 

one’s own allotted holdings, 

was an intolerable offence in ancient Israel 

(Dt. 27:17). 

The punishment, 

an outpouring of divine wrath, 

shows how deeply God cared that the rights of others be regarded. 

It also shows that instruments of Yahweh’s anger, 

as Judah well may have been, are not exempt from that anger, 
especially when the judgment they execute is carried out in reckless, 

ruthless ways 

(cf. Is. 10:5-19).

With characteristic even-handedness 

(cf. on 1:6-7; 4:15; 5:5, 12-13; 6:10-11a), 

God describes Ephraim’s fate. 

It is oppression and fragmentation at the hands of the Assyrians 

and, to a lesser degree, the military leaders of Judah. 

The words oppressed and crushed [Угнетен Ефрем, поражен судом]

are descriptive of the social injus​tice 

of which Ephraim was guilty 

(Am. 4:1). 

God points explicitly to the cause of the judgment: 

the ardent, pressing pursuit of stinking filth 

(Heb. saw from sw’ 

which means to stink’ 

and has produced a derivative word ‘excrement’ 

(cf Is. 28:10, 13). 

Andersen (pp. 399, 410) 

understands the term to be the name of a deity, 

Filth, but the context, which centres on political relations with Assyria, 

suggests that the ‘filth’ 

was either their ill-fated alliance with pagan Aramaeans 

or 
their ambivalent dealings with Assyria.

Hosea 5: 12-15.
	Hosea 5: 12-15

12* Therefore I will be to Ephraim like a moth, And to the house of Judah like rottenness.

 13* “When Ephraim saw his sickness, And Judah saw his wound, Then Ephraim went to Assyria And sent to King Jareb; Yet he cannot cure you, Nor heal you of your wound.

 14* For I will be like a lion to Ephraim, And like a young lion to the house of Judah. I, even I, will tear them and go away; I will take them away, and no one shall rescue.

 15* I will return again to My place Till they acknowledge their offense. Then they will seek My face; In their affliction they will earnestly seek Me.”
	12* И буду как моль для Ефрема и как червь для дома Иудина.

13* И увидел Ефрем болезнь свою, и Иуда--свою рану, и пошел Ефрем к Ассуру, и послал к царю Иареву; но он не может исцелить вас, и не излечит вас от раны.

 14* Ибо Я как лев для Ефрема и как скимен для дома Иудина; Я, Я растерзаю, и уйду; унесу, и никто не спасет.

15* Пойду, возвращусь в Мое место, доколе они не признают себя виновными и не взыщут лица Моего.


The remarkable conclusion to this section 

pictures God as a carrier of pestilences 

(v.12) 

and an inflicter of fierce damage 

(v. 14). 

The sequence of divine judgment is note​worthy: 

(1) Ephraim and Judah 

are chastened with a purulent disease 

because of their civil war 

(v.12); 

(2) they turn not to God 

but to Assyria for healing 

— and in vain 

(v.13); 

(3) God’s response to their entanglements is even more ferocious 

— he tears them beyond repair 

    and drags them away from all res​cue 

(v. 14); 

and 
(4) then, as a lion retires to his lair, 

he withdraws 

(cf. on 5:6) 

to wait for their distress 

to prod them to repentance 

(v.15). 

God is surprisingly quick 

to take personal responsibility for the military damages inflicted 

on the two kingdoms by Assyria and the Syro-Ephraimite war 

(v.12). 

He is the source of the debilitating infections 

described in the similes, 

of ‘pus’ 

(a meaning that suits the context in verse 13a, 

better than moth [как червь] ) 

and ‘ulceration’ 

(the rot here affects the physical body; 

cf. Hab. 3:16; Pr. 12:4, 

where it attacks bones; 

for illness and putrefaction as judgment for rebellion, 

see Is. 1:5-6).

The parallelism in the naming of Ephraim and Judah 

in verses 12, 13 and 14 

should he carried over to verse 13b:

Ephraim went to Assyria and [Judah]  sent to the Great King. 

[и пошел Ефрем к Ассуру, и послал к царю Иареву]

Clear references, these are, to the acceptance of vassal status by both kingdoms 

— probably Ahaz’s begging of Assyrian help against the 

Samaria-Damascus coalition 

and Hoshea’s [Осия] puppet-like subservience 

after the death of Pekah.

Went or ‘walked’ implies not exile 

but submissive courting and sent probably assumes an object 

like ‘tribute’. 

By merely redividing two Hebrew words 

(melek yareb_, a king that will contend) 

we obtain the tide Great King, 

a label attested in at least one Aramaic inscription; 

and well-known in Assyrian documents (Ander​sen, p.414). 

We thus avoid the difficulties of identifying an unknown King Jereb 

mentioned in the LXX 

(cf NASB).

If the Hebrew word division must stand, 

then ‘patron king’ 

is a possible meaning.
 

The wound of Judah [и Иуда--свою рану] helps us interpret verse 12: 

it is the most specific word used 

and depicts an infected and oozing sore. 

Until Lister’s discovery of antiseptics such wounds were often fatal. 

Certainly Assyria had no ade​quate balm. 

Great kings in antiquity were often thought to have access 

to magical 

or miraculous powers. 

But Assyria’s distinguished monarch 

had no panacea for Ephraim’s and Judah’s ailments. 

The pronouns you and your must embrace both kingdoms.

No distinction should be sought 

between lion [Я как лев]

 and young lion [как скимен Я]

in verse 14. 

They are synonyms 

that reinforce each other 

and help to shape the general picture of ferocity 

(cf. Am. 5:19). 

Hosea’s use of leonine similes may convey 

either restoration 

(11:10-11) 

or 
judgment 

(13:7-8, 

a passage that also uses the key verb of v.14 

— rend [Я растерзаю]). 

The repetition of the pronoun I 
is calculated to clear any doubt from the hearers’ minds 

as to the agent of judgment 

and hence to emphasize its magnitude, 

inescapability and purpose. 

That purpose becomes plain 

in verse 15. 

The judgment of the divine Lion 

is meant to prompt repentance 

and to cause a sincere seeking of God outside of the corrupt cult 

(Heb. bqs appears frequently in Wisdom Lit​erature 

where the cult is not in view, 

cf. Job. 7:21; 8:5; 24:5; 

Pss. 63:1; 78:34; 

Pr. 1:28; 7:15; 8:7).

	Hosea 5:10

Hosea 5:10

10* “The princes of Judah are like those who remove a landmark; I will pour out my wrath on them like water.

[10* Вожди Иудины стали подобны передвигающим межи: изолью на них гнев Мой, как воду.]

For this God’s wrath will be poured out upon them as a flood. 

Hosea 5:11

Hosea 5:11

11* Ephraim is oppressed and broken in judgment, Because he willingly walked by human precept.

[11* Угнетен Ефрем, поражен судом; ибо захотел ходить вслед суетных.]

Ephraim and his ruling house will be oppressed 

and crushed by the judgment of God, 

because he obeyed the command of man, 

that command of Jeroboam [Иеровоам]  

who called upon Israel 

to worship the golden calves at Dan and Bethel 

[Вефиль].

Hosea 5:12

Hosea 5:12

12* Therefore I will be to Ephraim like a moth, And to the house of Judah like rottenness.

[12* И буду как моль для Ефрема и как червь для дома Иудина.]

In the hour of visitation God has become 

to Ephraim like a moth [буду  как  моль   для  Ефрема]
and 
to the house of Judah like rottenness. 

[как  червь   для  дома  Иудина]

Both kingdoms are falling to pieces 

and cannot main​tain themselves any longer. 

Hosea 5:13

Hosea 5:13

13* “When Ephraim saw his sickness, And Judah saw his wound, Then Ephraim went to Assyria And sent to King Jareb; Yet he cannot cure you, Nor heal you of your wound.

[13* И увидел Ефрем болезнь свою, и Иуда--свою рану, и пошел Ефрем к Ассуру, и послал к царю Иареву; но он не может исцелить вас, и не излечит вас от раны.]
In the hour of their stringency, 

instead of looking to God, 

both looked to man. 

          Foolishly they turned to the king of Assyria 

who had no concern for their interests 

and was to be the final scourge in the hand of God 

to carry away Ephraim into captivity.

But Judah was not without fault, 

for she also sought after the help of the Assyrian power, 

who is here designated by a nickname, 

according to the opinion of some. 

(See Is 7:17-19.) 

Neither the arm of the Assyrian monarch 



nor any other human agency will avail to heal the wound 

of God’s people, 

Hosea 5:14

Hosea 5:14

14* For I will be like a lion to Ephraim, And like a young lion to the house of Judah. I, even I, will tear them and go away; I will take them away, and no one shall rescue.

[14* Ибо Я как лев для Ефрема и как скимен для дома Иудина; Я, Я растерзаю, и уйду; унесу, и никто не спасет.]

for He Himself will tear and rend them 

as an irresistible and rapacious lion. 

When He carries off the prey, 

none will be able to with​stand Him or deliver from His hand. 

(Cp. Ps 50:22.)


	RETURNING  TO  THE  LAND

But is there no further word of comfort 

or bright hope for the future of the stricken people? 

Is it a wounding at the hand of the Lord without remedy? 

The Lord gives the blessed word of assurance. 

He foretells that He will go away 

until His people acknowledge their offence 

and 
seek Him with their whole heart. 

In the hour of their affliction they will seek God diligently.

What is the meaning of these words? 

They have been taken to mean that, 

following out the figure of the tearing lion, 

God will withdraw Himself and His favor, 

just as a lion goes off to his lair with the prey. 

If the prophecy means only this, 

then the latter part of verse 15 of chapter 5 

has very little meaning, 

if any at all. 

Hosea 5:15

15* I will return again to My place Till they acknowledge their offense. Then they will seek My face; 

In their affliction they will earnestly seek Me.”

[15* Пойду, возвращусь в Мое место, доколе они не признают себя виновными 

и не взыщут лица Моего.]

The passage may be under​stood to refer 

to the withdrawal of God’s protection and favor to His people 

in the time of the past captivities, 

and 
then the seeking of Him on the part of the godly 

(e.g., Daniel, Ezra, and Nehemiah) 

in the time of their affliction in exile.

But the prediction of Hosea 

is much more forceful 

if we understand the prophet to be looking, 

by the spirit of prophecy, 

into the far distant future for Israel. 

He sees beyond both 

the Assyrian captivity for Ephraim 

and 
the Babylonian captivity for Judah, 

as well as the final worldwide dispersion of the whole nation, 

to the time when the relationship 

between God and His people will be righted.

When in the fullness of time God sent forth His Son, 

He came unto His own 

and they who were His own received Him not. 

They would not have Him as King, 

but preferred Caesar. 

Therefore, He went and returned to His place. 

And what a place had been prepared for Him, 

at the right hand of the Father! 

(See Ps 110:1.)

Ps 110:1

1* ¶ <<A Psalm of David.>> The LORD said to my Lord, “Sit at My right hand, Till I make Your enemies Your footstool.”

[1* ¶ (109-1) <<Псалом Давида.>> Сказал Господь Господу моему: седи одесную Меня, доколе положу врагов Твоих в подножие ног Твоих.]

There the blessed Son of David and rightful King of Israel remains 

until Israel in penitence 

acknowledges the offence in rejecting Him 

and 
delivering Him to the Romans. 

In that hour she will seek His face, 

not the plans and panaceas of men. 

It will be an hour of affliction, 

the day and time of Jacob’s trouble 

(Jer 30:1-7), 

Jer 30:1-7

7* Alas! For that day is great, So that none is like it; 

And it is the time of Jacob’s trouble, 

But he shall be saved out of it.

[7* О, горе! велик тот день, не было подобного ему; 

это -- бедственное   время   для   Иакова, 

но он будет спасен от него.]

when she will with all earnestness seek the Lord.

How true a picture does this short verse give of the events in Israel’s history 

from the time of His first coming 

until the hour of His second coming, 

when she shall greet Him 

who comes in the name of the Lord. 

Zechariah 12:10-14

Zechariah 12:10-14

10* “And I will pour on the house of David and on the inhabitants of Jerusalem the Spirit of grace and supplication; then they will look on Me whom they pierced. Yes, they will mourn for Him as one mourns for his only son, and grieve for Him as one grieves for a firstborn.

11* “In that day there shall be a great mourning in Jerusalem, like the mourning at Hadad Rimmon in the plain of Megiddo.

12* “And the land shall mourn, every family by itself: the family of the house of David by itself, and their wives by themselves; the family of the house of Nathan by itself, and their wives by themselves;

 13* “the family of the house of Levi by itself, and their wives by themselves; the family of Shimei by itself, and their wives by themselves;

 14* “all the families that remain, every family by itself, and their wives by themselves.

[10* А на дом Давида и на жителей Иерусалима изолью дух благодати и умиления, и они воззрят на Него, Которого пронзили, и будут рыдать о Нем, как рыдают об единородном сыне, и скорбеть, как скорбят о первенце.

 11* В тот день поднимется большой плач в Иерусалиме, как плач Гададриммона в долине Мегиддонской.

 12* И будет рыдать земля, каждое племя особо: племя дома Давидова особо, и жены их особо; племя дома Нафанова особо, и жены их особо;

 13* племя дома Левиина особо, и жены их особо; племя Симеоново особо, и жены их особо.

 14* Все остальные племена--каждое племя особо, и жены их особо.]
It is the same hour of which Zechariah speaks (12:10-14) 

when he proph​esies that upon Israel 

will the spirit of grace and supplications be poured out , 

and they shall look upon Him whom they have pierced , 

with great smitings of heart and mourning 

for their national calamity 

and ingrati​tude to the Shepherd of Israel.


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).             


ii.
Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3). 
This is the call to return to God 

that the priests ought to have led. 

God himself may be quoting their words, 

as he did Israel’s in 2:7. 

The cohortative form 

‘let us’ 

argues against the view 

that the song is Hosea’s own plea to return. 

Nowhere else does the prophet use this means of addressing the people. 

The verbal echoes of 5:12-15 are several: 

(1) come [ `пойдем]

(Heb. hlk) 

recalls both Ephraim’s going to Assyria 

(v.13) 

and Yahweh’s retreat to his lair 

(vv. 14-15); 

(2) has torn [Я растерзаю ]
corresponds to the threat to tear in 

verse 14 ; 

(3) may heal us [излечит   вас ]
promises what Assyria could not do 

(v.13);

(4) before him [пред  лицем  Его]
(v.2) 

parallels my face [ лица   Моего. ]
(v.15); 

and 

(5) dawn [  ]
(v.2) 

is the same root as the second verb to seek in 

verse 15. 

These similarities imply 

that the song was crafted to meet God’s terms of 

5:15. 

Moreover, the prominent play given to 

‘return​ing to’ [возвратимся]

(v.1) 

and ‘knowing God’ [познать   Господа]

(v.3)

claims that the priests are now urging the people 

to make up for 

what was lacking in covenant loyalty 

(4:1, 6; 5:4).

Yet none of this is enough. 

The crucial requirement of 

‘admitting their guilt’ [признают    себя    виновными]
(v. 15) 

has been omitted. '

They have faced their woundedness [свою   рану]

(v.2; 

cf 5:12-13) 

but not their waywardness. 

Healing is sought, 

even resurrection, 

but no specific sin is mentioned. 

This absence of repentance and failure 

to confess sins by name 

contrast sharply with Hosea’s closing song of penitence 

(14:1-3). 

And God’s complaint 

(vv. 4-5) 

seems to indicate his dismissal of the song as inadequate, 

whereas Israel’s final song is followed by Yahweh’s promise of love 

and healing and then by his own love song 

(14:4-7). 

The second and third lines of verse 1 

should be read as concessive clauses, 

each beginning with ‘although’ 

(a perfectly acceptable meaning of Heb. ki), 

since God’s tearing and smiting are obstacles to the return 

(Andersen, p. 418). 

Israel’s confidence in God’s help 

rests not in the judgment he has rendered 

but the rescue he has offered 

(5:15, 

see Job. 5:18; Ezk. 30:21).

The wounding is unto death 

(v.2). 

The duration mentioned 

is the period of time 

after which decomposition of the body sets in 

(cf. Jonah 2:1; 

Jn. 11:39). 

The verbs revive us [оживит  нас]

(cf. 1 Sa. 2:6), 

and raise us up [восставит   нас]
(cf. Is. 26:19) 

are frequent expressions 

for resuscitation and resurrection. 

Such language anticipates the clearer accounts of national resurrection 

after death in exile 

or through persecution found in 

Ezekiel chapter 37 and Daniel 12:1-2. 

Hosea 6:2 may have been part of what Paul alluded to 

in his resurrection argument 

(1 Cor. 15:4): 

‘that he was raised on the third day in accordance with the scriptures’, 

[4* и что Он погребен был, 

и что воскрес в третий день, по Писанию,]

although we have no direct record of apostolic or patristic use 

of this proof-text before Tertullian 

(Wolff, p. 118). 

If recovery from sickness not revival from death 

(so Wolff, p. 117) 

is the meaning, the time-frame seems trivial. 

A three-day illness, 

especially in antiquity, 

would have been no big thing. 

The consequence of the longed-for national resurrection 

is a life lived in Yahweh’s presence, 

where joy is available to the people 

(Ps. 16:11) 

and praise to Yahweh is their constant response 

(Pss. 6:5; 30:9; 88:10-12). 

It is just possible 

that the first word of verse 3 

should be attached to the end of verse 2 

as a second statement of consequence: 

'and we shall know [Him]' [3* Итак  познаем]
(BHS; Anclersen, p. 422).
 

The clause would add a climax to verse 2 

akin to that of 2:20.

The song (v.3) 

calls for a pursuit of the knowledge of God

(press on; Heb. rdp) 

[будем стремиться познать Господа]

to make up for what has been so des​perately lacking 

(cf 4:1, 6; 5:4) 

and to displace both 

the passionate pursuit of the Baals 

(2:7) 

and 
the frustrating chase after political stability 

(12:1). 

The pursuers are confident 

that their quest will be successful, 

because they count 

—in reversal of God’s withdrawal 

in 5:15 

—on divine intervention, which, 

though the precise meaning is obscure, 

seems to be expressed in the double image of the regularity 
of the dawn 

(cf. Mal. 4:2) 

and the refreshment of the spring rains 

(cf. on Joel 2:23). 

The latter figure may be important to Hosea 

for whom one form of judgment was drought 

(cf. 2:12; 5:7; 7:14; 9:2; 14:7).

	Hosea 6:1-7:16
2. God reJects the appeal 

(Hosea 6:1-7:16)

It isn’t unusual for the accused 

in a trial to express regret and remorse 

for what they’ve done 

and 
to ask for another chance. 

That’s just what Israel did , 

but God anticipated their hypocrit​ical subterfuge 

and exposed not only their duplicity 

but the sinful way they had treated their Lord.
Hosea 6:1-3
1.
the nation's false repentance

[Hosea 6:1-3].

Hosea 6:1-3

1* ¶ Come, and let us return to the LORD; For He has torn, but He will heal us; He has stricken, but He will bind us up.

2* After two days He will revive us; On the third day He will raise us up, That we may live in His sight.

 3* Let us know, Let us pursue the knowledge of the LORD. His going forth is established as the morning; He will come to us like the rain, Like the latter and former rain to the earth.

[1* ¶ В скорби  своей  они с раннего утра будут искать Меня и говорить: `пойдем  и возвратимся   к Господу!  ибо Он уязвил--и Он исцелит нас, поразил--и   перевяжет   наши  раны;

 2* оживит  нас  через  два дня, в третий   день  восставит  нас, и мы будем  жить  пред  лицем   Его.

 3* Итак познаем, будем стремиться познать  Господа; как   утренняя   заря--явление  Его, и Он придет к нам, как дождь, как поздний дождь оросит землю'.]

When you read these words , 

you get the impression that the nation 

is sin​cerely repenting and seeking the Lord ; 

but when you read what God says, 

you see how shallow their "confession” really was. 
"They do not return to the Lord their God , nor seek Him” 

(Hosea 7:10). 

Hosea 7:10

10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.

[10* И гордость Израиля унижена в глазах их и при всем том они не обратились   к  Господу  Богу  своему  и не  взыскали   Его.]

“They have spoken lies against Me” 

(Hosea 7:13). 
Hosea 7:13

13* “Woe to them, for they have fled from Me! Destruction to them, Because they have transgressed against Me! Though I redeemed them, Yet they have spoken lies against Me.

[13* Горе им,  что они удалились от Меня; гибель им, что они отпали от Меня!  Я  спасал их,  а они ложь говорили   на   Меня.]

"They return, but not to the Most High” 

(Hosea 7:16).
Hosea 7:16

16* They return, but not to the Most High; They are like a treacherous bow. Their princes shall fall by the sword For the cursings of their tongue. This shall be their derision in the land of Egypt.

[16* Они обращались, но не к Всевышнему,   стали--как   неверный лук;  падут от меча князья их за дерзость языка своего; это будет посмеянием над ними в земле Египетской.]



	What was wrong with this “confession” ?

#1
To begin with, 

their concern was 

for heaLing 

and not 


            for cleansing. 

They saw their nation in difficulty 

and wanted God to “make things right,” 

but 

they did not come 

with broken hearts 

and 

surrendered wills. 

They wanted 

happiness, 

not holiness, 

a change of circumstances 

but not a change in character. 

Many times in my own ministry 

I’ve met people in trou​ble who treated God like a celestial lifeguard 

who should res​cue them from danger 

but not deliver them from their sins. 

They shed tears of remorse 

over their suffering, 

but not tears of repentance 

over their sin.

What was wrong with this “confession” ?

#2
Furthermore, 


the people of Israel thought 


that the remedy would work quickly : 



“After two days will He revive us; in the third day He will raise us 

                    up” 

(Hosea 6:2)

Hosea 6:2

2* After two days He will revive us ; On the third day He will raise us up, That we may live in His sight.

[2* оживит  нас  через  два дня, в третий   день  восставит нас, и мы будем  жить  пред  лицём  Его.]

                                                      what blind optimism! 

            They were like the false prophets in Jeremiah’s day 



who offered 
            the nation superficial remedies 

but never got to 
the heart of the problem 

(Jer. 6:14; 8:11-15). 

They were like physicians putting suntan lotion 

on a cancerous tumor 

instead of 
calling for dras​tic surgery. 

Expecting a “quick  fix” is one of the marks of an unrepentant heart 

that doesn’t want to pay the price for deep cleansing 

(Ps. 51:6-7).

Ps. 51:6-7

6* Behold, You desire truth in the inward parts, And in the hidden part You will make me to know wisdom.

 7* ¶ Purge me with hyssop, and I shall be clean; Wash me, and I shall be whiter than snow.

[6* (50-8) Вот, Ты возлюбил истину в сердце и внутрь меня явил мне мудрость.

 7* ¶ (50-9) Окропи меня иссопом, и буду чист; омой меня, и буду белее снега.]
What was wrong with this “confession” ?

#3
There is a third evidence of their shallowness: 

they saw for​giveness and restoration 

as a “mechanical” thing 

that was guar​anteed 

and not as a relational matter 

that involved getting right with God. 

To paraphrase Hosea 6:3, 

“If we seek Him, His bless​ing is sure to come 

just as the dawn comes each morning 

and the rains come each spring and winter.” 

Hosea 6:3

3* Let us know, Let us pursue the knowledge of the LORD. His going forth is established as the morning; He will come to us like the rain, Like the latter and former rain to the earth.

[3* Итак познаем, будем стремиться познать  Господа; как  утренняя  заря--явление Его, и Он придет к нам, как дождь, как поздний дождь оросит землю'.]

This is formula reli​gion, 

like getting a candy bar out of a vending machine: 

put in the money, push the button, and out comes the candy. 

The Christian life is a relationship with God, 

and relationships aren’t based on cut-and-dried formulas.

#4
One more evidence of their shallowness is the fact 


that  they  depended  on  religious  words 


rather  than  righteous  deeds. 

When we truly repent, 

our words will come from broken hearts 

and 
they will cost us something. 

Hosea considered words to be like 

“spiritual sacrifices” brought to the Lord 

(Hosea 14:2), 

Hosea 14:2

2* Take words with you, And return to the LORD. Say to Him, “Take away all iniquity; Receive us graciously, 

For we will offer the sacrifices of our lips.

[2* (14-3) Возьмите с собою молитвенные слова и обратитесь к Господу; говорите   Ему: `отними всякое   беззаконие  и  прими  во благо, 

и мы  принесём   жертву   уст  наших.]

and we must not give Him something cheap 

(2 Sam. 24:24). 

Words can reveal or conceal , 

depending on the honesty and humility of the sinner . 

We must take to heart the warning in Ecclesiastes 5:1-2.

Ecclesiastes 5:1-2

1* ¶ Walk prudently when you go to the house of God; and draw near to hear rather than to give the sacrifice of fools, for they do not know that they do evil.

 2* Do not be rash with your mouth, And let not your heart utter anything hastily before God. For God is in heaven, and you on earth; Therefore let your words be few.

[1* ¶ (4-17) Наблюдай за ногою твоею, когда идешь в дом Божий, и будь готов более к слушанию, нежели к жертвоприношению; ибо они не думают, что худо делают.

 2* (5-1) Не торопись языком твоим, и сердце твое да не спешит произнести слово пред Богом; потому что Бог на небе, а ты на земле; поэтому слова твои да будут немноги.]


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).              


iii.
Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6). 
	Hosea 6:4-6

4* ¶ “O Ephraim, what shall I do to you? O Judah, what shall I do to you? For your faithfulness is like a morning cloud, And like the early dew it goes away.

 5* Therefore I have hewn them by the prophets, I have slain them by the words of My mouth; And your judgments are like light that goes forth.

 6* For I desire mercy and not sacrifice, And the knowledge of God more than burnt offerings.
	4* ¶ Что сделаю тебе, Ефрем? что сделаю тебе, Иуда? благочестие ваше, как утренний туман и как роса, скоро исчезающая.

5* Посему Я поражал через пророков и бил их словами уст Моих, и суд Мой, как восходящий  свет.

6* Ибо Я милости хочу, а не жертвы, и Боговедения более, нежели всесожжений.


Were Israel’s contrition genuine, 

we should expect a salvation-promise (cf. 14:4).

Hope that the song 

(vv. 1-3) 

would avail is dashed by Yahweh’s complaint against 

both Ephraim and Judah 

(cf. 5:10-14): 

the similes of Yahweh’s intervention 

(v.3) 

are more than matched 

by other similes of Israel’s violation of covenant responsibility 

— vanishing cloud [как утренний туман]

    and evaporating dew  [и как роса]
(v.4). 

Talk of covenant loyalty, 

of hunting down the knowledge of God 

(v.3), 

is cheap. 

When the winds of promiscuity blow, 

when the sun of competition blazes, 

Ephraim and Judah behave alike: 

they fail to treat each other 

or their fellow citizens with the covenant 

(steadfast) love 

that Yahweh has shown to them 

(see on 2:19). 

In a land that depended on predictable rain 

and persistent dew, 

the figures carry impres​sive power. 

The poignant questions of verse 4 

are a major link in a chain of complaints 

that end at 

11:8-9.

Therefore [Посему]
(v.5) 

serves to explain the judgments 

that have already been inflicted 

(the first two verbs are past tense) 

through God’s agents, the prophets, 

who have faithfully and forcefully 

conveyed the destructive words of Yahweh’s mouth. 

The link between the prophets 

and their Lord is so intimate 

that their utterances of judgment constitute the very acts of ‘hewing’ 

or ‘hacking’ and ‘slaying’ that Israel’s sin warranted.

Hosea’s words are general enough 

to embrace a whole line of prophets from Moses and Samuel 

(cf. on ch. 12), 

through Elijah and Elisha, 

to Amos and Hosea. 

	Hosea 6:5

Hosea 6:5

5* Therefore I have hewn them by the prophets, I have slain them by the words of My mouth; And your judgments are like light that goes forth.

[5* Посему Я поражал через пророков и бил их словами уст Моих, и суд Мой, как восходящий свет.]
For this reason God has had to send His messengers 

with harsh and stern warnings 

to hew them and slay them, 

so that when the judg​ment does fall, 

it will be clear who has sent it upon them.

Nor need they suppose 

that sacrifice and burnt offerings would suffice for their need. 

The natural man, 

when once he has been aroused to the sadness of his plight, 

seeks to remedy matters by recourse to outward forms 

and observances. 

He becomes more diligent in pursuing his self-conceived remedy. 

But the Lord, as Samuel made clear to Saul 

(1 Sa. 15:22) , 

has delight in heart piety and knowledge of Himself 

rather than in mere external forms.

Some men have inferred from such a passage as this, 

together with 

Isaiah 1:11-20; 

Micah 6:6-8; 

Jeremiah 7:21-26; 

and others, 

that God never desired the sacrificial system in Israel. 

This is surely a shortsighted view, 

for God Himself instituted the Levitical system in Israel, 

as is clear from the books of Moses. 

What God is requiring is something deeper 

than the mere routine of sacrifice-bringing 

and sacrifice-offering. 
It is easy to sub​stitute the visible for the real. 

The Lord would have godliness first and foremost. 

Instead they have been found to be covenant-breakers, 

shedders of blood and workers of iniquity. 

Their priests have exceeded all bounds 

in banding themselves together 

into companies to murder men in the way, as do robbers. 

Nor is Judah guiltless in these matters; 

for her a harvest of punishment is ripening also.

WHAT  SHALL  I  D0  UNTO  THEE?

[4* ¶ Что  сделаю  тебе,  Ефрем?

 Что  сделаю  тебе,  Иуда?]
God tenderly asked this of both Ephraim and Judah, 

but only after He had granted them token upon token of His blessing. 

It is not inappropriate to ask ourselves, 

as we think of Israel today, 

“What have I done for thee?” 
Will our hearts convict us of our neglect of their souls? 

True, Hosea pic​tured God as withdrawing Himself 

from them 

in that day for purposes of judgment, 

but in this day of grace 

He is nigh unto all that call upon Him. 

The promise is still valid 

that whosoever does call upon Him shall be saved. 

This is the age of grace for the world and for Israel as well. 

May Israel hear the message of life in Christ 


through our prayers 

and our interest while it is yet called day!


	Hosea 6:4-7:16
2.
the nation's true condition

[Hosea 6:4-7:16].

In a series of vivid similes and metaphors , 
Hosea revealed the true charac​ter of the people of Israel.

Their love for the Lord was 

1.
Like a morning cloud and the dew 

[6:4-11]

Hosea 14:4

4* ¶ “O Ephraim, what shall I do to you? O Judah, what shall I do to you? For your faithfulness is like a morning cloud, And like the early dew it goes away.

[4* ¶ Что сделаю тебе, Ефрем? что сделаю   тебе, Иуда?  благочестие ваше, 

как  утренний   туман  

и как  роса, скоро   исчезающая.]

Early in the morning, 

the dew looks like sparkling jewels ; 

but as soon as the sun comes up , 

the dew is gone . 

Israel’s devotion to the Lord was temporary, 

lovely but not last​ing. 

To give some substance to their faith, 

God sent them His prophets with the Word of God 

which is like a penetrating sword 

(Eph. 6:17) 

and 
a flash of lightning 

(Hosea 6:5); 

Hosea 14:5

5* Therefore I have hewn them by the prophets, I have slain them by the words of My mouth; And your judgments are like light that goes forth.

[5* Посему  Я поражал   через  пророков   и бил  их  словами  уст Моих, и суд Мой, как  восходящий    свет.]

but the people turned a deaf ear

God doesn’t want our relationship with Him 

to be one of shallow, transient feelings 

and empty words and rituals, 

hearts that are enthusiastic one day and frigid the next 

“For I desired mercy [loyal love], and not sacrifice, and the knowledge of God more than burnt offerings” 
(Hosea 14: 6).

Hosea 14:6

6* For I desire mercy and not sacrifice, And the knowledge of God more than burnt offerings.

[6* Ибо Я милости   хочу, а не  жертвы, и Боговедения более, нежели всесожжений.]
A superficial ritual can never take the place 

of sincere love 

and 
faithful obedience 

(1 Sam. 15:22—23; Amos 5:21-24; 

Micah 6:6-8; Matt 9:13; 12:7).

“But like Adam they have transgressed the covenant” 

(Hosea 6:7, NASB). 
 

Hosea 14:7

7* “But like men they transgressed the covenant; There they dealt treacherously with Me.

[7* Они же, подобно Адаму, нарушили завет  и  там  изменили   Мне.]

God promised Adam His blessings 

if he obeyed His commands, 

but Adam deliberately disobeyed 

and plunged the human race into sin and death 

(Rom. 5:12-21; 

1 Cor. 15:21-22). 

God promised Israel the blessings of the Promised land 

if they would obey Him 





    (Deut. 28),

but they broke the covenant 

and suffered the consequences. 

For both Israel and Judah, 

God had appointed a harvest, 

and 
they would reap 

just what they had sown                                                             

(Gal. 6:7-8).

Their lust was 

[Yj   Bphfbkm   ghbcnhfcnbkcz   r   uht{fv ]




	[как   печь,   растопленная]
2.
Like an overheated oven 

[как печь, растопленная пекарем] - 7:4
[Hosea 7:1-7]

Hosea 6:11-7:1

11* Also, O Judah, a harvest is appointed for you, When I return the captives of My people.

1* ¶ “When I would have healed Israel, Then the iniquity of Ephraim was uncovered, And the wickedness of Samaria. For they have committed fraud; A thief comes in; A band of robbers takes spoil outside.

[11* И тебе, Иуда, назначена жатва, когда  Я  возвращу   плен народа Моего.

1* ¶ Когда Я врачевал Израиля, открылась неправда Ефрема и злодейство Самарии: ибо они поступают лживо; и входит вор, и разбойник   грабит   по   улицам.]

It’s probable that the last statement in 6:11 

should be joined with 7:1 to read, 
"When I would have returned the captivity of My people, 

when I would have healed Israel.” 

What prevented God from helping His distressed people? 

They wanted Him to act on their terms 

and not according to the conditions of His holy covenant. 

They thought they could get away with their many sins, 

but God 
saw them all 

and God
remembered them 

(v.2; contrast Heb. 1O:16-17).

Hosea 7:2

2* They do not consider in their hearts That I remember all their wickedness; Now their own deeds have surrounded them ; They are before My face.

[2* Не помышляют  они  в  сердце своем, что Я помню  все  злодеяния   их; теперь окружают их дела их; они пред   лицем  Моим.]

Heb. 1O:16-17

16* “This is the covenant that I will make with them after those days, says the LORD: I will put My laws into their hearts, and in their minds I will write them,”

 17* then He adds, “Their sins and their lawless deeds I will remember no more.”

[16* Вот завет, который завещаю им после тех дней, говорит Господь: вложу законы Мои в сердца их, и в мыслях их напишу их,

17* и грехов их и беззаконий их не воспомяну более.]

Israel's  passion for sin 

[Bphfbkm   ghbcnhfcnbkcz   r   uht{fv]

was like a fire in an oven: 

bank the fire at night, 

and 
it will be ready to blaze out in the morning. 

The oven was so hot 

that the baker could ignore it all night 

and know 
it would be ready for baking his bread in the morning. 

The "fuel" for the fire was wine, [разгоряченные до болезни вином] - 7:5
for alcohol and sin often go together.
Hosea describes a palace celebration during which the king and his officers 

get drunk, 

and this gives the king’s enemies opportunity to overthrow him 

and even kill him. 

Remember, Israel had five kings in thirteen years, 

and four kings were assassinated in twenty years. 

From Jeroboam I,[ Иеровоам]  the first king of Israel, 

to Hoshea, [Осия] the last king, 

there were nine different dynasties! 

Because the leaders were far from the Lord, 

the political situation was confused and corrupt.

The third simile is that of a half-baked cake 


	3.
Like a half-baked cake  [как  неповороченный     хлеб]                          

 [7:8]

Hosea 7:8

8* ¶ “Ephraim has mixed himself among the peoples; 

Ephraim is a cake unturned.

[8* ¶ Ефрем смешался с народами, Ефрем стал,

 как  неповороченный      хлеб.]

The nomadic peoples of the East baked their bread on hot rocks; 

and if the dough wasn’t turned, 

one side of the loaf would be burned 

and 
the other side uncooked. 

Instead of remaining separate from the nations , 

Israel mixed with the nations 

and 
became like them. 

Because of her compromising political pos​ture, 

the nation was “burned” 

by Assyria on the one hand 

and 

left uncooked on the other.

When it comes to our relationship with the Lord , 

we must be thorough 

and not “half-baked.” 

His gracious work must permeate our whole being 

so that heart, mind, and strength 

are all devoted to Him. 

Compromise with the world 

leads to unbalanced conduct 

and 
immature character.

Continuing the theme of compromise, 

Hosea pictures Israel 

as a man getting gray and not knowing it 


	4.
Like a man getting grey 

and not knowing it 

[седина  покрыла   его,  а  он  не  знает.]

[7:9-10]
Hosea 7:9-10

9* Aliens have devoured his strength, But he does not know it; Yes, gray hairs are here and there on him, Yet he does not know it.

 10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.

[9* Чужие пожирали силу его и он не замечал; седина  покрыла  его,  а  он  не  знает.

 10* И гордость Израиля унижена в глазах их и при всем том они не обратились к Господу Богу своему и не взыскали Его.]

By mixing with the nations and ignoring the Lord, 

the nation was secretly losing her strength, 

like someone getting older and weaker 

but in her pride 

refusing to admit it. 

This is the tragedy of undetected losses 

that quietly lead to ultimate failures. 

Samson made this mistake 

(Jud. 16:20) 

Jud. 16:20

20* And she said, “The Philistines are upon you, Samson!” So he awoke from his sleep, and said, “I will go out as before, at other times, and shake myself free!” But he did not know that the LORD had departed from him.

[20* Она  сказала: Филистимляне   идут на  тебя, Самсон! Он   пробудился  от сна своего, и сказал: пойду, как и прежде, и освобожусь. 

А не знал, что Господь отступил от него.]

and so did the church in Laodicea [Лаодикийской    церкви]

(Rev. 3:17)

Rev. 3:17

17* “Because you say, ‘I am rich, have become wealthy, and have need of nothing’ --and do not know that you are wretched, miserable, poor, blind, and naked—

[17* Ибо ты говоришь: `я богат, разбогатели   ни  в чем не имею нужды'; а   не знаешь, что ты

несчастен, и жалок, и нищ, и слеп, и наг.]

Israel saw her political strategy failing, 

but the leaders still refused to turn to the Lord. 

"The pride of Israel” [И гордость   Израиля]

(Hosea 7:10; see 5:5)

Hosea 7:10

10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.

[10* И гордость Израиля унижена в глазах их и при всем том они не обратились  к  Господу  Богу  своему  и не  взыскали   Его.]

refers to Israel’s national glory 

which had greatly eroded 

since the days of David and Solomon. 

Selfish politicians and corrupt priests 

had brought the nation to ruin.

In their political policies, 

                      the Israelites were like a silly dove


The close resemblance 

between verse 6 

and Samuel’s indictment of Saul 

(1 Sa. 15:22) 

suggests that Israel’s first prophet-judge may be in view. 

The Hebrew suffix them, [их]
attached to the verb I have slain, [бил  их]

should be understood as the object of I have hewn [Я  поражал] 

as well, 

as most versions have noted. 

This brief summary of the history of judgment 

shows that the fickleness of Ephraim and Judah 

is no new thing 

but has been the object of prophetic assault 

through the centuries. 

The final clause (v. 5c) 

seems to threaten a continuation of the pattern of judgment. 

The Hebrew words 

should be redivided so that the final k of ‘your judgments’ 

should be attached to light, 

leaving a consonantal text that can be read 

my judgment as the light will go forth

[и суд Мой, как восходящий  свет.]

(or ‘sun’, 

cf. Jdg. 5:31; Hab. 3:4; 

Andersen, p. 429). 

The clause obviously plays off 

his going forth is sure as the dawn in verse 3. 

The tone is ironic: 

in her feeble song of penitence 

Israel had banked on the dependability of God’s healing; 

‘what is really as dependable as daybreak’, 

Yahweh countered,

 
‘is my judgment.’

As verse 5 echoes verse 3, 

so verse 6 expands on verse 4. 

It is the importance to Yahweh of steadfast (covenant) love 

and know1edge of God [и Боговедения более]

that explains why 

(note for, Heb. ki at the beginning of v.6) 

his judgment is so severe. 

Once again the cult comes into full view. 

In 5:6 Hosea pictured the quest for divine approval 

through animal offerings as vain. 

Here he tells us why: 

the quest was not accompanied by the essential components 

of loyalty to God’s covenant grace 

and obedience to his covenant demands 

(see on 2:19-20; 4:1, 6). 

The sacri​fices themselves were not evil, 

but they were measurably less important 

(so the Heb. min, rather than, NIV, connotes) 

than the covenant obedience 

which Yahweh desired and in which he took delight 

(desire [хочу]; 

Heb. hps alludes to acceptable sacrifices in 

Ps. 51:17; Is. 1:11; Mal. 1:10). 

Any other view of sacrifices 

turns them into magical acts 

which try to manipulate Yahweh 

and, accordingly, are spurned by him. 

Every segment of the society is culpable 

(6:10-1la). 

Judah has attacked Ephraim 

(5:10) 

Ephraim and Judah both have courted Assyrian favour 

(5:13). 

The priests have disrupted social stability 

by murder​ous conspiracies 

which violated the terms of Yahweh’s covenant 

(6:7-9).
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iv.
Пример    нарушения    завета
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	Hosea 6:7-11a

7* “But like men they transgressed the covenant; There they dealt treacherously with Me.

 8* Gilead is a city of evildoers, And defiled with blood.

 9* As bands of robbers lie in wait for a man, So the company of priests murder on the way to Shechem; Surely they commit lewdness.

 10* I have seen a horrible thing in the house of Israel: There is the harlotry of Ephraim; Israel is defiled.

 11* Also, O Judah, a harvest is appointed for you, When I return the captives of My people.
	7* Они же, подобно Адаму, нарушили завет и там изменили Мне.

 8* Галаад--город нечестивцев, запятнанный кровью.

 9* Как разбойники подстерегают человека, так сборище священников убивают на пути в Сихем и совершают мерзости.

 10* В доме Израиля Я вижу ужасное; там блудодеяние у Ефрема, осквернился Израиль.

11* И тебе, Иуда, назначена жатва, когда Я возвращу плен народа Моего.


Two basic questions rise from these verses: 

(1)   do they describe three separate crimes, 

one at each site mentioned 

(so Wolff, pp. 121-122), 

or a series of episodes 

in one connected event 

that touched all three places 

(so Andersen, pp. 435-36)?, 

and 

(2) 
who are the antecedents of the pronoun they [Они]

(v.7) 

and the subjects of the verbs of mayhem? 

The second question seems easier to answer: 

the priests, who have been targets of the prophet’s attention 

since 4:4 (in singular) and 4:7 

(in plural; cf. 5:1), 

who were responsible for the practice of empty sacri​fice condemned 

in 6:6, 

and who are specifically mentioned in 6:9. 

As for the first question, 

the descriptions are so terse as to be virtually unintelligible 

unless there is some connection among them. 

The abbreviated style does suggest 

that the event was contemporary not ancient, 

since Hosea seems to take for granted that his hearers know 

what he means 

and since no episodes in Israel’s earlier recorded history 

suit these circumstances 

(Wolff, p.121; 

cf. our ignorance of what really happened 

in 5: lb-2).

Virtually all interpreters 

(NASB; NIV are exceptions; 

with the Vulg. they retain 'like Adam’ [men] [подобно   Адаму]) 

read Adam (v.7) 

as a place name, emending the ‘like’ (Heb. k) to at 

(Heb. b, shaped much like k in later scripts). 

Adam is located near the Jordan in Joshua 3:16 

(cf. perhaps Ps. 78:60b, [77:60 -men]
translated ‘among men’ in RSV) 

and is usua)ly identified as Tell ed-Damye 

at the mouth of the river Jabbok 

(Wolff, p.121). Andersen’s (p. 436) 

under​standing of the geography implied in verses 7-9 is helpful: 

the murderous event centred in the city of Adam, 

which is further identified as a town in Gilead, [к  Галаад]

located on the road to Shechem, [Сихем]

i.e. near the point where travellers and pilgrims crossed the Jordan 

      on the way to Shechem [Сихем]

and points west or north.

This compacted scheme of geography 

is matched by a com​pressed account of the wicked act: 

(1) the deed is introduced as a covenant—transgression committed 

[нарушили  завет]

at Adam (there), []
an act also branded as deceit 

or treachery against Yahweh 

	Hosea 6:7
7* “But like men they transgressed the covenant; There they dealt treacherously with Me.
	7* Они же, подобно Адаму, 

нарушили завет и там изменили Мне.

 


(v.7; cf. 5:7, 

where the word, Heb. bgd, 

has the more specific meaning of marital infidelity); 

this verse links the deed to verse 6 and shows how drastic was the 

violation of hesed and the lack of knowledge of God; 

	Hosea 6:8
8* Gilead is a city of evildoers, And defiled with blood.
	8* Галаад--город нечестивцев, запятнанный кровью.


(2) both the locale and corruption of Adam are specified in verse 8 

— ‘a city in Gilead [Галаад--город]

(assuming an original locative case ending on Gilead), 

occupied by people who perform evil deeds 

(evildoers [нечестивцев] which may be an expression for adulterers 

as in Pr. 30:20 or for political fools as in Is. 31:2, 

a passage which may shed light on Hosea’s meaning) 

and tracked with evidences of blood’ [кровью]: 

	Hosea 6:9
9* As bands of robbers lie in wait for a man, So the company of priests murder on the way to Shechem; Surely they commit lewdness.
	9* Как разбойники подстерегают человека, так сборище священников убивают на пути в Сихем и совершают мерзости.


(3) the malefactors are exposed as a gang (lit. ‘band’) of priests 

(v.9) 

who are further labelled as gangsters 

(lit. robbers [разбойники] or ‘kidnappers’; 

 cf. 7:1, where the term is parallel to thief), 

who wait in ambush 

and whose specific crime is branded murder [убивают]

committed on the road to Shechem; [в Сихем]

and 
(4) their wickedness is summarized at the end of verse 9 

as altogether ‘indecent’ [совершают мерзости.]

(Wolff, p.122), 

villainy (RSV), 

‘appalling behaviour, indeed’ (JB) 

— a clause that evaluates decisively 

the transgressing of covenant 

    and treachery of verse 7 

    and the working of wickedness of verse 8.

The cluster of indictments 

may reflect a regular pattern of brigandage 

in which travellers were assaulted and robbed by priests. 

More likely it encapsulates a momentous event 

in which priests collaborated in a conspiracy, 

perhaps against the royal family. 

Gilead [Галаад--город]

was remembered as the launching site for at least one such plot: 

in his coup d’etat against Pekahiah, 

Pekah was joined by ‘fifty men of the Gileadites’ 

(2 Ki. 15:25). 

If we are correct in reading 5:8-7:16 

as Hosea’s reflections on the Syro-Ephraimite war 

and events surrounding it, 

this may be as good an explanation of 6:7-9 

as we are likely to find. 

In that case, 

it is possible that 7:3-7, 

with its puzzling metaphor of the baker’s oven, 

is a parallel account of the same event, 

seen from the standpoint of the conspiracy’s denoue​ment 

in Samaria. 

Such a reading enhances the unity of this entire section of the book 

and assembles into an intelligible pattern segments 

which are discouragingly baffling if left separate. 

The fact that the priests were both subservient to royalty 

and dependent upon their patronage for support 

made them  ready candidates to sponsor rebellion. 

Hosea’s pages are tracked with evidence 

that the rejection of divine law 

left the priests open to all manner of corruption, 

not excluding murder 

(4:2; 5:2; 7:7).

The divine Complainer brings this section to a close 

(vv. 10-11a) 

	Hosea 6:10-11
10* I have seen a horrible thing in the house of Israel: There is the harlotry of Ephraim; Israel is defiled.

 11* Also, O Judah, a harvest is appointed for you, When I return the captives of My people.
	10* В доме Израиля Я вижу ужасное; там блудодеяние у Ефрема, осквернился Израиль.

11* И тебе, Иуда, назначена жатва, когда Я возвращу плен народа Моего.


with a summary of the crimes of the nation. 

House of Israel [В доме Израиля]

should be understood to embrace all three major com​ponents 

of the land: 

Ephraim, [Ефрема] the scrap of territory around Samaria, 

not yet entirely 

under Assvria’s boot; 

Israel [Израиль] chiefly the east bank of Jordan 

that had already succumbed to full vassalage; 

and Judah, [Иуда]

which under Ahaz 

had yielded to Assyria’s sway 

by begging for help against the Syro​-Ephraimite invasion. 

God serves as witness 

(I have seen,[ Я вижу]  v.10; cf. Ec. 3:10,16; 4:1 etc.) 

to the horror’ of their harlotry [осквернился]

(cf. Jer. 5:30; 18:13 

for similar expressions depicting the results 

of false leadership by priests and prophets).

Harlotry, [осквернился Израиль]

which centres in Ephraim []

and spreads its defile​ment to Israel 

(cf. 5:3), 

seems to have a broader meaning here 

than in the contexts which have focused on the Baa1 worship 

at the cultic shrines. 

The setting of verse 10 

suggests that the political insecurity 

which has led the leaders to cast their lot with Assyria 

and to foment revolution against Samaria, their own capital, 

is also an expression of harlotry, 

a failure to trust God for protection 

and to respect the laws intended to keep society stable 

(cf. v.6).

The inclusion of Judah 

(v. 1la) 

provides the announcement of judgment 

— harvest here must carry that meaning as 

in Matthew 13:24-30, 39 

— not only for Judah 

    but for Ephraim and Israel 

    
who are indicted 

but not threatened with punish​ment. 

The parallelism of the three clauses,

Ephraim’s harlotry is there, 

Israelis defiled.

For you also, O Judah, a harvest is appointed.

can readily be interpreted to say 

that all three have shared in the infidelity of political corruption. 

In 5:10-14 and 6:4, 

Ephraim and Judah 

are mentioned together 

as agents free enough to take foolish political initiatives; 

east bank Israel, 


shackled to Assyria, 

enjoyed no such freedom 

but was con​taminated by Ephraim’s harlotry. 

Together the three will share the appointed judgment.

	DEPTHS  of   SIN

Hosea 7:
In chapter 6 there is stated the desire of God to heal Israel of their spiritual ills, 

but in chapter 7 

it is noted that when effort to do so is put into effect 

it is repeatedly frustrated by the sin of the people. 

Every re​peated attempt to redeem Israel 

only disclosed more of her sinfulness. 

Search as He might, 

God could not discover repentance in His people. 

Their condemning sin was idolatry.

Hosea 7:1

Hosea 7:1

1* ¶ “When I would have healed Israel, Then the iniquity of Ephraim was uncovered, And the wickedness of Samaria. For they have committed fraud; A thief comes in; A band of robbers takes spoil outside.

[1* ¶ Когда Я врачевал Израиля, открылась неправда Ефрема и злодейство Самарии: ибо они поступают лживо; и входит вор, и разбойник грабит по улицам.]

All Israel is at fault 

but the Northern Kingdom is especially pointed out in 

“Ephraim” [Ефрема]

and 
“Samaria.” [Самарии]

Infidelity and unfaithfulness toward God 

have resulted 

in violence 

and danger to man. 

The thief does his work within the home 

and a troop of robbers plunders without. 

The entire social fabric is insecure 

when men turn their backs upon God 

and rush headlong to their own destruction. 

Israel was beyond hope of human re​covery.


	Hosea 7:2

Hosea 7:2

2* They do not consider in their hearts That I remember all their wickedness; Now their own deeds have surrounded them; They are before My face.

[2* Не помышляют они в сердце своем, что Я помню все злодеяния их; теперь окружают их дела их; они пред лицем Моим.]

Moreover, the tragedy of it all is this: 

she does not realize that God takes account of every deed. 

Her misdeeds have hedged her in. 

Every act of hers, regardless of what she thought, 

was patent and manifest to God. 

It has been well said that secret sin on earth is open scandal in heaven. 

Our secret sins are set in the light of His countenance. 

(See Ps 90:8.) 

Ps 90:8

8* You have set our iniquities before You, 

Our secret sins in the light of Your countenance.

[8* (89-8) Ты  положил  беззакония наши пред Тобою 

и тайно е наше пред светом лица Твоего.]

Each stroke of the pen of the prophet 

paints the picture in more vivid and lurid colors. 


	Hosea 7:3

Hosea 7:3

3* They make a king glad with their wickedness, And princes with their lies.

[3* Злодейством своим они увеселяют царя и обманами своими--князей.]

The rulers found real delight in the unrighteousness of the people. 

They encouraged each other in sin. 

Whatever was approved by those in power 

was the rule of life for the masses. 

Both king and princes misruled and lowered their high offices 

by finding pleasure in the ungodliness of the people. 

How could God’s hand be stayed from judgment under such circumstances?




	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).

                 iv.  Illustration of covenant infidelity 

iv.
Пример    нарушения    завета
 (Hosea 6:7-11a).

                 v.
   Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане

 (Hosea 6:11b - 7:2).                


v.
Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане
(Hosea 6:11b-7:2). 

	Hosea 6:11-7:2

11* Also, O Judah, a harvest is appointed for you, When I return the captives of My people.

 1* ¶ “When I would have healed Israel, Then the iniquity of Ephraim was uncovered, And the wickedness of Samaria. For they have committed fraud; A thief comes in; A band of robbers takes spoil outside.

 2* They do not consider in their hearts That I remember all their wickedness; Now their own deeds have surrounded them; They are before My face.
	11* И тебе, Иуда, назначена жатва, когда Я возвращу плен народа Моего.

1* ¶ Когда Я врачевал Израиля, открылась неправда Ефрема и злодейство Самарии: ибо они поступают лживо; и входит вор, и разбойник грабит по улицам.

2* Не помышляют они в сердце своем, что Я помню все злодеяния их; теперь окружают их дела их; они пред лицем Моим.


Again

(cf. 6:4) 

the gracious divine intent 

collides with the realities of Ephraim’s rebellion. 

God’s longing to show mercy 

is expressed in the desire to return Israel, 

his battered and beleaguered people 

(5:l0-l4), 

i.e. the entire land 

(cf. on 1:9-2:1; 2:23; 4:1, 6, 8, 12) 

to a robust state of social, spiritual and material health: 

restore the fortunes is a familiar prophetic way of expressing this 

(cf. On Joel 3:1); 

heal [Я врачевал]

is one of Hosea’s favourite terms for the reversal of Israel’s immorality 

and consequent suffering in judgment 

(5:13; 6:1; 11:3; 14:4). 

The two clauses

— 6:1lb and 7:la 

— are parallel and should be read together 

(cf. RSV; NEB; NIV) 

despite the unfortunate chapter division that 
separates them 

(Vulg.; AV; JB; NASB).The gracious intention embraces the entire nation, 

but it is blocked by the sinful conduct 

that centres in Ephraim. 

The crimes are voiced in general terms first 

— ‘iniquity’ (corruption; [неправда  Ефрема]

Heb. ‘awon; 

cf 4:8; 5:5; 8:13; 9:7,9; 12:9; 13:12; 14:1-2) 

and wicked deeds, [злодейство Самарии]

one of the most comprehensive terms 

in Hosea’s well-stocked vocabulary of sin, 

embracing both harmful acts 

(Heb. ra'ot, lit. ‘evils’, and their destructive consequences, 

7:2, 3; 9:15; 10:15). 

More specifically the indictment points back 

to the murder and looting by the priests 

in 6:7-9, 

as the simi​larities in wording indicate: 

(1)
’doers of evil’ [нечестивцев]

(6:8) 

is virtually synonymous with ‘doers of fraud’ or ‘falseness’ 

(7:1; Heb. po'ale ‘awen and pa'aalu saqer); 

and 

(2) robbers [разбойники]

(6:9) 

is the plural of the singular word translated 

collectively bandits [разбойник грабит] in 7:1 

(Heb. gedudim; gedud). 

The iniquity of Ephraim and the evil deeds of Samaria are, in short, 

the violent activities of the priests, 

who are the subject of they deal falsely [злодейство]

(7:1) 

and they do not consider [Не помышляют]

(7:2). 

God wants to restore the nation. 

What keeps him from it? 

The wickedness of one segment, 

Ephraim an its corrupt capital. 

What corrupts Ephraim and Samaria? 

The criminal actions of one group within that region, 

the priests who ought to have been exemplars and teachers 

of covenant righteous​ness 

(cf. 4:4-6).

The priests passion for crime and power 

so warped their judgment 

that they behaved as though God 

no longer held them accountable for their conduct. 

Being masters of deceit 

(6:7; 7:1), 

they had no difficulty deceiving themselves. 

Con​sider [помышляют]
(7:2) 

is literally ‘say to their heart’, [в сердце своем]

a clause that recalls how addled [confused] the heart, 

i.e. the capability of making sound choices, 

had become in the excesses of the cult 

(cf. 4:11). 

The magnitude of this priestly error is underscored by the use of:

(1)
all [все]
— nothing they have done will escape divine attention; 

and 

(2) 
evil works [злодеяния ]
(cf. ‘evil deeds’, 

the same Heb. word in 7:1) 

the term is general enough to capture the manifold forms of their 
wickedness; 

and 

(3)
'I have remembered’ [что Я помню]

(Heb. zkr, 2:17; 8:13; 9:9) 

— a verb that connotes a vivid re-experiencing of the evil acts.

As a result, they are hemmed in by their own conduct, 

encircled (encompass) [окружают их]

as a captive army by the troops of their own wickedness. 

And the Lord, whom they had systematically ignored, 

is at hand to see for himself 

the damage which their activities have inflicted on them. 

These verses, 

which describe evil as both encompassing Israel 

and witnessed by God 

(revealed in 7:1; 

cf. on 2:10; before my face; 

cf. Job. 26:6; Ps. 38:9; Pr. 15:11), 

seem to combine two biblical pictures of judgment:

sin spawns its own consequences 

— Be sure your sin will find you out’ 

(Nu. 32:23); 

sin is judged by God personally 

— ‘I, even I, will rend and go away’ 

[Я, Я растерзаю, и уйду; унесу, и никто не спасет.]
(Ho. 5:14). 

There is, of course, no essential conflict between these views, 

since God is the author of order in the creation, 

and part of that order is a pattern of retribution and reward.
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(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).

                 iv.  Illustration of covenant infidelity 

iv.
Пример    нарушения    завета
 (Hosea 6:7-11a).

                 v.
   Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане

 (Hosea 6:11b - 7:2).

                 vi.  Judgment simile of the heated oven 

vi.
Суд   подобный     раскаленной     печи
(Hosea 7:3-7).                


vi.
Judgment simile of the heated oven 

vi.
Суд   подобный     раскаленной     печи
(Hosea 7:3-7). 
	Hosea 7:3-7

3* They make a king glad with their wickedness, And princes with their lies.

 4* “They are all adulterers. Like an oven heated by a baker--He ceases stirring the fire after kneading the dough, Until it is leavened.

 5* In the day of our king Princes have made him sick, inflamed with wine; He stretched out his hand with scoffers.

 6* They prepare their heart like an oven, While they lie in wait; Their baker sleeps all night; In the morning it burns like a flaming fire.

 7* They are all hot, like an oven, And have devoured their judges; All their kings have fallen. None among them calls upon Me.
	3* Злодейством своим они увеселяют царя и обманами своими--князей.

 4* Все они пылают прелюбодейством, как печь, растопленная пекарем, который перестает поджигать ее, когда замесит тесто и оно вскиснет.

 5* `День нашего царя!' говорят князья, разгоряченные до болезни вином, а он протягивает руку свою к кощунам.

 6* Ибо они коварством своим делают сердце свое подобным печи: пекарь их спит всю ночь, а утром она горит, как пылающий огонь.

 7* Все они распалены, как печь, и пожирают судей своих; все цари их падают, и никто из них не взывает ко Мне.


Four interpretative clues 

may help decipher this difficult passage. 

First, 

the priests remain the subject of the action, 

as they have, 

since 4:4 and 6:7 (cf. 6:9). 

They, their and them 

point uniformly to the priests who stood at the centre 

of the conspiracy.

Second, 

the more literal statements that frame and anchor the simile 

(vv. 3, 5, 7b-d) 

hold keys to its interpretation. 

They picture 

(1) a new king and his court 

(princes made glad by the wicked treachery of the priests 

who toppled 

the old king, 

v.3); 

(2) a coronation day debauched by drunkenness 

that left the courtiers addled 

and the king tricked into partnership 

with those who mocked his authority 

(v.5); 

and 

(3) a pattern of ruthlessness 

that consumed ruler after ruler 

with none of the conspirators seeking Yahweh’s will or help 

(v. 7b-d).
Third, the chief component in the simile, 

the oven [как печь]

(vv. 4, 6, 7), 

describes the priests as inflamed by disloyalty 

(adulterers they are called in v.4, 

practitioners of political 

as well as religious infidelity; 

cf. Jer. 9:2) 

and by passion for power 

(vv. 6-7a). 

The identity of the baker [пекарь их спит] is harder to determine 

(vv. 4, 6). 

In the latter verse 

his presence is obscured by the tendency of commentators 

and versions to repoint the Hebrew word to read ‘their anger’ 

(but see Andersen, pp. 447, 449—454). 

Both references to the baker’s work 

suggest an idleness, 

a sleeping at the switch, 

that contributes to the conspiracy against the king. 

If the idleness is passive neglect, 

then the baker probably depicts a chief court official 

whose task was to assure the security of the king; 

if the idleness is maliciously intended, 

the baker may be identified as the chief priest 

(see on 4:4) 

who used his position 

to trick the king into trusting him, 

when all the while treason was his goal. 

These verses are obscure and ambiguous enough 

to keep any interpretation somewhat ten​tative.

Fourth, 

there is a movement in the passage from royal joy 

(v.3) 

to royal collapse 

(v.7), 

made understandable by the role of the wine 

[разгоряченные  до  болезни  вином]

(v.5) 

which contributed to 

and symbolized the pagan abandonment 

which made conspiracy possible. 

Furthermore, the movement begins with a specific instance 

—one king made glad by the faithless priests 

(v.3) 

— and con​cludes with a broad generalization 

— all their kings have fallen [все цари их падают]

(v.7), 

as though the extended simile describes one instance 

to which there were many parallels: 

Shallum’s [Селлум] conspiracy against Zechariah 

who had reigned six months 

(2 Ki. 15:8-12); 

Men​ahem’s [Менаим] against Shallum after only one month 

(2 Ki. 15:13-15); 

Pekah’s [Факей] overthrow of Pekahiah after two years 

(2 Ki. 15:23-26); 

and Hoshea's [Осия] coup against Pekah [Факей]  

after eight years of solo reign 

(2 Ki. 15:30). 

Pekah 

is sometimes credited with twelve years of partial reign in Gilead, 

while Men​ahem [Менаим] and Pekahiah [Факей] ruled in Samaria 

— c. 752-740 BC.
 

The single epi​sode with which the passage begins 

(v.3) 

is usually identified with one of these last two revolts. 

The generalization at the close 

(v.7) 

suggests that the priestly participation in dynastic destruction 

was more an ingrained habit than a solitary lapse.

Hosea 7:3 

	Hosea 7:3

3* They make a king glad with their wickedness, And princes with their lies.
	3* Злодейством своим они увеселяют царя и обманами своими--князей.


Though the royal court was addressed in 5:1, 

along with the priests and people, 

the king of Israel gains the centre of Hosea’s attention here 

for the first time 

— in a context that highlights priestly wickedness [Злодейством]

(a catch word which connects v.3 with vv. 1-2) 

and treachery [обманами]

(which picks up the deal falsely note of verse 1 

 but with a different Heb. word) 

along with ‘royal naivete’. 

If the Adam-Gilead-Shechem plot of 6:7-10 

and the conspiracy of 7:3-7 

are the same episode, then Pekahiah [Факей]  was the victim 

and Pekah [Факей], 

together with the priests, the culprit 

(2 Ki. 15:25); 

if the two accounts depict separate events, 

then it is the evils and treachery done by the priests to Pekah 

that brings joy to the heart of Hoshea's [Осия] and his court 

(2 Ki. 15:30). 

Paucity of evidence makes sure identification is impossible. 

In any case, the whole scene of 7:3-7 

plays priestly guile against royal gullibility. 

And nobody wins.

The princes [-князей.]

(Heb. sarim; 

see on 3:4; 5:10), 

first mentioned here 

will play an on-going role in the prophet’s indictments 

(cf. 7:16;  8:4, 10; 

9:15;   13:10), 

partly because they were the king’s lackeys 

who implemented his foolish foreign policies 

and partly because they may have doubled 

as military com​manders 

who executed the futile battle strategies condemned 

by Hosea 

(10:13-15; 13:9-11; 

see comments for the textual problems in the latter passage). 

The wicked folly of the court 

helps to put in perspective 

Hosea’s earlier prophecies 

both 

of disciplinary judgment 

(3:4) 

and 
restoration 

(3:5). 

A royal coterie 

that found their joy in the heinous falsehood of the priestly leader 

needed to be set on the shelf 

and 
replaced by a king after God’s own heart.

Hosea 7:4

	Hosea 7:4

4* “They are all adulterers. Like an oven heated by a baker--He ceases stirring the fire after kneading the dough, Until it is leavened.
	4* Все они пылают прелюбодейством, как печь, растопленная пекарем, который перестает поджигать ее, когда замесит тесто и оно вскиснет.


The priestly political treachery is underscored by adulter​ers 

[прелюбодейством]

(cf Ephraim’s harlotry in 6:10). 

Their passions burned towards goals 

that violated the covenant that was theirs to uphold. 

The oven [печь] and by a baker [пекарем] similes make this clear. 

The baker's negligent watch of the oven, 

so that its fire kept blazing 

while the dough was rising, 

led to an intolerable result: 

the one who should have guarded the king 

left him defenceless, 

ready to be scorched by the red-hot oven of conspiracy.

Hosea 7:5

	Hosea 7:5

5* In the day of our king Princes have made him sick, inflamed with wine; He stretched out his hand with scoffers.
	5* `День нашего царя!' говорят князья, разгоряченные до болезни вином, а он протягивает руку свою к кощунам.


The similes are temporarily suspended 

while the prophet reaches back to the literal relation 

of king to priests 

outlined in verse 3. 

The setting seems to be a festival, 

the birthday 

or more likely the coronation anniversary of the king. 

In concert with the other clauses 

(vv. 3, 7), 

the subject of the main verb, 

‘they made sick’ [до болезни] (a causative form in Heb.), 

must be the priests, 

who also are called mockers or scorners, 

a term descrip​tive of their derisive attitude towards royalty, 

an attitude whose sting Hosea himself must have felt 

more than once 

(cf Is. 28:14 

where kings are called ‘scoffers’). 

Who else would have jeered, 

‘the prophet is a fool, the man of the spirit is mad’ 

[безумен выдающий себя за вдохновенного]

(9:7)? 

With the chief officers (princes) [князья] down, 

addled into drunken lethargy 

by the heat of wine, [разгоряченные до болезни вином]

the king, [нашего царя] himself deprived of sound judgment 

by the festivities, 

clasped his hand with those of the priestly conspirators. 

[а он протягивает руку свою к кощунам.]

(i.e. in common cause 

and warm fellowship) 

All this may suggest that the princes are the negligent bakers, 

asleep by their cups, 

while the fires of potential rebellion rage. 

Their king is left vulnerable 

and may readily be added to the list of those royal sons 

who have fallen, 

never to rise again 

(v.7).

Hosea 7:6
	Hosea 7:6
6* They prepare their heart like an oven, While they lie in wait; Their baker sleeps all night; In the morning it burns like a flaming fire.
	6* Ибо они коварством своим делают сердце свое подобным печи: пекарь их спит всю ночь, а утром она горит, как пылающий огонь.


The oven imagery [подобным печи]

is resumed 

and brought to a climax in a flaming blaze of fire. 

[как  пылающий  огонь.]

The priests remain the subjects of the plot. 

The difficult verse may be construed like this:

When they [the priests] drew near, 

their heart was [hot] as the oven.

In their ambush all through the night 

their baker slept till morning.

It [their heart] was burning like a fire of flame.

‘They drew near’ [Ибо они коварством своим]

(rejecting the emendation of ‘drew near’, 

Heb. qrb, to ‘burn’, Heb. qdh.; 

cf. Lxx; RSV; NEB; Wolff) 

hints at their execution of their assassination plot. 

The sentence should begin with ‘when’, 

a translation of Hebrew ki 

equally acceptable and better suited to the context. 

By now their hearts, 

fired with their evil choices, 

are at full furnace tem​perature. 

While they spent the night in a posture of intrigue 
(lit. ‘ambush’; 

cf. Jdg. 16:2 

and the Gazans’ conspiracy 

        against Samson), 

their baker [пекарь их] lies asleep till morning.

(reading MT with Vulg.; AV; 

Andersen; against most versions, which change the pointing of the Heb. to read ‘anger’ or the like) 

Their inebriation left their sovereign at the mercy of the plotters, 

whose heart must be the implied subject of 

‘it was burning like a fire of flame’  [как пылающий огонь.]

(cf. Andersen, pp.447-461, 

for the reading I have followed and adapted). 

A close prophetic parallel to scene of drunken officialdom 

is found in 

Isaiah 28:1-4, 7-13.

Hosea 7:7
	Hosea 7:7

7* They are all hot, like an oven, And have devoured their judges; All their kings have fallen. None among them calls upon Me.
	7* Все они распалены, как печь, и пожирают судей своих; все цари их падают, и никто из них не взывает ко Мне.


For the third time 

(cf. vv.4, 6) 

the oven figure 

describes the ambitious passions of the priests, 

called all of them as in verse 4. 

But here [the priests]

they have broken out in animal-like fury that devoured 

(lit. ‘have eaten’; 

cf. at 2:12; 5:7) 

‘their judges’. [судей своих]

Judges (rulers) [судей] 

is an appropriate term to describe the kings [все  цари]

whose responsibility was to enforce justice, 

to render sound verdicts 

(cf. 5:1), 

and to seek God’s help 

in times of emergency 

by leading the people to rely on him 

as did Israel’s judges of old.

But it is more likely that in this passage 

judges is synonymous with princes, 

the courtiers whose task was to carry out 

the king’s righteous commands 

and thereby enforce the covenant. 

They who had failed to protect the king, 

either religiously or physically, 

themselves became victims of the coups 

(cf. another mention of their demise in 7:16). 
Their kings [все  цари]

reinforces the reading of the Targum in verse 5. 

These are kings 

put in place by conspiratorial bands 

who come close to owning them. 

Neither God nor the prophet 

has any sense of loyalty to such monarchs 

(cf. 8:4). 

Fallen [падают]

is almost an understatement: 

four assassinations in twelve years 

— a row of tombs that mem​orialized the failure of royalty 

to provide    

    


peace, security or stability.

Yet 

— and this is the indictment to which the entire passage has been 

    building since 5:8 

— none of the priestly leaders 

calls to Yahweh for any real solution. 

[и никто из них не взывает ко Мне.]

Every other expedient has been tried: 

military invasion 

(5:8-l2), 

foreign intrigue 

(5:13), 

sham repentance 

(6:1-3) 

and 
murderous conspiracy 

(6:7-9; 7:3-7). 

God, who has not spoken directly since 7:2, 

now voices both his pain and wrath 

at such monumental insult. 

What has a people come to 

when its religious leaders bank on a chain of wicked, 

incompetent men 

to provide salvation 

and then mur​der them when they fail? 

‘The supreme sin’, this has been called: 

‘they have tried to go on their own without Yahweh’.

	OUTBROKEN  WICKEDNESS

Hosea 7:4

Hosea 7:4

4* “They are all adulterers. Like an oven heated by a baker--He ceases stirring the fire after kneading the dough, Until it is leavened.

[4* Все  они  пылают   прелюбодейством, как печь, растопленная пекарем, который   перестает  поджигать ее, когда  замесит  тесто  и  оно  вскиснет.]

But the end was not yet. 

The portrait which Hosea now paints of Israel 

sickens the heart as it reveals the extremes 

to which she went in her iniquities. 

The prophet with one fell swoop denounces all the people 

as adulterers. 

They were habitually such, as the Hebrew word shows.

The sin here is not of spiritual defection from the Lord 

but the sin of adultery in the moral realm, 

as the figure of the oven reveals. 

They were surfeited with forbidden desires and passions. 


	Hosea 7:5-7

Hosea 7:5-7

5* In the day of our king Princes have made him sick, inflamed with wine; He stretched out his hand with scoffers.

 6* They prepare their heart like an oven, While they lie in wait; Their baker sleeps all night; In the morning it burns like a flaming fire.

 7* They are all hot, like an oven, And have devoured their judges; All their kings have fallen. None among them calls upon Me.

[5* `День нашего царя!' говорят князья, разгоряченные до болезни вином, а он протягивает руку свою к кощунам.

 6* Ибо они коварством своим делают сердце свое подобным печи: пекарь их спит всю ночь, а утром она горит, как пылающий огонь.

 7* Все они распалены, как печь, и пожирают судей своих; все цари их падают, и никто из них не взывает ко Мне.]

They were like an oven which, though heated by the baker, 

has its flame kept down 

until the baker has completed his work of kneading and leavening 

the dough. 

Their evil lusts, already set on fire, 

although kept under the form of calm respect​ability, 

were merely awaiting the opportunity to break forth 

in the most hideous deeds of immorality. 

Even the day of the king, 

probably his birth​day or the anniversary of his coronation, 

was the occasion for riot and excess. 

The princes made themselves sick with wine, 

and the king acted the part of a buffoon. 

All power of self-restraint and respectability was gone. 

Their heart, like a perennial source, was continually storing up sin. 

Note the threefold mention of an oven in verses 4, 6, and 7.

Sin rebounded upon those who first instigated it. 

The judges, that is, their kings, 

were devoured by the streams of influence for evil 

which they kept loose by their example and sponsorship. 

The prophet declares that all their kings had fallen. 

More specifically, he is speaking of the murders 

of 
Zechariah, 
[Захария]

Shallum, 
[Селлум]

Menahem, 
[Менаим]

Pekahiah, 
[Факия]

and 
Pekah. 

[Факей]

The kingdom of the north had not been set up in the will of God, 

and remained unstable 

and without fixedness throughout its history. 

Read the record 

and note how many kings were murdered. 

By the time of the Assyrian captivity, 

the Northern Kingdom had undergone 

nine changes [kings]

                       since the disruption of the Solomonic kingdom.


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).

                 iv.  Illustration of covenant infidelity 

iv.
Пример    нарушения    завета
 (Hosea 6:7-11a).

                 v.
   Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане

 (Hosea 6:11b - 7:2).

                 vi.  Judgment simile of the heated oven 

vi.
Суд   подобный     раскаленной     печи
(Hosea 7:3-7).

                 vii. Judgment metaphor of the inedible bread 

vii.
Метафора   о   суде   несъедобного     хлеба

(Hosea 7:8-10).                 


vii.
Judgment metaphor of the inedible bread 

vii.
Метафора   о   суде   несъедобного     хлеба

 (Hosea 7:8-10). 
	Hosea 7:8-10

8* ¶ “Ephraim has mixed himself among the peoples; Ephraim is a cake unturned.

 9* Aliens have devoured his strength, But he does not know it; Yes, gray hairs are here and there on him, Yet he does not know it.

 10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.
	8* ¶ Ефрем смешался с народами, Ефрем стал, как неповороченный хлеб.

9* Чужие пожирали силу его и он не замечал; седина покрыла его, а он не знает.

10* И гордость Израиля унижена в глазах их и при всем том они не обратились к Господу Богу своему и не взыскали Его. 


The text still hovers under the shadow of the Syro—Ephraimite War, 

although Judah is no longer in view, 

and Ephraim is the focus of attention 

(vv. 8, 11). 

Even more noticeable 

is the absence of the priests 

who appeared on the scene at 4:4 

and have had the centre—stage most of the time since. 

They will not reappear by name until 10:5 

(and even then will be branded idolatrous priests 

[Heb. kemarim] 

not regular priests, 

kohenim), 

though their potential frustration 

when deprivation and exile halt their festive services 

is described 

in 9:4-6. 

The exit of the priests, 

their hands bloodied from their plot against the crown, 

triggers a switch in content from Ephraim’s internal confusion 

to their ambivalence 

and compromise in foreign affairs. 

So stupid seems their behaviour 

that Hosea caricatures it in a whole string of cartoons: 

half-baked bread [как  неповороченный      хлеб.]
(v. 8),

mouldy bread []
(v. 9), 

senseless dove [как  глупый   голубь]
(v. 11), 

loose-strung bow [как  неверный    лук]
(v. 16), 

futile farming 

(8:7), 

useless pot [как  негодный    сосуд.]
(8:8), 

wild ass [как дикий осел,]
(8:9), 

and, 

shepherd of the wind [1* ¶ Ефрем   пасёт   ветер]
(12:1). 
By choosing everyday experiences 

or objects that people would chuckle at, 

the prophet has more than made his point 

that Israel’s foreign policies run counter to common sense, 

not to speak of divine revelation.
Hosea 7:8
	Hosea 7:8

8* ¶ “Ephraim has mixed himself among the peoples; Ephraim is a cake unturned.
	8* ¶ Ефрем смешался с народами, Ефрем стал, как неповороченный хлеб.

 


We assume that Hosea used Ephraim [Ефрем]

to describe the Northern Kingdom 

because the rest of Israel 

had already been reduced to Assyrian vassalage. 

Only the hilly enclave around Samaria, 

part of the old tribal territory of Joseph’s son Ephraim, 

retained any semblance of political freedom 

(see Additional Note 

on ‘Possible historical backgrounds’, p. 118, 

and comments on 6:7-11a). 

The rump-state of Ephraim, then, 

had mixed itself with the nations, 

especially Aram, Egypt and Assyria 

(vv. 11, 16; 

cf. the description of this at 5:13) 

in such a way 

that its unique identity as God’s people was obscured. 

Though God may echo the baking simile of verses 3-7 

by a hint that Ephraim is the oil stirred in the foreign flour, 

it is more likely that the metaphor actually begins in the second line. 

The function of the first, 

more literal, 

clause is to make clear the meaning of the metaphor. 

The same pattern is followed in verse 9,

while in verse 11 

the order is reversed: 

the simile takes the lead 

and 
the interpretation follows.

Bread-baking 

provides the background of verse 8b 

as it did in verses 3-7, 

but here the point is made from the loaf (cake) not the oven. 

The flat disk of dough (shaped like pita-bread) 

was clapped onto the side of the oven and left unturned by the baker. 

The result was inedible raw dough on one side,

 scor​ched crust on the other. 

It may not be pushing the imagery beyond its bounds 

to say that Ephraim’s side 

that was turned towards the nations was badly burnt, 

while the other side 

— the unpalatably weak commitment to Yahweh 

— was underdone.
	Hosea 7:8

Hosea 7:8

8* ¶ “Ephraim has mixed himself among the peoples; Ephraim is a cake unturned.

[8* ¶ Ефрем смешался с народами, Ефрем стал, как неповороченный хлеб.]

“A  CAKE  NOT  TURNED”

[8* ¶ Ефрем смешался с народами, Ефрем стал, 

как  неповороченный     хлеб.]
The characterizations with which Hosea designates Ephraim now are famous, 

but not in the least complimentary to them. 

First of all, 

Ephraim forgot the great principle of separation 

which God repeatedly sought to inculcate in the hearts of the people 

of Israel. 

(See Ex 34:12-16 especially.) 

They mixed themselves among the peoples, 

the heathen nations about them. 

God always denounces mixture. 

(Cp. Deu 22:10-11; the mixed multitude of Egypt in 

Ex 16 and Num 11; and 2 Co 6:17-18.)
Carrying out the figure of mixing, 

the prophet Hosea calls Ephraim a cake not turned. 

[как  неповороченный     хлеб]

The cake referred to was a sort of pancake (circular). 

Among all classes in the East, 

especially where haste is a factor, 

a cake is used which is baked on hot stones. 

The matter of importance is to turn the cake at the right moment. 

If not, the cake is burned to a cinder on one side 

and raw and doughy on the other. 

In Israel the outward per​formance was done to a nicety, 

but the inward indifference to the things of God 

was rawness itself.

It is easy for us all to become like a cake unturned. 

We may have 

much of doctrine 
and little of deed, 

much of creed 

and little of conduct, 

much of belief 

and little of behavior, 

much of principle 
and little of practice, 

much of orthodoxy 
and little of orthopraxy. 

We may have much of Israel 

in every prophetic address or Bible conference, 

but nowhere in our hearts 

or our missionary endeavors and gifts. 

Do you not know that, 

though you support and sustain a hundred missionaries 

to the heathen Gentile nations of the world 

and yet have none to Israel, 

that your missionary program is a cake not turned? 

It must be to Jew and Gentile 

unless we care not that we are charged as an unturned soppy cake.

Poor Ephraim was in such a sad predicament and yet knew it not. 

Sin makes us senseless. 
Strangers were devouring the strength of the land, 

and yet Ephraim was unaware of it. 

As a matter of fact the kings of Syria and Assyria exacted tribute 

from the land. 

The signs of age and oncoming decline are there, 

but he does not realize how serious his condition really is. 

There are decline and decadence, 

but he does not appear to be aware of them. 

Ephraim reminds us of Samson 

who knew not that the Spirit had departed from him, 

insensible to his plight. 

And in the midst of it all, there was unbearable pride on the part of Ephraim. 

He was con​victed by his pride, 

but it was difficult to make an impression upon his heart. 

Turning to the Lord in faith was farthest from his thoughts.


Hosea 7:9
	Hosea 7:9
 9* Aliens have devoured his strength, But he does not know it; Yes, gray hairs are here and there on him, Yet he does not know it.
	9* Чужие пожирали силу его и он не замечал; седина покрыла его, а он не знает.

 


Ephraim’s stupidity 

is stated even more blatantly. 

‘He himself did not know’ [а он не знает.] that: 

(1) his agricultural and economic strength 

was being eaten up by tribute paid to aliens 

(‘foreigners’, a term used in 5:7 

  
to describe the bastard child​ren 

produced by the fornication of the cult), 

as the priests had devoured Ephraim’s judges 

(v.7); 

and 

(2) his whole way of life had turned rotten 

with mould that grows its repulsive gray hairs on over-aged food. 

This interpretation 

(see Andersen, pp.467-468) 

has the advantage of preserving the culinary metaphor 

and of avoiding the question of why gray hairs 

would be viewed negatively here, 

when biblical people usually saw them as a badge of blessing 

(Pr. 20:29). 

Wolff (p. 126) 

reads gray hair as a synonym for fright. 

The verb describing the onset of grayness 

(Heb. zrq) 

is usually translated ‘sprinkle’ 

but more likely is derived from one of two Arabic roots 

mean​ing either ‘to become white/bright’ 

or ‘to creep/steal upon’.
 

The latter seems more appropriate to the context, 

where Ephraim’s shameful ignorance is stressed 

(cf. not know at 2:8
[8* А  не  знала   она]). 

Drunkenness 

(v.5) 

may have helped to dull their perception 

(cf. 4:11).

[4:11* Блуд, вино и напитки завладели сердцем их.]
Hosea 7:10

	Hosea 7:10

10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.
	10* И гордость Израиля унижена в глазах их и при всем том они не обратились к Господу Богу своему и не взыскали Его. 


The prophet’s summary accusation 

becomes blunt in this verse, 

the first line of which is echoed verbatim from 5:5 

(see comments), 

while the last two lines restate the familiar emphases on Israel’s failure 

to return [обратились]

(see on 3:5; 5:4; 6:1) 

and 
seek [взыскали]
(see on 3:5; 5:6) 

the Lord, here called Yahweh their God. [к Господу Богу своему]

This longer name 

(cf. 1:7; 3:5; 12:9; 13:4; 14:1) 

reminds people 

to whom their allegiance is owed. 

Lack of proper response to their God 

is a dominant theme of this entire section:

and none of them calls upon me 

[и никто из них не взывает ко Мне.]
(v.7), 

and he knows it not 

[а он не знает.]
(v.9 twice), 

nor do they seek him for all this 

[не  взыскали  Его.]
(v.10), 

but they speak lies against me 

[а они ложь говорили на Меня.]
(v.13), 

they do not cry to me from the heart 

[14* И не взывали ко Мне сердцем своим]
(v.14), 

they rebel against me 

[а от Меня удаляются.]
(v.14), 

yet they devise evil against me 

[а они умышляли злое против Меня.]
(v.15).

No wonder that God has to keep turning up the volume of his judgment, 

a judgment implied in for (or ‘in’) all this,[ и при всем том]

until it reaches an intensity that captures Israel’s attention. 

Only after the judgment has reached the terrifying magnitude 
of destruction of the entire kingdom 

and the exile of its people will the seeking 

and the returning take place 

(3:5; 11:10; 14:1-2).

	Hosea 7:10

Hosea 7:10

10* And the pride of Israel testifies to his face, But they do not return to the LORD their God, Nor seek Him for all this.

[10* И гордость Израиля унижена в глазах их и при всем том они не обратились к Господу Богу своему и не взыскали Его.]

There was none among them that called upon God. 

[и при всем том они не обратились к Господу Богу своему и не взыскали Его.]

There was not one godly king who ruled in Ephraim. 

What an indictment!
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Judgment—simile of the senseless dove 

viii.
Суд   под   обный   глупому    голубю
(Hosea 7:11-12).

	Hosea 7:11-12

11* “Ephraim also is like a silly dove, without sense--They call to Egypt, They go to Assyria.

 12* Wherever they go, I will spread My net on them; I will bring them down like birds of the air; I will chastise them According to what their congregation has heard.
	11* И стал Ефрем, как глупый голубь, без сердца: зовут Египтян, идут в Ассирию.

 12* Когда они пойдут, Я закину на них сеть Мою; как птиц небесных низвергну их; накажу их, как слышало собрание их.


Though the figure changes from culinary language to that 

of ornithology and hunting, 

the message remains the same:

Ephraim’s stupidity in banking on foreign relations for security and stability. 

The ambivalence that sent them flitting from Mesopotamia 

to the Nile in search of an ally 

could only be called ‘scatter-brained’, 

whether from fear, gullibility 

(the Heb. pth, translated silly, means readily seduced; 

cf. on 2:14) 

or both 

(for foolish of heart, 

see Dt. 11:16). 

Without sense [без сердца]

is literally ‘without heart’, 

i.e. without power and judgment 

to make sound choices, 

readily influenced by irrational factors 

(cf. on heart at 4:11). 

Their calling to Egypt [зовут Египтян]

stands in contrast to their failure to call on God 

(v.7), 

while their journeying going) [12* Когда они пойдут]

to Assyria 

has prevented them from returning to him 

(v. 10). 

Wolff (p.127) 

argues for the Syro-Ephraimite setting 

for these verses and dates their message at 733 BC 

(see Addi​tional Note on ‘Possible historical backgrounds’, 

p.118).

The picture of inedible food 

(vv. 8-9), 

suggested a judg​ment 

that was a matter of cause and effect: 

stupid conduct brought dire results 

(cf. Gal. 6:7). 

In verse 12, however, 

Yah​weh, speaking personally as in verse 7, 

threatens his direct intervention. 

If Ephraim will be the dove, 

Yahweh will be the crafty hunter. 

If Ephraim will make treaty with the nations, so declares the Lord, 

‘I will chastise them according to the report of their treaties’ 

[накажу их ]

(see Andersen’s translations, p.461).

The last line of verse 12 

probably gives the literal explana​tion of the hunting metaphor, 

though its precise meaning is puzzling. 

Many commentators 

(with Wolff, p.107) 

emend the last word to ‘their evils’ 

(Heb. ra’atam for MT ‘adatam) 

and read the verb as chastise or ‘discipline’ 

(Heb. ysr; cf. 5:2). 

This under​standing makes the line convey a general threat, 

picks up the word evils 

that was predominant earlier 

(vv. 1, 2, 3), 

and repeats the emphasis on judgment as discipline from 5:2. 

Andersen’s interpretation (p.471) 

features the treaty-making context suggested 

by 5:13 and 7:11. 

Reading ‘their covenant’ [собрание их]

for MT’S ‘their congregation’ 

(Heb. ‘edutam from ‘wd 

for ‘ada​tam from y’d), 

he stresses that Ephraim’s rebellion against God 

took the specific form of treaty-making with the nations, 

a crime directly condemned 

in 12:1, 

where Hosea returned to the theme that dominates 

7:8-16.

	5.
Like a silly dove 

[как  глупый   голубь]
[7:11-12]

Hosea 7:11-12

11* “Ephraim also is like a silly dove, without sense--They call to Egypt, They go to Assyria.

 12* Wherever they go, I will spread My net on them; I will bring them down like birds of the air; I will chastise them According to what their congregation has heard.

[11* И стал Ефрем,  как   глупый   голубь,  без сердца: зовут Египтян, идут  в  Ассирию.

 12* Когда   они пойдут, Я закину на них сеть Мою; как птиц небесных низвергну   их; накажу   их, как слышало   собрание   их.]

First they turned to Egypt for help 

and then to Assyria, 

and both nations proved to be false allies                                             

(5:13; 8:8-10; 12:1). 

If the leaders had listened to the prophets, 

they would have known 

that Assyria would one day invade the land                                                 

(9:3; 10:5-6; 

Isa. 7:18-8:10). 

God warned that Israel’s 

“flying here and there” 

would come to an end 

when He caught them in His net  [Я закину на них сеть Мою;]

and gave them to the King of Assyria. 

God is in control of the nations, 

but His people would not obey Him.

According to the covenant God had with His people, 

the Jews could trade with the other nations; 

but they were not to enter into political alliances 

that would compromise their obedience to the Lord. 
“I see a people who live apart 

 and do not consider themselves 

one of the nations”                                                                                  

(Num. 23:9, NIV). 

“You are to be holy to Me because I, the Lord, am holy, 

and I have set you apart from the nations to be My own”                 

(Lev. 20:26, NIV). 

Solomon used his many wives to form alliances with other nations, 

and this was the beginning of the nation’s downfall                                 (1 Kings 11:lff).

The final image is that of a faulty bow [как   неверный   лук]


	6.
Like a faulty bow 

[7:13-16]

Hosea 7:13-16

13* “Woe to them, for they have fled from Me! Destruction to them, Because they have transgressed against Me! Though I redeemed them, Yet they have spoken lies against Me.

 14* They did not cry out to Me with their heart When they wailed upon their beds. “They assemble together for grain and new wine, They rebel against Me;

 15* Though I disciplined and strengthened their arms, Yet they devise evil against Me;

 16* They return, but not to the Most High; They are like a treacherous bow. Their princes shall fall by the sword For the cursings of their tongue. This shall be their derision in the land of Egypt.

[13* Горе им, что они удалились от Меня; гибель им, что они отпали от Меня!  Я спасал их, а они ложь говорили  на  Меня.

14* И не взывали ко Мне сердцем своим, когда вопили на ложах своих; собираются из-за хлеба и вина, а от Меня удаляются.

15* Я вразумлял   их и укреплял мышцы  их, а они умышляли злое против   Меня.

16* Они обращались, но не к Всевышнему,  стали--как   неверный лук; падут от меча князья их за дерзость языка своего; это будет посмеянием над ними в земле Египетской.]

because God couldn’t depend on Israel to be faithful. 

(This image is also used in Ps. 78:57.) 

Ps. 78:57

57* But turned back and acted unfaithfully like their fathers; They were turned aside like a deceitful bow.

[57* (77-57) отступали и изменяли, как отцы их, обращались назад, как неверный лук;]

God had called Israel and trained them, 

so they should have been able to "hit the target.” 

But they had strayed from the Lord, 

rebelled against Him, 

lied to Him (in their feigned repentance) 

and refused to call upon Him, 

so they could not win the battle.
As we review these images, 




we might take inventory of our own devotion to the Lord. 


How lasting is it? 

How deep is it? 

How strong is it? 

How serious is it? 

How dependable is it?


	Hosea 7:11

Hosea 7:11

11* “Ephraim also is like a silly dove, without sense--They call to Egypt, They go to Assyria.

[11* И стал Ефрем, как глупый голубь, без сердца: зовут Египтян, идут в Ассирию.]

A  SILLY  DOVE

[11* И  стал  Ефрем, 

как  глупый   голубь]
Hosea uses another illustration drawn from nature to characterize Ephraim 

in his sin. 

He is like a silly dove without understanding 

(lit., without a heart). 

An Eastern proverb says, 

“There is nothing more sim​ple than a dove.” 

A silly dove listens to every beck and call, 

uncertainly flying to and fro. 

Such a dove has no affection for its benefactor. 

Ephraim had been flitting back and forth 

between the two powerful nations of the day

—Egypt and Assyria. 

The object was to play one off against the other 

in order to maintain that elusive state called 

“the balance of power." 

Neither one of them really had Ephraim’s interests at heart, 

and in the final analysis neither one of them could help Israel. 

But God’s people looked to every human agency, 

and ignored and disregarded God.

Nevertheless, 

the Lord has no intention of allowing Israel to go on about her silly 

way. 


	Hosea 7:12

Hosea 7:12

12* Wherever they go, I will spread My net on them; I will bring them down like birds of the air; I will chastise them According to what their congregation has heard.

[12* Когда они пойдут, Я закину на них сеть Мою; как птиц небесных низвергну их; накажу их, как слышало собрание их.]

He warns her 

that He will spread His net upon her 

and bring her down as the birds of the heavens.

How is this to be understood? 

Some take it that the Lord loves her too much to let her go, 

so He spreads His net upon her. 

That the Lord loves her is evident enough throughout this book of prophecy, 

as well as the entire Word of God, 

but God’s love does not preclude His chastening of His own. 

Indeed, His own come in for repeated chastenings now (as they did then) 

to show His love and His desire for purer gold.

The remainder of verse 12 shows that the spreading of God’s net over her 

is in chastisement. 

He will hem in her ways and hold her down. 

This is no new principle to the people of Israel, 

for they have heard it again and again. 

That punishment followed disobedience 

had been stated re​peatedly by Moses, by the prophets, 

and by Hosea himself. 


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).

                 iv.  Illustration of covenant infidelity 

iv.
Пример    нарушения    завета
 (Hosea 6:7-11a).

                 v.
   Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане

 (Hosea 6:11b - 7:2).

                 vi.  Judgment simile of the heated oven 

vi.
Суд   подобный     раскаленной     печи
(Hosea 7:3-7).

                 vii. Judgment metaphor of the inedible bread 

vii.
Метафора   о   суде   несъедобного     хлеба

(Hosea 7:8-10).

                  ix.  Double divine complaint of rebellion 

ix.
Двойная    жалоба    Бога   о   непослушании

 (Hosea 7:13-16).                  


ix.
Double divine complaint of rebellion 

ix.
Двойная    жалоба    Бога   о   непослушании

 (Hosea 7:13-16). 
	Hosea 7:13-16

13* “Woe to them, for they have fled from Me! Destruction to them, Because they have transgressed against Me! Though I redeemed them, Yet they have spoken lies against Me.

 14* They did not cry out to Me with their heart When they wailed upon their beds. “They assemble together for grain and new wine, They rebel against Me;

 15* Though I disciplined and strengthened their arms, Yet they devise evil against Me;

 16* They return, but not to the Most High; They are like a treacherous bow. Their princes shall fall by the sword For the cursings of their tongue. This shall be their derision in the land of Egypt.
	13* Горе им, что они удалились от Меня; гибель им, что они отпали от Меня! Я спасал их, а они ложь говорили на Меня.

14* И не взывали ко Мне сердцем своим, когда вопили на ложах своих; собираются из-за хлеба и вина, а от Меня удаляются.

15* Я вразумлял их и укреплял мышцы их, а они умышляли злое против Меня.

16* Они обращались, но не к Всевышнему, стали--как неверный лук; падут от меча князья их за дерзость языка своего; это будет посмеянием над ними в земле Египетской.


Verses 13 and 15 
bear the marks of divine complaints 

and are part of a sequence of complaints 

begun at 4:16, 

reaching a climax at 1l:8-9 

(cf. on 6:4-5; 6:11b-7:2). 

They make clear that training, strengthening 

and rescuing were what God had in mind, 

while wandering, lying 

(v. 13) 

and rebelling 

(v. 14) 

marked Israel’s way. 

The stupid foreign policies remain the theme of this section 

(note that Egypt closes this section in v.16, 

 as Assyria helped to begin it in 5:13), 

and continue to be a personal affront to God. 

Words like 

‘strayed from me’, [они удалились от Меня]

‘rebelled against me’, [они отпали от Меня]
‘speak lies against me’ [а они ложь говорили на Меня.]

(v.13), 

‘do not cry to me’, [14* И не взывали ко Мне]
‘rebel against me’ [а от Меня удаляются.]
(v. 14), 

‘devise evil against me’ [а они умышляли злое против Меня.]

(v.15) 

pound this point home.

Hosea 7:13

	Hosea 7:13

13* “Woe to them, for they have fled from Me! Destruction to them, Because they have transgressed against Me! Though I redeemed them, Yet they have spoken lies against Me.
	13* Горе им, что они удалились от Меня; гибель им, что они отпали от Меня! Я спасал их, а они ложь говорили на Меня.




The threats of judgment in the form of woe [Горе]

(cf. Nu. 21:29; 

Is. 3:9; 

Jer. 13:27; 

Ezk. 16:23; Ho. 9:12, 

where woe is directed to others 

and not to oneself and, hence, 

implies a ‘denunciation’, 

BDB, p.17) 

and destruction [гибель  им,]

(Heb. sod; 

cf. 12:2; Am. 3:10; 5:9), 

with their exclamatory force, show God bent on judgment. 

The case against Ephraim and Judah has been built up, 

charge on charge 

and accusation on accusation, 

until the evidence is overwhelming. 

The wicked skirmishes between north and south 

(5:8-12), 

the foolish overtures to Assyria 

(5:13), 

the empty ploy of penitence 

(6:1-3), 

the priestly plots of violence 

(6:7-10; 7:3-7), 

Ephraim’s stupid political ambivalence 

(7:8-12) 

— these have left Yahweh no recourse 

    
but to announce the advent of his judgment, 

    
but he does so with great pain and no joy.

Israel’s ungrateful conduct  is summed up in three words:

(1)
strayed [они удалились]

or better ‘fled’ 

(Heb. ndd; 

cf. Jer. 4:25) 

indicates a deliberate and desperate attempt to elude Yahweh’s sovereignty; 

(2) 
rebelled [отпали от Меня]

(Heb. ps’) 

can describe political revolu​tion, military mutiny, juvenile delinquency 

(1 Ki. 12:19; 

Is. 1:2), 

breach of human decency 

(Am. 1:3, 6, 9, 11, 13; 2:1), 

as well as opposition to the stipulations of God’s covenant 

(cf. Ho. 8:1; 14:9; 

Am. 2:4, 6; 4:4); 

and 

(3) 
speak lies 

(Heb. kezabim, ‘false hoods’; 

cf. 11:12) 

underscores the deceitfulness that marks Israel’s conduct 

(cf. 

Dealt faithlessly, 

5:7; 

deal falsely, [ибо они поступают лживо]
7:1; 

treacherous bow, [как   неверный   лук]

7:16). 

It may have at root Ephraim’s idolatry 

 (cf. Am. 2:4, 

where lies mean idols), 

the ultimate lie about God; 

	Am. 2:4

Their lies lead them astray, Lies which their fathers followed.
	и идолы их, вслед которых ходили отцы их, совратили их с пути.


from that lie stem the others 

— false penitence 

(6:1-3), 

    
belief that their domestic stability 

depends on their own contrivance 

(6:7-10; 7:3-7), 

    
and conviction 
that God cannot defend them 

against their enemies 

(7:8-11). 

The poignancy of this divine complaint 

resides in the contrast between 

Yahweh’s desire to rescue 

(Heb. pdh ‘ransom’, ‘

redeem [Я спасал их,] by payment of price’) 

and

 



Israel’s rejection of his every attempt so to do. 

The contrast is reinforced in Hebrew 

by the explicit use of the pronouns I 

and they for emphasis: 

‘I, on my part... but they, on their part ...‘. 

When next Yahweh speaks of rescue, 

it is in a tragic rhetorical question whose expected answer is No: 

shall I ran​som them from the hand of Sheol ? 

[14* От власти ада Я искуплю их, от смерти избавлю их. Смерть! 

где твое жало? ад! где твоя победа? Раскаяния в том не будет 

у Меня.]
(13:14).

	Hosea 7:13

Hosea 7:13

13* “Woe to them, for they have fled from Me! Destruction to them, Because they have transgressed against Me! Though I redeemed them, Yet they have spoken lies against Me.

[13* Горе им, что они удалились от Меня; гибель им, что они отпали от Меня! Я спасал их, а они ложь говорили на Меня.]

Here we have the first woe of the prophecy 

(the only other one in 

Hosea being 9:12). 

Hosea 7:12

12* Wherever they go, I will spread My net on them; I will bring them down like birds of the air; I will chastise them According to what their congregation has heard.

[12* Когда они пойдут, Я закину на них сеть Мою; как птиц небесных низвергну их; накажу их, как слышало собрание их.]

Their wanderings from the Lord result in their destruction. 

When the Lord would redeem them, 

they spoke lies against Him, 

as if God could not or would not deliver them. 

How man repays God’s efforts of love to redeem him!


Hosea 7:14


	Hosea 7:14

14* They did not cry out to Me with their heart When they wailed upon their beds. “They assemble together for grain and new wine, They rebel against Me;
	14* И не взывали ко Мне сердцем своим, когда вопили на ложах своих; собираются из-за хлеба и вина, а от Меня удаляются.

 


Insincere prayer to Yahweh 

— their ‘crying out’ to him is perfectly proper 

(cf. 8:2; Joel 1:14), 

but their heart, [сердцем]

the focus of willful choice 

and full commitment 

(cf. v.11, where their ‘heart’ [sense] is missing), 

is not in it 

(cf. 6:1-3) 

— is matched by other religious activity carried on at a fever pitch: 

they wail [вопили] in mourning or despair 

(cf. Is. 14:31; 

Jer. 4:8; 

Joel 1:15, 11, 13; 

Am. 8:3) 

as part of a cultic exercise, 

perhaps in lament for the death of Baal, 

symbolized by a prolonged season of drought 

and aggravated by the devastation brought to their crops 

by ravaging invaders 




       (cf. v.9). 

The cultic setting of their wailing is dearly suggested: 
(1) in beds or ‘couches’, [на ложах своих;]

places of reclining for fertility orgies 

at the hilltop shrines






  (cf. Mi. 2:1); 

(2) in the reference to grain and wine [-за хлеба и вина]

(cf. on 2:8, 9, 22; 

cf. especially 4:11 

where new wine [вина] takes away the heart), 

the chief symbols of Baal’s blessing 

and the gifts of the cult offered to Baal 

or Yahweh 

(cf. Joel 1:10); 

and 

(3) in the ritual acts of self-laceration used to reinforce their prayers 

(cf. 1 Ki. 18:28; Jer. 16:6; 

the law forbade such disfigurement, 

Dt. 14:1); 

the read​ing ‘slash’ or gash is suggested by 

the Lxx 

(cf. RSV; NEB; JB) 

and entails reading the verb from a Hebrew root gdd 

rather than MT’s grr, 

a readily understood scribal error, 

given how closely r and d 

resemble each other in most stages of the Hebrew alphabet.

The final line, they rebel against me, [а от Меня удаляются.]

is better read 

‘they turn away from me’, 

reading preposition b to describe separation, ‘from’; 

cf NEB; NASB; NIV; 

cf. Am. 6:7 

for Hebrew root swr, 

‘to turn away, a key word for apostasy 

in 

Isaiah (30:11) and 

Jeremiah (5:23; 6:28; 17:5). 
It serves as a summary 

to describe the unrelenting waywardness 

not only of  verses 13-14 

but of the whole section beginning at 5:8.

Hosea 7:15

	Hosea 7:15
 15* Though I disciplined and strengthened their arms, Yet they devise evil against Me;
	15* Я вразумлял их и укреплял мышцы их, а они умышляли злое против Меня.

 


The second divine complaint looks at Israel’s past 

(cf. 11:3) 

as the first had looked at their present 

(v. 13). 

The language here turns parental: 

God’s grief is compounded by the fact 

that he worked diligently 

to train Israel 

by discipline 

(Heb. root ysr, see at 5:2; 7:12) 

to have spiritual and moral strength 

— strengthened their arms [укреплял  мышцы  их]

must mean much more here than physical fitness 

— yet they used any craftiness acquired, 

including their powers to reckon and plot 

(devise [а они  умышляли   злое]

  translates Heb. hsb in the intensive stem which means 

‘to count’, Lv. 25:27, 50, 52, 

or to ‘set out plans’, Na. 1:9), 

to do him harm by violating his will. 

Evil [злое]

(Heb. ra’) 

is an all-encompassing word for ‘painful wrong’: 

it can mean crimes that people commit 

(cf. 7:1, 3) 

or 
the harm done to them as a result of the crimes 

(cf. Am. 3:6). 

When God is the target of such disloyalty, 

the two meanings merge: 

human sin inflicts incredible hurt 

on him whom Hosea pictures 

as Husband and Parent. 

The tight link between verses 14 and 15 

is sealed with a word-play: 

the apostasy of verse 14 

is expressed by the Heb. swr; 

the gracious divine training of verse 15 

(cf. Dt. 8:5; 

Heb. 12:11) 

by the root ysr. 

The pun reminds us 

that in Israel’s behaviour 

God got the exact opposite 

of what he had every right to expect.

Hosea 7:16
	Hosea 7:16
16* They return, but not to the Most High; They are like a treacherous bow. Their princes shall fall by the sword For the cursings of their tongue. This shall be their derision in the land of Egypt.
	16* Они обращались, но не к Всевышнему, стали--как неверный лук; падут от меча князья их за дерзость языка своего; это будет посмеянием над ними в земле Египетской.


The only solution to this pattern of apostasy is a ‘return’ [обращались]

(cf. on 3:5; 6:1), 

yet Ephraim’s return (turn) 

like all else they do in these chapters 

is exactly the wrong thing. 

The obscurity of the first line has prompted a variety of renderings, 

but the context makes clear 

that Ephraim is being accused of wrong:

he is as unreliable as a ‘slack’ or ‘faulty’ bow [стали--как неверный лук]

(Ps. 78:57)[77:57]. 

[как неверный лук;]

The Heb. ‘al which ends the line is the puzzle. 

One solution has been to amend it to ‘Baal’: 

they turn to Baal
(RSV; JB). 

Another reads it as ‘Most High’ 

and applies it to Yahweh: 

‘they return but not to the most high’ 

(AV; NIV). 

A third, and perhaps better, alternative interprets lo’ ‘al 

as No-god, 

an appropriate epithet for Ba’al 

(cf. 8:6) 

or any other Canaanite deity 

(cf. Dt. 32:17, 21). 

This rendering, 

which Andersen (p. 477) 

reached by equating ‘al with 'eli and ‘elyon, 

speaks of exalted 

or elevated deity. 

Such an interpretation 

has the support of the LXX 

which translates the clause, 

‘they returned to nothing’ 

(cf. also Jeremias’ ‘zur Ohnmacht’, 

‘to the powerless one’, p.91).

The death (shall fall) [падут] 

of the princes [князья падают] 

at the sword-point serves as a complement 

to their destructive role in the collapse of the monarchy 

(7:3-7). 

What they let happen to their kings 

— all their kings have fallen [все  цари  падают]

— will happen to them, not necessarily in palace intrigue 

but in open warfare, 

when the nation they have courted will strike them down, 

thanks to the insolence [за дерзость языка своего] 

with which their tongue 

greeted God’s prophetic call upon their lives 

(5:10, 12-14; 

6:5; 

9:8). 
Egypt [в  земле  Египетской]

(cf. v. 11), 

watching Ephraim’s pro-Assyria policy reduced to shambles, 

will have the last laugh 

(derision; [будет посмеянием над ними]

cf. Ezk. 23:32; 34:7; 36:4) 

at political opportunists. 

For Hosea,

 who treasured the rich grace mani​fested in the Exodus 

(13:4-5) 

and who longed for Israel’s new answer 

which would signal a new Exodus 

(2:14-15), 

letting the last word of this substantial section 

(5:8-7:16) 

go to Egypt must have been painful indeed.

	"A  DECEITFUL  Bow”

[стали -- как  неверный    лук;]

Hosea 7:16

Hosea 7:16
16* They return, but not to the Most High; They are like a treacherous bow. Their princes shall fall by the sword For the cursings of their tongue. This shall be their derision in the land of Egypt.

[16* Они обращались, но не к Всевышнему, стали--как неверный лук; падут от меча князья их за дерзость языка своего; это будет посмеянием над ними в земле Египетской.]

             In the midst of their terrifying chastisements 

Hosea 7:14

Hosea 7:14

14* They did not cry out to Me with their heart When they wailed upon their beds. “They assemble together for grain and new wine, They rebel against Me;

[14* И не взывали ко Мне сердцем своим, когда вопили на ложах своих; собираются из-за хлеба и вина, а от Меня удаляются.]

the people do not pray unto the Lord as their only resort, 

but they howl upon their beds. 

Their howls did not bespeak their repentance and faith. 

They howled their misery because of the sting of God’s chastisements 


and not because of grief over their evil ways. 

Their distresses occupied their minds 

and not the heinousness of their sins before God. 

Their gatherings together are not for the glory of God 

but that they might be profited in grain and new wine. 

They were bent on rebellion against the moral Governor of the universe. 

The strength given them of God they have treacherously used against Him. 

And it is not that they have not changed, 

but it was never for God. 

They were a deceitful bow; 

no matter how well aimed, they always went astray of the mark. 

They could never be depended upon to strike true to the aim. 

         Since they would not return to God, 

they must yet experience greater chastisements from the hand of God. 

They shall be ridiculed by the very ones (Egypt) 

upon whom they depended for help. 

Since their tongues were employed unguardedly, 

the tongues of others, their enemies, 

would be used against them.

“0  EPHRAIM !”  [Ефрем]
How revealing and cutting the designations are whereby God speaks of Ephraim: 

a cake not turned, 

[как  неповороченный     хлеб]

a silly dove,



[как  глупый   голубь]

and 
a deceitful bow ! 

[-- как  неверный    лук]

Has God cast off all care for His wayward people? 

Need there be any doubt in our minds on this score? 

Hear Hosea as he echoes the plaintive cry of God’s broken heart: 

“How shall I give thee up, 0 Ephraim?” 

[¶ Как  поступлю  с  тобою,  Ефрем?]
(11:8). 

God has not given them up and will not. 

He is even now sending messengers of love to them 

to win them to the Saviour, 

the Lord Jesus Christ, who died for them.


	Hosea 8:1-10:15
III.
Israel’s judgment determined 

III.  jce:ltybt   bphfbkz   j<mzdktyj
1.
The Assyrian invasion 

Ch. 8

3.
God pronounces the sentence

[Hosea 8:1-10:15].

For the second time, 

Hosea calls for the trumpet to be blown 

(8:1; 5:8).

Hosea 5:8

8* ¶ “Blow the ram’s horn in Gibeah, The trumpet in Ramah! Cry aloud at Beth Aven, ‘Look behind you, O Benjamin!’

[8* ¶ Вострубите рогом в Гиве, трубою в Раме; возглашайте в Беф-- Авене: `за тобою, Вениамин!']

Hosea 8:1

1* ¶ “Set the trumpet to your mouth! He shall come like an eagle against the house of the LORD, Because they have transgressed My covenant And rebelled against My law.

[1* ¶ Трубу к устам твоим! Как орел налетит на дом Господень за то, что они нарушили завет Мой и преступили закон Мой!]

According to Numbers 10 , 

the Jews used trumpets to announce special occasions, 

to sound alarms, 

to gather the people for assemblies, 

and 
to proclaim war. 

This call was a trumpet of alarm 

because 
the enemy was coming 

and 

God was giving His people opportunity to repent. 

Hosea again used a number of familiar images 

to show the people what God would do to them 

because of their sin.


	Hosea 8:1-6
1.
The  eagle 

[Как   орел]

[Hosea 8:1-6]

Hosea 8:1-6

1* ¶ “Set the trumpet to your mouth! He shall come like an eagle against the house of the LORD, Because they have transgressed My covenant And rebelled against My law.

 2* Israel will cry to Me, ‘My God, we know You!’

 3* Israel has rejected the good; The enemy will pursue him.

 4* “They set up kings, but not by Me; They made princes, but I did not acknowledge them. From their silver and gold They made idols for themselves--That they might be cut off.

5* Your calf is rejected, O Samaria! My anger is aroused against them--How long until they attain to innocence?

 6* For from Israel is even this: A workman made it, and it is not God; But the calf of Samaria shall be broken to pieces.

[1* ¶ Трубу к устам твоим! Как орел налетит на дом Господень за то, что они нарушили завет Мой и преступили закон Мой!

2* Ко Мне будут взывать: `Боже мой! мы познали Тебя, мы--Израиль'.

 3* Отверг  Израиль   доброе; враг будет  преследовать   его.

 4* Поставляли   царей   сами, без Меня; ставили  князей, но без Моего ведома; из серебра своего и золота своего  сделали для себя идолов: оттуда   гибель.

5* Оставил   тебя  телец твой, Самария! воспылал гнев Мой на них; доколе   не  могут  они  очиститься?

 6* Ибо и он--дело  Израиля:  художник сделал его, и потому  он  не бог; в куски  обратится   телец Самарийский!]

"The house of the Lord” [на дом Господень]

refers to the nation of Israel, 

for the people were God’s dwelling-place 

(9:15; Ex. 15:17; Num. 12:7). 

The Assyrian eagle 

was about to swoop down and destroy God’s house 

[Как  орел  на летит   на  дом  Господень]

because the nation was given over to idolatry, 

and the leaders were not seeking God’s will in their decisions. 

They made kings and removed kings 

to satisfy their own desires, 

and they manufactured gods 

(especially the golden calves at Bethel and Dan) 

that could not help them . 



	2.
Sowing and Reaping 

[сеяли - пожнут]

[Hosea 8:7]

The concept of sowing [сеяли   ветер]  and reaping [и  пожнут   бурю]

as it relates to conduct 

is often used in Scripture 

(Job 4:8; Prov. 22:8; 

Jer. 12:13; Gal. 6:7-8), 

and Hosea used it twice 

(Hosea 8:7; 

10:12-13). 

In their idolatry and political alliances, 

the Israelites were trying to sow seeds 

that would produce a good harvest ; 

but they were only sowing the wind 

— vanity, nothing 

— and would reap the whirlwind. 

Nothing could stop the force of the Assyrian army. 

The harvest would be more powerful than the seed!

The sowing/reaping image continues 

with the picture of a blighted crop of grain. 

The rulers of Israel thought their wor​ship of Baal 

and their foreign alliances would produce a good crop 

of peace and prosperity; 

but when the time came for the harvest, 

there was nothing to reap. 

And even where heads of grain did appear, 

the enemy reaped the harvest 

and 
Israel gained nothing. 

In the image of the wind, Hosea said , 

“You will reap far more than you sowed, 

and it will be destructive!” 8:7
In the image of the grain, he said, 

“You will reap nothing at all, 

and your enemies will get the benefit of all the promises 

you made.”


	3.
Worthless  Pottery 

[как  негодный    сосуд.]
[Hosea 8:8]

Hosea 8:8

8* ¶ Israel is swallowed up ; Now they are among the Gentiles Like a vessel in which is no pleasure.

[8* ¶ Поглощён Израиль; теперь они будут   среди   народов, 

как   негодный    сосуд.]

There was no grain for Israel to swallow, 

but she herself would be “swallowed up” [Поглощён    Израиль]

by Assyria. 

She was a useless vessel 

“in which no one delights” [как   негодный    сосуд] (NASB). 

Their compromise had so cheapened them 

that Israel was of no value to the community of nations. 

Nobody feared them, 

nobody courted them, 

nobody wanted them.


	4.
A  stupid donkey 

[как   дикий   осел]

[Hosea 8:9a]

Hosea 8:9a

9* For they have gone up to Assyria, Like a wild donkey alone by itself; Ephraim has hired lovers.

[9* Они  пошли к Ассуру, как  дикий осел, одиноко бродящий; Ефрем приобретал     подарками  расположение     к   себе.]
Israel wanted to be a part of the alliances 

that were forming to fight Assyria, 

but she was actually very much alone. 

She was like a dumb animal 

that had lost its way in the wilderness. 

Israel had forsaken her God, 

and she had been forsaken by her allies, 

so she was abandoned to face a terrible future alone.


	Hosea 8:9b-10
5.
A  prostitute 

[Hosea 8:9b-10]

Hosea 8:9b-10

9*  ; Ephraim has hired lovers.

10* Yes, though they have hired among the nations, Now I will gather them; And they shall sorrow a little, Because of the burden of the king of princes.

[9*  ; Ефрем приобретал подарками расположение   к   себе.

 10* Хотя они и посылали дары к народам, но скоро Я соберу их, и они начнут страдать от бремени царя князей;]

In negotiating with the Gentile nations for protection, 

Ephraim (Israel) acted like a common prostitute 

selling herself for money. 

Israel’s kings paid tribute to the king of Assyria 

and also sent gifts to Egypt 

(12:1). 

Instead of being faithful to her Husband, Jehovah God, 

Israel prostituted herself to the Gentile nations 

— and lost everything. 

God promised to gather them together for judgment 

and they would 

“waste away” (NIV) [начнут страдать]

under the ruthless hand of the Assyrian king.


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)

                 i.
  The rejected law 

i.
Отвергнутый     закон
(Hosea 4:4-10).

                 ii.  The  corrupt  religion 

ii.
Искаженная      религия

(Hosea 4:11-19).

                 iii. The  culpable  leadership 

iii.
Руководство     заслуживающее     наказание

(Hosea 5:1-7).

            c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)

            i.
  Folly and greed in foreign affairs 

i.
Грех   и  жадность   во  внешней   политике
(Hosea 5:8—15).

                 ii.  Song of feeble penitence
ii.
Песнь   жалкого   покаяни
(Hosea 6:1-3).

                 iii. Divine complaint of fickleness 

iii.
Жалоба    Бога   о   непостоянстве 

(Hosea 6:4-6).

                 iv.  Illustration of covenant infidelity 

iv.
Пример    нарушения    завета
 (Hosea 6:7-11a).

                 v.
   Divine complaint of deceitfulness 

v.
Жалоба    Бога   об   обмане

 (Hosea 6:11b - 7:2).

                 vi.  Judgment simile of the heated oven 

vi.
Суд   подобный     раскаленной     печи
(Hosea 7:3-7).

                 vii. Judgment metaphor of the inedible bread 

vii.
Метафора   о   суде   несъедобного     хлеба

(Hosea 7:8-10).

                 viii. Judgment—simile of the senseless dove 

viii.
Суд   под   обный   глупому    голубю
(Hosea 7:11-12).

              d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ 

Hosea 8:1-9:9                


d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ
 (Hosea 8:1-9:9)

This is the third of the four sets of speeches 

that comprise the messages of 4:1-11:11. 

It divides readily into two parts 

— 
Hosea  8:1-14; 
Hosea  9:1-9: 

(1) 

both parts begin with warnings expressed in imperatives 

(8:1; 9:1); 

(2) 

both open with general indict​ments about disloyalty to Yahweh 

(8:1-3;  9:1-3) 

and close with general announcements of judgment 

(8:14;  9:9b); 

(3) 

both make the perversion of the cult their central indictment 

and its destruction their primary threat 

(8:4c-6, 11-13; 9: 1-6); 

and 

(4) 

both contain the summary announcement of judgment:

he will remember their iniquity,

and 
(he) will punish their sins 

(8:13; 9:9b).

If 8:1-9:9 return our attention to the cult 

(cf. 4:1-5:7), 

they do not allow us to forget 

the other expressions of coven​antal disloyalty 

which were prominent in 

5:8-7:16: 
(1) the dynastic roulette, 

which deposed a cluster of kings

(8:4, l0; 

cf. 6:7-10; 7:3-7); 

(2) the spineless  foreign policy 

which wavered between Assyria and Egypt 

as prime ally 

(8:9-10; 9:6; 

cf. 5:13; 7:8-12); 

(3) the hollow hope in military might 

(8:14; 

cf. 7:16); 

(4) the pivotal role of the priests in Israel's defection 

(9:5-9; 

cf 6:7-10; 7:1-7, 14, 16a); 

and 

(5) the emptiness of Israel's professions of loyalty 

(8:2; 9:1-6; 

cf. 6:4-6). 

So close is the tie between 8:1-14, at least, 

and 5:8-7:16 

that the one may be called a shorter parallel version of the other, 

as 5:1-7 was seen as a briefer account of 4:4-19 

(so Jeremias, p.103).

This section reaches back even further, 

to the cultic descrip​tions of 2:2-13, 

and resumes the assault on the fertility cult 

by recalling the use of the divine gifts of silver and gold 

(8:4; 

cf. 2:8), 

the paying of hire for illicit companionship 

(8:9-10; 9:1; 

cf. 2:12), 

and the devastation of the crops 


which were thought to be the fruit of Baal’s largess 

(9:1-5; 

cf. 2:12). 

As firm a barrier as is the line between 

chapters 1-3 

and 
chapters 4-14,

it does not divide the book into water-tight compartments. 

Rather, 

it is regularly perforated by verbal and thematic cords 

that bind Hosea’s work together in a remarkable unity of language 

and message.
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	Hosea 8
THE   TERRIFYING   ALARM

Throughout the prophecy of Hosea thus far 

he has repeatedly inveighed 

against the sin of Israel in every form. 

The eighth chapter is no exception to his purpose, 

that is, by every means of entreaty and fore​warning 

to draw her back from the awful pit of destruction 

toward which she is so precipitously rushing. 

The emphasis in this chapter 

is on the continued violation 

of the commands of God’s Law. 

Such continuance in ill-doing 

can only issue in the devastating judgment of God.

Hosea 8:1

Because they have transgressed My covenant 

And rebelled against My law.

[За  то, что   они  нарушили   завет  Мой  

и преступили     закон    Мой!]

Hosea begins with two short and pointed blasts 

as is clear from the abruptness of speech: 

“The trumpet to thy mouth !“ 

[Трубу  к  устам  твоим!]

“As an eagle against the house of Jehovah!” 

[Как  орел  налетит   на  дом   Господень]

The watchman is to put the trumpet to his mouth 

to warn the people of the oncoming invasion. 

The blow will fall as swiftly 

and suddenly as the eagle in its flight. 

Its objective will be the house of Jehovah, 

the whole people of Israel. 

(Cp.  9:8-15 and  Zec 9:8.)


	2* Ко Мне будут взывать: `

Боже мой! мы познали Тебя, мы--Израиль'.

In verse 2 

we have Israel’s pleading before God, 

Hosea 8:3

3* Israel has rejected the good; 

The enemy will pursue him.

[3* Отверг Израиль доброе; враг будет преследовать его.]

but in verse 3 

is to be found her true condition 

and the divine retribution for it.


i. 
Broken  law 

i.
Нарушенный    закон


(Hosea 8:1-3). 

	Hosea 8:1-3

1* ¶ “Set the trumpet to your mouth! He shall come like an eagle against the house of the LORD, Because they have transgressed My covenant And rebelled against My law.

 2* Israel will cry to Me, ‘My God, we know You!’

 3* Israel has rejected the good; The enemy will pursue him.
	1* ¶ Трубу к устам твоим! Как орел налетит на дом Господень за то, что они нарушили завет Мой и преступили закон Мой!

2* Ко Мне будут взывать: `Боже мой! мы познали Тебя, мы--Израиль'.

 3* Отверг Израиль доброе; враг будет преследовать его.


Despite the uncertainty of our understanding of verse 1a, 

it seems quite clear that these verses are a judgment speech 

whose accusation centres in the violation 

of the covenant stipulations 

(v. lb) 

and whose announcement of judgment 

heralds Israel’s pursuit by an enemy 

(v. 3b). 

If the traditional understanding of verse 1a is adopted 

— the vulture symbolizing an invading army 

— then the passage is an envelope:

announcement of judgment by enemy invasion, 

v. la 

indictment for broken covenant, 

v. lb

expansion of indictment, 

v. 2

summary of indictment, 

v. 3a

announcement of judgment by enemy pursuit, 

v. 3b.

One key to the structure of these verses is the role played by 

because 

(Heb. ya’an) 

in verse lb. 

Andersen (pp.486-489) 

has argued compellingly for reading because 

as the lead clause in a sentence 

whose main clause is not found until verse 3. 

For reasons to be mentioned below, 

we shall take Andersen’s main point on the use of because 

without adopting his readings of verses 1-3 in toto:

Because they have transgressed my covenant

and against my instruction they have rebelled —

[though] to me they keep crying out, ‘My God,

we know you, we Israel’

— Israel has rejected good

An enemy will start pursuing him.

The covenant stands at the heart of these words: 

(1) to set the tone, it is mentioned first in the indictment 

(cf 6:7); 

(2) it is implied in the law 

(‘instruction;’ Heb. tora; 

cf. 4:6) 

which has the covenant story and demands as its centre 

(on transgressed, ‘rebelled’, [что они отпали от Меня]
see at 7:13); 

(3) the strong cry 

(cf. 7:14, 

where the cry has no heart) 

we know you, connotes a profession of cove​nant loyalty 

consistent with Hosea’s use of the word know 
(Heb.yd’; 

cf. 2:20; 

4:1, 6; 

5:4; 

6:3, 6); 

(4) the good spurned by Israel 

[что они нарушили завет Мой и преступили закон Мой!]

— an antithetical way of describing the same attitude expressed in 

     ‘they devised evil against me’ [а они умышляли злое против Меня.]
(7:15) 

— in the main affirmation of this passage may be an expression 

      of covenant amity
; 

and 

(5) the threat of enemy pursuit 

is precisely the form of judgment 

that a broken treaty (covenant) would war​rant 

— the sovereign’s protection is withdrawn 

    and the rebel​lious vassal is left open to hostile assault.

The identity of the enemy 

(v. 3b) 

is not stated. 

Consistency would suggest that enemy and vulture 

(v. 1a; cf Hab. 1:8; La. 4:19 

for the devouring, swiftness of the vulture or eagle 

—Heb. nsr can mean either) 

must describe the same entity. 

The absence of verbs in verse la 

so compresses the language 

that we can do little more than guess at its full meaning. 

It seems to be a call to the prophet 

to sound an alarm to the people, 

as a sentry would blow a ram’s-horn trumpet 

(cf. 5:8; Am. 3:6, 

though the verb ‘blow’ is lacking in v. 1a). 

Though modern versions use lips, 

the literal Hebrew word is 'palate’ 

which often occurs in parallel with ‘lips’ or ‘mouth’ 

(Pr. 5:3; 8:7; Song 5:16; 7:10). 

The cause for the alarm 

is stated in the next phrase: 

‘[something] like the

 vulture [is] over the house of Yah​weh’ 

[Как орел налетит на дом Господень]

A line of interpretation as old as the Targum 

sees the vulture-enemy as Assyria. 

The context would appear to support this: 

e.g. the violence that fells the princes 

in 7:16; 

the swallowing up of Israel by foreigners 

in 8:7-8; 

the specific mention of Assyria 

in 8:9; 

the military defeat and exile implied 

in 8:14 and 9:5-6. 

For vulture [орел] as a figure of both Babylonian and Egyptian aggression, 

see Ezekiel’s allegory 

(17:1-24). 

This interpretation may be reinforced by the word​play 

between 

enemy [враг]
(v.3) 

and 

lovers [приобретал подарками расположение к себе]

(v.9; Heb. ‘oyeb, and ‘oheb):

the lovers (allies) 

whom Israel courted have turned on her 

and 


will devour her as a vulture would consume a carcass.
 

The site of such gorging is the house of Yahweh 

[Как орел налетит на дом Господень]

(v. 1a) 

which is not likely to mean the temple of Jerusalem 

or a Baalized shrine 

(unless the phrase is utterly sarcastic) 

but rather to embrace the whole land of Israel 

which God gave his people.

(cf. 9:3-4), 
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Illicit rulers and doomed idols 

ii.
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	Hosea 8:4-6

4* “They set up kings, but not by Me; They made princes, but I did not acknowledge them. From their silver and gold They made idols for themselves--That they might be cut off.

 5* Your calf is rejected, O Samaria! My anger is aroused against them--How long until they attain to innocence?

 6* For from Israel is even this: A workman made it, and it is not God; But the calf of Samaria shall be broken to pieces.
	4* Поставляли царей сами, без Меня; ставили князей, но без Моего ведома; из серебра своего и золота своего сделали для себя идолов: оттуда гибель.

5* Оставил тебя телец твой, Самария! воспылал гнев Мой на них; доколе не могут они очиститься?

 6* Ибо и он--дело Израиля: художник сделал его, и потому он не бог; в куски обратится телец Самарийский!


	THE  BLASTING  SIN
The root of the sin in the Northern Kingdom 

was the sin of setting up kings and princes 

without the authority of God ; 

Hosea 8:4

4* “They set up kings, but not by Me; They made princes, but I did not acknowledge them. From their silver and gold They made idols for themselves--That they might be cut off.

[4* Поставляли царей сами, без Меня; ставили князей, но без Моего ведома; из серебра своего и золота своего сделали для себя идолов: оттуда гибель.]

He did not 

approve, 

order, 

nor sanction it. 

True , the disruption of the Solomonic kingdom 

had been announced to Jeroboam [Иеровоам]  the son of Nebat 

by God’s prophet, Ahijah [Ахия]

(1 Ki. 11:30 and following verses), 

but this does not mean that God approved it. 

Cities make laws in view of traffic violations , 

but they do not approve such infractions. 

Then, too, there was the fact of the many dethronements and murders 

in the Israelite kingdom. 

(Cp. 7:7.) 

Surely this was not of God. 

Nor was their subsequent departure into idolatry pleasing to the Lord.

One sin led to another. 
Note how her departure from the Davidic dynasty 

is bound up with her departure into idolatry. 
God can no more forget His covenant with David 

to give him a perpetual dynasty 

than He can forget the Abrahamic covenant, 

for the two covenants are inseparably linked. 

God is aroused to wrath at the setting aside of either. 

Idolatry thus became the cause of her destruction. 

She had broken grievously the first commandment given upon Mt. Sinai 

and only the judgment of God remained now for her. 

She made images of silver and gold to her own cutting off. 

The most damning sin of all is idolatry. 

The last injunction of the apostle John in his first epistle 

is to the effect that the children of God 

are to heed well that they keep themselves from idolatry 

(1 Jn. 5:21).
21* Little children, keep yourselves from idols.  Amen.

[21* Дети! храните себя от идолов. Аминь.]

When we realize, too , 

that God regards covetousness as idolatry, 

we can see more clearly how real is the temptation 

against which the Word of God warns us. 

(See Col 3:5.)
5* ¶ Therefore put to death your members which are on the earth: fornication, uncleanness, passion, evil desire, and covetousness, which is idolatry.

[5* ¶ Итак, умертвите земные члены ваши: блуд, нечистоту, страсть, злую похоть и любостяжание, которое есть идолослужение,]

Samaria is addressed for all Israel 

and is assured that God’s anger is kindled against them 

for their idolatry, 

the calf of Samaria. 

Hosea 8:5

5* Your calf is rejected, O Samaria! My anger is aroused against them

--How long until they attain to innocence?

[5* Оставил тебя телец твой, 

Самария! воспылал гнев Мой на них; 

доколе не могут  они  очиститься?]
Hosea asks them pointedly and fearlessly 

how long it will be 



until they attain to innocency, 

how long 

before they will he able to bear innocency ; 

for they are incapable of a godly walk before the Lord 

untainted with the pollu​tion of idol worship. 

Hosea 8:6

6* For from Israel is even this: 

A workman made it, and it is not God; But the calf of Samaria shall be broken to pieces.

[6* Ибо и он--дело Израиля: 

художник сделал его, и потому он не бог; 

в куски обратится телец Самарийский!]

The idol was but the work of a man 

and no God at all ; 

the calf and its worship began with them 

and 
not with God.

How senseless idolatry is , 

Isaiah, a contemporary of the prophet Hosea, 

has shown with consummate skill and sarcasm in his prophecy 

(Isaiah 44:9-20). 

But such miserable substitutes for the true and living, loving, and right​eous God 

must pass away, 

and the perpetrators of such grievous sin must be visited 

with the sore displeasure and stored-up wrath of God. 


The general indictment of verses 1-3 

now becomes more specific. 

Its first target is the monarchy [царей]

(v. 4ab), 

sustained only by cruel ambition 

and changed only by violent treachery 

(2 Ki. 14:23-17:2; 

Ho. 7:3-7). 

His will was not sought nor his approval courted 

[но без Моего ведома]

(for ‘know’ meaning ‘care for’ or ‘approve’, 

see Ps. 1:6) 

in any of these dynastic changes. 

The rulers and hence all their chief officials 

(princes; 

Cf. 7:3, 16) 

were chosen by criteria 

that had nothing to do with God’s purposes for his people. 

The con​trast between this process of arbitrary selection 

and God’s choice of David by the hand of Samuel is striking 

(1 Sa. 16:1-13).
The second target of indictment is the idols 
that flourished in the cult 

(vv. 4c-6; 

cf. 2:8 for silver and gold). 

The whole religious enterprise which had degenerated to calf-worship 

(cf. 10:5-6; 13:2) 

was doomed to destruction 

(vv. 4d, 6d).

Though the prohibition of idolatry in covenant law 

(Ex. 20:3-6; Lv. 19:4) 

was certainly in view 

(cf. v.1), 

it is the folly of the idolators 

not their disobedience to law 

that draws Hosea’s attention here 

(cf. Is. 40:1820; 41:29; 42:8, 17; 44:9-20; 

Hab. 2:18-19). 

Can anything be more foolish 

than to worship what we outrank, a no-god 

(cf. 7:16), 

our creation not our Creator? 

Like any other fabricated material, 

an idol shaped of wood and clad with precious metal 

(idol is the subject of ‘destroyed’ or ‘cut off’ not the people, 

v. 4d) 

can be cut up








  (v. 4d) 

or shattered to bits 




     (v. 6d; cf. Ex. 32:20). 

Samaria’s calf was in all probability situated at Bethel, [Вефиль]

housed at the royal shrine 

(cf. 1 KI. l2:28-30 

for its construction by Jeroboam I [Иеровоам]

and 

Am. 7:13 

for its importance to Jeroboam II). 

Hosea clearly links the calf of Bethel 

with the citizens of Samaria, 

when he describes their mourning at its departure 

(10:5-6).

The logical subject of 

‘he spurned- rejected’ [Оставил тебя]                                          (v.5) 

is God, 

yet the switch from third to first person in the next line, 
my anger, [воспылал  гнев Мой  на них]

is a bit abrupt, 

unless we assume that the latter is a direct quota​tion 

introduced by an implied ‘saying’ 

(cf. NASB). 

Is is also possible to read my anger 

as the subject of both clauses: 

‘my anger has spurned your calf, 0 Samaria, and burned against them.’
 
Such readings alleviate the need to emend the verb to 

I spurned 

(RSV), 

‘spurn’ (impv.; cf NIV), 

or ‘was spurned’ 
(cf. Mays). 

Andersen (p. 482)

 

with some plausibility, connects the last line of verse 4 

with the first clause of verse 5: 

‘So that it will be cut off he rejects the calf of
Samaria.’

The spurning 

is God’s response to Samaria’s spurning of his covenant 

(v. 3) 

and the transferring of their loyalty from Yahweh to the calf 

that symbolized for them the fertility of Baal. 

These Samaritans, who are the subjects of the verbs 

in verse 4, 

must be the them against whom God’s anger burned 

(Cf. Is. 5:25 for this wrath, 

which in Isaiah is coupled with God’s outstretched hand, 

ready to smite in judgment; 

cf. 9:12, 17, 21; 10:4). 

That burning wrath, not forgiving love, 

is Yahweh’s disposition here 

is due both to the lack of Israel’s penitence 

and 
to the intensity of their sin. 

The honour of the jealous God 

has been crudely compromised in the calf-cult 

(cf. Ex. 32:10,11, 19 

where Yahweh and Moses 

both burn with anger at the sight of the golden calf), 

and his entire countenance 

(anger and ‘nose’ 

are the same Heb. word, ‘ap) 

has been set aflame with a righteous blaze 

that only Israel’s full return will quench 

(11:9; 14:4). 

The second half of verse 5 is a complaint 

[доколе не могут они очиститься?]

(cf Ps. 4:2; 6:3). 

How long? 

does not raise a chronological question 

but 
laments that Israel’s lack of purity 

(cf. Gen. 20:5; 

Pss. 26:6; 73:13, 

where the Heb. word 

describes innocent hands, clean of guilt) 

has become a permanent practice.

The first phrase of verse 6, 

literally ‘for (or indeed) from Israel’, [Ибо и он--дело Израиля]

seems to connect with verse 5, 

but its precise meaning is so difficult that, again, 

the text has promoted numerous emendations. 

Wolff’s translation (p. 132), 

‘But they are from Israel!’ may be as close as we can come. 

Yet even so, the meaning is ambiguous. 

The tone could be poignant: 

Yes, they seem incapable of purity, 

but they are from Israel and may return 

(so Wolff, p. 141); 

or it could be sarcastic: 

But they are from Israel, with its dark history of rebellion, 

and will not return.

	Hosea 8:7
Hosea 8:7

7* “They sow the wind, And reap the whirlwind.

[7* Так как они сеяли ветер, то и пожнут бурю:]

Sowing the wind [Так как они сеяли ветер]

they reap the whirlwind. [то и пожнут бурю:]

They cannot turn back the law of the harvest : 

if they sow 

they must reap. 

They cannot reverse the law of uni​formity : 

if they sow the wind, senseless, heartless, vain, and empty worship, 

they must reap in kind. 

They cannot abrogate the law of multiplication :

though they sow but the wind , 

it will bring forth the abundant harvest of the whirlwind 

which shall sweep them away with all their defiance of God 

and His Law 

(cp. 10:12).

The result is they have no standing grain ; 

all their hopes and prospects come to naught. 

There was no fruitage any​where. 

But if there should be the semblance of fruitage, 

even that will be swept away by the invading army. 

The shadow of Assyria, the strangers of verse 7, 

is already falling across their path.

ISRAEL  SWALLOWED  UP
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	Hosea 8:7-10

7* “They sow the wind, And reap the whirlwind. The stalk has no bud; It shall never produce meal. If it should produce, Aliens would swallow it up.

 8* ¶ Israel is swallowed up; Now they are among the Gentiles Like a vessel in which is no pleasure.

 9* For they have gone up to Assyria, Like a wild donkey alone by itself; Ephraim has hired lovers.

10* Yes, though they have hired among the nations, Now I will gather them; And they shall sorrow a little, Because of the burden of the king of princes.
	7* Так как они сеяли ветер, то и пожнут бурю: хлеба на корню не будет у него; зерно не даст муки; а если и даст, то чужие проглотят ее.

 8* ¶ Поглощен Израиль; теперь они будут среди народов, как негодный сосуд.

 9* Они пошли к Ассуру, как дикий осел, одиноко бродящий; Ефрем приобретал подарками расположение к себе.

 10* Хотя они и посылали дары к народам, но скоро Я соберу их, и они начнут страдать от бремени царя князей;


The threat of judg​ment continues with a different literary form, 

a three-part proverb 

(v.7). 

The proverb serves to change the pace 

and to create suspense. 

Its cause and effect argument

—you reap what you sow and worse 

(cf. Gal. 6:7-8) 

— is not immediately obvious to the reader. 

Not until the mention of Assyria in verse 9, 

is it plain that Hosea is here resuming the themes 

treated in the previous set of speeches 

(cf. 5:13; 7:8-16) 

— the dangers of foreign alliances, 

    which will prove not only fruitless 

(v. 7ab) 

but downright destructive 

(vv. 7c-8a).

The literary art of the proverb is seen in 

(1) the assonance of the first line 

— they sow [они сеяли] is 

Heb. yizra’u 

(in which we hear echoes of Jezreel’s name; 

cf. 1:4-5,11; 2:22) 

and they reap [то и пожнут] is  

yiqsoru; 

(2) the rhyme of the second line 

— grain is semak, 

    and meal (‘flour’) is qemah; 

and 

(3) the progression in the three lines 

— bad sowing leads to even worse reaping 

(7a), 

    grain that manages to grow at all produces little that is edible 

(7b), 

    and the little that is edible will be wolfed down by strangers, 

    
who raid the field 

(7c). 

The force of this chain-like argument 

— a form of sorites 

(cf. Joel 1:4)

— is both to highlight Israel’s folly 

    
     and to show how sweeping will be its consequences 

   (for an interpretation of v. 7 

as curse not proverb,  

see Andersen, p.497).

Wind [ветер]
(v.7) 

is a figure of fickleness and futility 

(cf. 12:1, 

where foolish foreign policy is again in view; 

Job. 7:7; P

r. 11:29; 

Ec. 1:14, 17). 
Whirlwind or ‘storm’ [бурю]

(see Stuart, p.127) 

speaks of increased destruction 

(cf. Ps. 83:15; 

Job. 29:20-23 

for the ter​rors of wind-caused disasters); 

the consequence not only matches the folly, it outdoes it. 

Aliens [чужие]
(Cf. on 5:7; 7:9; 8:13) 

are foreigners who owned no land 

and therefore had to forage on the property of others to survive. 

Marauding bedouin were a constant threat 

to settled farmers in the ancient Middle East. 

The word anticipates the international thrust of this indict​ment, 

a thrust that becomes increasingly clear with the mention of the nations 

(goyim) 

in verse 8 

and then of Assyria 

in verse 9.

	Hosea 8:8

8* ¶ Israel is swallowed up; Now they are among the Gentiles Like a vessel in which is no pleasure.

[8* ¶ Поглощен Израиль; теперь они будут среди народов, как негодный сосуд.]

When God chose Israel to bring glory and praise to His name 

among the nations of the earth , 

He intended her to keep herself separate from the world. 

This design of God, Israel did not follow out , 

and by her mingling with the nations she became swallowed up. 

She lost her reason for exist​ence ; 

she became as a utensil for which no one had use. 

The disintegrating forces had so wrought and corrupted 

that even to the nations Israel was worthless , 

let alone a delight to the heart of God. 

Nothing so demoralizes us and renders us useless 

as continuance in opposition to the revealed will of God for us 

and our lives.


Swallowed [Поглощен]
(v. 8a; 

devour, RSV, 

v. 7c) 

links the proverb to the beginnings of its interpretation 

and makes a sarcastic joke:

Israel is not only the foolish, fruitless farmer 

but also the crop which the Gentiles, 

the nations outside the covenant,

especially Assyria and Egypt, gobble up. 

(v. 8; 

RSV already)[ теперь]

rather than denoting time, 

probably indicates that Israel’s absorption among the nations 

is the consequence of the folly 

(cf. 5:7 and comments on similar usage). 

Useless vessel [как негодный сосуд.]
(v.8, lit. ‘without value’; 

Je. 22:28; 48:38) 

describes a broken pot or a shattered weapon, 

another graphic metaphor of Israel’s stupid impotence 

(cf. 7:8, 11; 8:9). 

	Hosea 8:9

9* For they have gone up to Assyria, Like a wild donkey alone by itself; Ephraim has hired lovers.

[9* Они пошли к Ассуру, как дикий осел, одиноко бродящий; Ефрем приобретал подарками расположение к себе.]

In the face of repeated warnings Israel, 

like a stubborn and obdurate mule, [как  дикий    осел]  - 8:9
had gone to Assyria for help and alliances. 

This was the folly of Menahem [Менаим]

when he went to Pul of Assyria 

to establish him on his throne. 

(See 5:13; 7:11; also 2 Ki 15:19.) 

For this disobedience Israel was placed under tribute to the Assyrian

power.

	


Gone up 

[Они пошли]

(v. 9) 

is a reminder that Israelites reached Assyria 

by marching north to Damascus 

and then to the Euphrates 

whose channel they followed to the east, 

since the desert made a direct eastward journey hazardous. 

Assyria again plays its double role in Hosea 

(cf. on 5:13):

tempting Israel to break the covenant with God 

and standing ready to inflict the consequent judgment, 

parts of which Galilee and Gilead experienced 

at the time of the Syro-Ephraimite war in 733 BC 

(see Additional Note on ‘Pos​sible historical backgrounds’, p.118).

The description of Ephraim as wild ass [9* Они пошли к Ассуру, как дикий осел]

(or possibly ‘zebra’ 

v.9; 

there is a pun intended; 

‘pr, 

the first three consonants of Ephraim, 

need only slight shifting to remind us of pr’, 

the consonants in wild ass; [как дикий осел]

cf. 13:15; 14:8 

for other puns on Ephraim) 

should be read as the beginning of a separate sen​tence, 

contrary to MT and most versions. 

The image portrays not stupidity as did the hopping dove in 7:11 

but a loneliness conveyed by the participle wandering []

(cf. Is. 14:31; Ps. 102:7), 

by the particle lo which here means ‘by himself’, 

and by the natural habitat of the wild ass as described in 

Job (39:5-8) 

as steppe’ and ‘saltland’. 

The remainder of the sentence which has Ephraim hiring lovers            (cf. 2:12) 

points to the picture of a people so lonely, 

so cut off from covenant roots, 

that they are no longer attractive 

(cf. useless vessel in v.8) 

and now have to pay others to give them the attention they crave 

(cf. Na. 3:4 for the sharp portrait of Nineveh 

as treacherous whore). 

This is precisely Jeremiah’s later picture of Judah’s lust:

a wild ass used to the wilderness, 

in her heat sniffing the wind!

Who can restrain her lust? 

(Je. 2:24).

Given Hosea’s sensitivity to Israel’s patriarchal history, 

wild ass may also be an allusion to Ishmael who was so named 

(Gen. 16:12).

	Hosea 8:10

10* Yes, though they have hired among the nations, Now I will gather them ; And they shall sorrow a little, Because of the burden of the king of princes.

[10* Хотя они и посылали дары к народам, но скоро Я соберу их, и они начнут страдать от бремени царя князей;]

What a sad picture is presented to us of  Israel running to and fro, 

seek​ing aid from every quarter but from God, 

and all this “alone by himself.” 

This has been true through the ages: 

Israel abides alone, 

despite the many protestations of loyalty 

on the part of its worldly friends. 

(Cp. Num. 23:9).

Ephraim , 

like Gomer the daughter of Diblaim in the life of Hosea, 

had hired lovers. 

But though the lovers appear won over to the cause of Israel , 

God will gather them against Israel for judgment 

instead of a help to Israel as she had so desired. 

The end thereof for Israel will be a diminish​ing 

and a groaning under the heavy yoke 

and tribute of the Assyrian king, 

the king of those princes who were subservient 

to the Assyrian domination. 

On Assyrian inscriptions we find the boast of their kings 

that they were king of kings, 

as Nebuchadnezzar was designated by God in Daniel 2:37. 

Far worse, then, 

than the fact that the harvest of Israel shall be swallowed up 

is the threat and warning 

(which was fulfilled with sad literalism) 

that Israel herself would be swallowed up.


	Hosea 8:10
10* Yes, though they have hired among the nations, Now I will gather them; And they shall sorrow a little, Because of the burden of the king of princes.
	10* Хотя они и посылали дары к народам, но скоро Я соберу их, и они начнут страдать от бремени царя князей;


Verse 10 builds on verse 9 

in a fashion similar to the pro​gression spelled out in verse 7: 

Israel in its lustful solitude may hire allies 

(v. 9b) 

but such hiring 

(the verb is repeated; 

  it seems to derive from a root tnh 

  and is connected with the nouns for hire used in 2:14; 9:11 

— ‘etna and ‘etnan) 

does no good, 

because Ephraim’s destiny is in the hands of God, 

whose intention is to gather up his people, 

i.e. to muster them for judgment as the use of the root qbs (gather) 

in 9:6 suggests 

(cf. Joel 3:2; Zp.3:8).

A glance at the various translations shows how troublesome is the text of 

verse l0b. 

The passage seems to contain a threat of judgment, 

and that rules out the interpretation 

that finds in the words a description of a sacral procession 

where idol-deities are borne aloft: 

‘they will cease entirely from carrying the image of the king of princes’ 

(Jacob, p. 60; see Am. 5:26 for the possibility 

of such a procession in Israel’s religious life). 

A second reading comes closer to the severe threat required:

‘that will soon put a stop to their anointing kings and leaders’ 

(JB; cf. NEB). 

Though such a reading can cite the Lxx as authority 

it does involve emending 

burden[бремени]
 (Heb. massa’) 

to anoint 

(Heb. mesoah; 

cf. BHS) 

and thrusts the theme of 8:4 suddenly into this context. 

The third way of dealing with the text 

finds in it an announcement of the continued pain 

that Israel will bear under the burden of the tribute 

(i.e. the hire to her lovers, 

vv. 9—1 0) 

which they are forced to pay the Assyrian king and court 

(cf. 5:13, 

where the Assyrian ruler is called the Great King; 

here the princes 
[Heb. sarzimJ 

may reflect the Akkadian word surrani, ‘Kings’, 

in an attempt to reconstruct the well-known royal title, 

‘King of Kings’. 

Wolff’s reading (p. 133) is as good as any: 

‘so that they soon writhe under the burden of the officials’ king’). 

They have a habit of depen​dency on foreign support 

which they can no longer afford. 

The proverb of sowing and reaping 

with which this section began 

will more than come true in Ephraim’s experience.
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	GOD  FORGOTTEN

Hosea 8:11

Hosea 8:11

11* “Because Ephraim has made many altars for sin, 

They have become for him altars for sinning.

[11* ибо много жертвенников настроил Ефрем для греха, 

--ко греху послужили ему эти жертвенники.]

Because Ephraim, 

in direct contravention of God’s explicit command 

(read carefully Deu 12:5, 6, 13, 14) , 

multiplied altars throughout the land by which he sinned against 

        God , 

those very altars were deceptive and se​ducing forces 

to draw him on into further and more aggravated sin. 

Sin often becomes its own punishment. 

(Cp. Is. 1:31.)

And it was not as though there was neither law nor precept to guide him 

in such matters, 

for he had the multiplied statutes, ordinances, and judg​ments 

of the Lord 

by which he was to order his religious life. 

But these he counted as a strange thing, 

as though not at all applicable to him . 

Even when he does offer offerings to the Lord , 

he has in mind ultimately how much profit he may get 

from the eating of the flesh of the sacrifices. 

Like the sons of Eli the priest 

(1 Sa 2:12-17) , 

he was only concerned for his own satisfaction. 

(See Zec 7:4-5.)

Hosea 8:13

13* For the sacrifices of My offerings they sacrifice flesh and eat it, 

But the LORD does not accept them. Now He will remember their iniquity and punish their sins. They shall return to Egypt.

[13* В жертвоприношениях Мне они приносят мясо и едят его; 

Господу неугодны они; ныне Он вспомнит нечестие их и накажет их за грехи их: они возвратятся в Египет.]

Hence , God could not accept these offerings with favor, 

and for the per​version of His appointed way of approach to Himself 

He must of necessity visit the people’s sins upon them. 

The warning of the return to Egypt was more than a figure of speech, 

for Israelites fled there to escape from the Assyrians 

when they overthrew the Northern Kingdom about 722 BC. 

(For the same condition in Judah 

  when they took with them 

the prophet Jere​miah, 

see Jer 42-44.)


iv. 
Empty  religious  enthusiasm 

iv.
Пустой   религиозный    энтузиазм
(Hosea 8:11-14). 

	Hosea 8:11-14
11* “Because Ephraim has made many altars for sin, They have become for him altars for sinning.

 12* I have written for him the great things of My law, But they were considered a strange thing.

 13* For the sacrifices of My offerings they sacrifice flesh and eat it, But the LORD does not accept them. Now He will remember their iniquity and punish their sins. They shall return to Egypt.

 14* “For Israel has forgotten his Maker, And has built temples; Judah also has multiplied fortified cities; But I will send fire upon his cities, And it shall devour his palaces.”
	11* ибо много жертвенников настроил Ефрем для греха, --ко греху послужили ему эти жертвенники.

 12* Написал Я ему важные законы Мои, но они сочтены им как бы чужие.

13* В жертвоприношениях Мне они приносят мясо и едят его; Господу неугодны они; ныне Он вспомнит нечестие их и накажет их за грехи их: они возвратятся в Египет.

14* Забыл Израиль Создателя своего и устроил капища, и Иуда настроил много укрепленных городов; но Я пошлю огонь на города его, и пожрет чертоги его.


Attention shifts back to the cult 

(cf. 7:14-16; 8:4-6), 

but this time the emphasis is on altars and sacrifices 

(cf 4:8, 10, 13, 14, 19; 5:6)

not on prayer rituals 

(7:14-16) 

or calf-worship 

(8:4-6). 

One thread that connects these verses is the motif of multiplication, 

(see on 4:7) 

displayed in the repetition of the Hebrew roots rbh or rbb: 

multiplied altars 

(v. 11), 

multiplied laws 

(v. 12), 

multi​plied fortress-cities 

(v.14). 

The first and last are symbols of the incredible energy 

that Israel poured into religious expression 

and self—defence; 

the second speaks of God’s frustration with the fact 

that no super—abundance of laws 

could curb Israel’s zeal to pursue their wrong-headed ways.

Perhaps we should find a connection between these foolish excesses 

and the proverb which sets the tone of 

verses 7-10, 

where everything Israel did turned to ashes: 

crops were foolishly sown; 

harvests were unproductive; 

what did grow was devoured by strangers; 

Israel struggled to pay Assyria a prostitute’s hire 

only to be whisked away by Yahweh 

before the purchased favours could be enjoyed. 

In verses 11-14 

the frustration continues: multiplying of altars 

leads to multiplying of sin 

(v. 11); 

abundant ritual results in divine displeasure 

(v.13); 

frenzied building activities merely stock-pile fuel for the fire 

(v.14).

Tracing this thematic unity helps us to understand the place of 

verse 14. 

It adds evidence to the initial charge of broken covenant 

and transgressed law 

(8:1). 

It also highlights from a different angle the follies of the monarchy 

(8:4), 

which was responsible for the personal aggrandizement 

and social exploitation expressed in the showy architecture 

which Amos had also decried 

(3:15; 5:11; 6:4, 11; 

cf. Jer. 22:13-17). 

More​over, the word eat [пожрет]

(or 'devour’; Heb. ‘kl; 

cf. on 2:12; 4:8, 10; 5:7; 7:7) 

serves as a catchword tying together Israel’s insatiable appetite 

for the flesh roasted in the sacrifices 

with the insatiable fire of judgment 
that will literally devour [пожрет] the strongholds of the Israelite cities 

(vv. 13-l4). 

Finally, verse 14 makes explicit and concrete 

the more general announcements of judgment in verse 13 

— the form of Israel’s punishment is fire upon his cities. 

[но Я пошлю огонь на города его]

Of the several ways in which verse 11 has been interpreted, 

the most likely is that of the pun captured in the NIV:

Though Ephraim built many altars for sin offerings,

These have become [for him] altars for sinning.

This reading entails emending (by a change in vowel pointing only) 
the first occurrence of for sinning 

[--ко греху послужили ему эти жертвенники.] (RSV) 

to a causative verb stem in Hebrew 

that is used both for making a sin-offering 

(e.g. Ex. 29:36; Lv. 9:15) 

and for cleansing from sin or uncleanness 

(Nu. 19:19; Ps. 51:7 

— purge in RSV; Nyberg, followed by Jacob, p.60, 

seems first to have suggested this pun, 

based on the different pointings of the identical conson​ants). 

The point is that Israel’s intentions have boomeranged. 

The zeal for the altars was a means of dealing with sin to find forgiveness; 

instead it became a way of increasing the sins.

As is typical of this part of the book, 

the indictments of sin and announcements of judgment 

are punctuated by divine complaint 

(v.12; cf. on 7:13-16). 

The verse is poignant, sar​castic and hyperbolic all at once. 

It deliberately exaggerates God’s law—giving activity 

to show the magnitude of Israel’s sin of rejecting the law. 

More law is not the answer 

when every piece of instruction is rejected 

(cf. on 4:6; 8:1). 

The poignancy has God at the end of his patience; 

all the normal remedies for setting people straight have failed. 

The sarcasm comes in the perverse response of Israel; 

what should have been treasured as familiar 

and precious was viewed as strange, foreign, alien 

(cf. on v.7, 

where the same root zr occurs). 

A one hundred and eighty degree error this was 

— Assyria who should have been considered foreign 

   was courted with a prostitute’s pay 

(vv. 9-10), 

but the laws of Yahweh written 

(note the emphasis on writing as the way of preserving 

and transmitting the divine Word) 

for Israel’s guidance and blessing 

were gainsaid as alien, 

even pagan, and worthless.

Both the syntax and the vocabulary of verse 13 are difficult, 

especially the first two words, 

which seem literally to read ‘sacrifices of my lovers’, 

though the word for ‘lovers’ is not the normal Hebrew ‘hb 

(cf v.9) 

and has also been connected with a root meaning ‘give’ or ‘bring’, 

in the sense of offering a sacrifice 

(note NASB, ‘My sacrificial gifts’; NIV, 

‘They offer sacrifices given to me’). 

Andersen (p.510) raises the possibility 

that ‘my loved ones’ may allude to child sacrifice 

(cf. on 5:2). 

The cited response of God seems too weak, however, 

for such pagan conduct: 

But Yahaweh has no delight in them. [Господу неугодны они]

(cf. 1 Sa. 15:22—23) 

The parallel​ism and sarcasm evident in verse 11 

seem to shape the tone of verse 13. 

The paraphrase in JB may not be too wide of the mark:

They love sacrificing: 

right, let them sacrifice! 

They love meat; 

right, let t hem eat it!

This involves reading the difficult habhabay 

as derived from ‘hb or a root hb 

akin to it 

and carrying its force over to the word ‘meat’ (or flesh) 

as its second direct object along with ‘sacrificing’. 

These clauses are another way of stressing 

that lust and greed were more important motivations 

to Israel’s festive worship 

than obedience or adoration 

(cf. on 4:8, 10, 

for the role of eating in Israel’s sacrificial system). 

For a people whose standard diet was cereal and vegetable, 

the savoury, fragrant meat of the sacrifices was mouth—watering 

beyond resistance.

The two verbs of judgment, 

remember [Он вспомнит]
(cf. on 7:2)

 
and 
punish [накажет   их] 

(lit. ‘visit’; cf. on 1:4) 

show how personally God is involved 

in reckoning with Israel’s paganized worship, 

no matter what secondary means he may use 

to inflict the judgment. 

For sins [за грехи их] (hatta’) and iniquity [нечестие их] (‘awon), 

cf. on 4:8. 

Part of the punishment is a return to Egypt. [они возвратятся в Египет.]
One could read this as a political comment:

they will return to their policy of seeking Egypt’s support 

in their quest for independence from Assyria 

(cf. on 7:11). 

More likely it represents a return to the captivity 

that they knew in Egypt, 

wherever that captivity maybe. 

This prophecy of return anticipates the ampler form in 9:3 and 11:5, 

where failure to return to God 

(cf. on 3:5) 

requires a return to slavery either along the Nile or beside the Tigris. 

The threat of fire in verse 14 

confirms the notion that it is invasion/exile, 

not a return to foreign politicking, that forms the judgment. 

Israel’s ‘forget​ting’ in verse 14 

(cf. on 2:13; 13:6) 

stands in clear contrast to God’s ‘remembering’ 

and is a continuation of the long—term pattern of wilful ignorance 

(cf. 5:4) 

which is all the more pathetic in the light of their cry in verse 2:

My God, we Israel know thee.

What they have forgotten specifically in this accusation 

is who made them a nation. 

With Psalm 100:3,[99:3] 

Hosea uses Maker not in the sense of creator, 

but in the sense of initiator of the covenant, implementer of the Exodus, 

giver of the law, 

pro​vider of the land, 

protector of the people.

The spiritual crimes that accompanied the massive building projects 

in both kingdoms were several:
(note that Judah [Иуда] - 8:14
reappears by name for the first time since 6:11, 

where his judgment was also announced) 

(1) palaces (‘great houses’) [чертоги   его]
speak of preoccupation with wealth and power; 

they are evidences that Israel’s nobility succumbed to the temptation 

to behave like their rich and landed gentile neighbours, 

without regard to their special status before God 

(cf. Jer. 22:13-17); 

(2) Judah’s fortified cities [укрепленных    городов]

(NIV’s ‘towns’ is better, given their size) 

speak of the false reliance on self-protection and military might 

(cf. 10:14; 11:6) 

which Judah (and Israel) substituted for trust in God 

(cf. Ps. 127:1);[126:1] 

Sennacherib claimed to have taken forty​-six such Judean towns 

just three decades after Hosea spoke these words; 

and 

(3) the means used for building such lavish enterprises 

were themselves unjust 

— unfair taxation, profit from crooked businesses, and slave labour. 

The close simi​larity between Hosea 8:14 

and Amos’ doleful refrain 

reminds us of the common pool of themes 

and forms from which the prophets drank 

(cf. Am. 1:4ff).

	Throughout our reading of this chapter 

and others in this prophecy we keep asking ourselves, 

“But  why  all  this?  Why?  Why?” 

Hosea 8:14

Hosea 8:14

14* “For Israel has forgotten his Maker, And has built temples; Judah also has multiplied fortified cities; But I will send fire upon his cities, And it shall devour his palaces.”

[14* Забыл Израиль Создателя своего и устроил капища, и Иуда настроил много укрепленных городов; но Я пошлю огонь на города его, и пожрет чертоги его.]

The answer is sim​ply: 

Israel has forgotten her Maker! 

How could this be possible? 

She had followed her own way so long 

and had left God out of her reckoning so consistently 

that she had ultimately forgotten God, her Maker. 

It was as though He did not exist . 

He was not in all her thoughts. 

Is it possible? 

It is all too possible and fearfully actual. 

How unspeakably sad to build temples to idols 

and fortified cities for the dependence upon the flesh 

and neglect the only source of help and hope in God. 

In this both Israel and Judah were implicated. 

Fire upon their cities and palaces 

was fulfilled by Sennacherib invading the land; 

Jerusalem alone was exempt. 

(See 2 Ki 18:13 and following verses.)


	8:11-9:9
2.
The nation scattered 

CH. 9
6.
Egyptian bondage 
Hosea mentions Egypt thirteen times in his book, 

and these references fall into three distinct categories: 

past 
— the Exodus of the Jews from Egypt 

(2:15; 11:1; 12:9, 13; 13:4); 

present 
— Israel’s unholy alliances with Egypt 

(7:11, 16; 12:1;)

future 
— Egypt as a symbol of their impending 

   bondage to Assyria 

(8:13; 9:3, 6; 11:5, 11). 

Three times in this section, the prophet announces, 

"They shall go to Egypt” [они  возвратятся   в   Египет.]

(8:13; 9:3, 6); 

but 11:5 makes it clear 

that “Egypt” 

is a symbol for Assyrian bondage: 

“He shall not return to the land of Egypt; 

 but the Assyrian shall be his king” (NKJV).

[5* Не  возвратится    он  в   Египет,   но  Ассур

--он  будет   царем  его,  потому  что  он

и  не  захотели   обратиться   ко   Мне.]
The prophet sees a contrast 

between the past Exodus from the bondage of Egypt 

and the impending “exodus” into bondage to Assyria, 

the new “Egypt” 

When the Jews left Egypt, 

they had not yet received the law 

nor did they have the tabernacle and its system of sacrifices. 

But now the Jews had heard the law for centuries, 

and the temple had been standing since Solomon’s time. 

Yet the people ignored the law, 

and the priesthood became corrupt. 

The NIV catches the irony in 8:11, 

"Though Ephraim built many altars for sin offerings, 

these have become altars for sinning.”



[11* ибо много   жертвенников    настроил   Ефрем   для   греха, 

--ко  греху  послужили   ему   эти  жертвенники.]
Instead of trusting the Lord to protect her from Assyria , 

Israel fortified her towns 

and sought help from foreign nations, 

and from a spiritual point of view, this was like prostitution. 

                            (During the harvest season, 

prostitutes frequented the thresh​ing floors 

where the men slept to guard the grain.) 

The harvest season was a time of great joy 

(Isa. 9:3), 

but there would be no joy in Israel. 

And when the people ended up in a foreign land, 

everything would be unclean to them; 

but they were an unclean people anyway, 

so what difference would it make?


	9:10-10:10
7.
Agriculture 

[9:10-10:10]

God reviews the history of His relationship with the Jews. 

You don’t find grapes in the desert; 

[10* Как виноград в пустыне]

but if you did, it would thrill you. 

That’s how God felt when He called Israel. 

The early fruit of the fig tree is especially good, 

[как первую ягоду на смоковнице]
and Israel was special to the Lord. 

But this joyful experience didn’t last , 

for King Balak [Валак] gave Israel her first taste of Baal worship, 

and the nation indulged in idolatry and immorality 

with its neighbors 

(Num. 25).

God planted His people in a special land, 




but they polluted the land with their idols 

(Hosea 9:13). 

Hosea 9:13

13* Just as I saw Ephraim like Tyre, planted in a pleasant place, So Ephraim will bring out his children to the murderer.”

[13* Ефрем, как Я видел его до Тира, насажден на прекрасной местности; однако Ефрем выведет детей своих к убийце.]

The more prosperous they became, 




the more they turned away from God. 



Now they must suffer a bitter harvest for their sins, 




they and their chil​dren. 

The nation is blighted, having no roots and bearing no fruits. 

She was a “spreading vine” (10:1, NIV),

[Израиль--ветвистый     виноград, 

умножает    для   себя   плод] 

but now she is without fruit. 

These agricultural images remind us that we reap what we sow.

There’s an interesting agricultural image in 10:4, 

"Therefore lawsuits spring up like poisonous weeds in a plowed 

field” 

(NIV). 

[4* Говорят слова пустые, клянутся ложно, заключают союзы; за то явится суд над ними, как ядовитая трава на бороздах поля.]

People couldn’t trust one another 

and few were keeping their promises; 

therefore, they had to sue one another to get what they deserved. 

The multiplying of laws and lawsuits 

is one evi​dence that integrity and credibility 

are vanishing from society.

The final agricultural image is in verse 8 

the idolatrous shrines will become nothing 

but clumps of weeds, 

and the people will beg the Lord to destroy them quickly 

(v. 8; see Luke 23:30 

and Rev. 6:16).

[8* И истреблёны   будут   высоты   Авена, 

грех  Израиля;  терние и  волчцы  

вы  растут   на  жертвенника  их, 

и  скажут   они  горам: `покройте   нас',

 и  холмам: `падите  на  нас'.]
Twice in this passage, 

Hosea mentions “the days of Gibeah” [во  дни  Гивы]

(Hosea 9:9; 10:9). 

The reference is to the awful sins of the men of Gibeah 

and the tragic civil war that followed 

(Jud. 19-21). 

The men of Gibeah practiced unnatural lust [по'хоть - страсть]

and killed an innocent woman in a gang rape episode. 

The city would not punish the offenders, 

so the whole nation attacked Benjamin 

and almost destroyed the tribe. 

In Hosea's day, 

all the ten tribes of Israel 

were practicing these abominable things, 

but God would judge them 

and they would reap what they had sown.



	The chapter closes 

(Hosea 10:11-15) 

Hosea 10:11-15

11* Ephraim is a trained heifer That loves to thresh grain; But I harnessed her fair neck, I will make Ephraim pull a plow. Judah shall plow; Jacob shall break his clods.”

 12* Sow for yourselves righteousness; Reap in mercy; Break up your fallow ground, For it is time to seek the LORD, Till He comes and rains righteousness on you.

 13* You have plowed wickedness; You have reaped iniquity. You have eaten the fruit of lies, Because you trusted in your own way, In the multitude of your mighty men.

 14* Therefore tumult shall arise among your people, And all your fortresses shall be plundered As Shalman plundered Beth Arbel in the day of battle--A mother dashed in pieces upon her children.

 15* Thus it shall be done to you, O Bethel, Because of your great wickedness. At dawn the king of Israel Shall be cut off utterly.

[11* Ефрем--обученная телица, привычная к молотьбе, и Я Сам возложу ярмо на тучную шею его; на Ефреме будут верхом ездить, Иуда будет пахать, Иаков будет боронить.

 12* Сейте себе в правду, и пожнете милость; распахивайте у себя новину, ибо время взыскать Господа, чтобы Он, когда придет, дождем пролил на вас правду.

 13* Вы возделывали нечестие, пожинаете беззаконие, едите плод лжи, потому что ты надеялся на путь твой, на множество ратников твоих.

14* И произойдет смятение в народе твоем, и все твердыни твои будут разрушены, как Салман разрушил Бет-Арбел в день брани: мать была убита с детьми.

15* Вот что причинит вам Вефиль за крайнее нечестие ваше.]

by comparing Israel to a young heifer [обученная   телица]

that enjoys treading out the grain 

because she can eat and work at the same time. 

But then she is yoked to another beast 

and forced to do the hard work of plowing. 

Israel’s “salad days” were over 

and she would feel the Assyrian yoke.

In verse 12, the prophet gives one more appeal to the nation to repent 

and seek the Lord. 

“Fallow ground” [распахивайте   у   себя   новину] 

is land that has lain idle 

and become hard and full of weeds. 

This appeal sounds like the preaching of John the Baptist 

“Repentl Bear fruits worthy of repentance!” 

[8* сотворите    же   достойный   плод покаяния]

(Matt 3:1-12) 

The plow of conviction must first break up hard hearts 

before the seed of the Word can be planted 

and the gracious rain be sent from heav​en.

The nation did not repent, and judgment fell. 

In 722 B.C., the Assyrian army invaded the land, 

and the ten tribes as a nation vanished from the pages of history.

“Righteousness exalts a nation, but sin is a reproach to any people” 

(Prov. 14:34, NIV).

[34* ¶ Праведность   возвышает   народ, 

а  беззаконие--бесчестие      народов.]

“Blessed is the nation whose God is the Lord” 

(Ps. 33:12, NKJV).

[12* ¶ (32-12) Блажен   народ,  у которого  Господь    есть   Бог, 

--племя,  которое  Он  избрал в  наследие   Себе.]


	Hosea 9
“REJOICE  NOT,  0  IsRAEL”

Chapter 9 of Hosea is full not only of the rebuke of the Lord 

against His sinning and wayward people , 

but also of the definite features of their coming catastrophic    

judgment. 
The  elements of that judgment were 

(1) 
the death of joy , 

verses 1 and 2;

Hosea 9:1-2

1* ¶ Do not rejoice, O Israel, with joy like other peoples, For you have played the harlot against your God. You have made love for hire on every threshing floor.

 2* The threshing floor and the winepress Shall not feed them, And the new wine shall fail in her.

[1* ¶ Не  радуйся,  Израиль, 

до  восторга,  как  другие   народы, 

ибо  ты  блудодействуешь,    удалившись от Бога твоего: любишь блудодейные   дары  на  всех  гумнах.

 2* Гумно  и  точило   не будут питать их, и надежда на виноградный сок обманет их.]

(2) 
exile from their land, 

verses 3 to 6; 

Hosea 9:3-6

3* They shall not dwell in the LORD’S land, But Ephraim shall return to Egypt, And shall eat unclean things in Assyria.

[3* Не будут они жить на земле Господней:  Ефрем возвратится в   Египет, и в Ассирии будут есть

нечистое.]

(3) 
the loss of spiritual discernment, 

verses 7 to 9; 

Hosea 9:7-9

7* ¶ The days of punishment have come; The days of recompense have come. Israel knows! The prophet is a fool, The spiritual man is insane,

[7* ¶ Пришли дни посещения, пришли дни воздаяния; да  узнает  Израиль,  что глуп  прорицатель,  безумен    выдающий  себя  за  вдохновенного,    по  причине множества беззаконий твоих  и  великой   враждебности]

(4) 
a declining birth rate, 

verses 10-16; 

Hosea 9:10-16

16* Ephraim is stricken, Their root is dried up; They shall bear no fruit. Yes, were they to bear children, I would kill the darlings of their womb.”

16* Поражен   Ефрем;   иссох  корень их, --не будут приносить они плода, а если и будут рождать, Я умерщвлю вожделенный    плод у  тробы  их.

and 

(5) 
casting out, 

verse 17.

Hosea 9:17

17* My God will cast them away, Because they did not obey Him; And they shall be wanderers among the nations.

[17* Отвергнет их Бог мой, потому что они не послушались Его, и будут скитальцами   между   народами.]

Since joy is not the portion of the soul away from God , 

the prophet Hosea enjoins Israel 

not to rejoice unto exultation like other peoples. 

The rejoicing in view is evidently 

that over harvest as the rest of the verse clear​ly indicates. 

Israel at this time was enjoying a period of prosperity and luxury, 

rejoicing in the benefits God had given but unmindful of the Giver.


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)                  
           c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)             
           d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ

Hosea 8:1-9:9                 

                 i. 
Broken  law 

i.
Нарушенный    закон


(Hosea 8:1-3).

                 ii.
Illicit rulers and doomed idols 

ii.
Незаконные    правители    и    обреченные    идолы
(Hosea 8:4-6).

                 iii.
Fruitless  foreign  alliances 

iii.
Бесплод и е    международных      союзов
(Hosea 8:7-10).

                 iv. 
Empty  religious  enthusiasm 

iv.
Пустой   религиозный    энтузиазм
(Hosea 8:11-14).

                 v.
          Frustrated cultic festivals 

v.
Нарушенные     религиозные    праздники
(Hosea 9:1-9).                     


v.
Frustrated cultic festivals 

v.
Нарушенные     религиозные    праздники
(Hosea 9:1-9). 

	Hosea 9:1-9
1* ¶ Do not rejoice, O Israel, with joy like other peoples, For you have played the harlot against your God. You have made love for hire on every threshing floor.

 2* The threshing floor and the winepress Shall not feed them, And the new wine shall fail in her.

 3* They shall not dwell in the LORD’S land, But Ephraim shall return to Egypt, And shall eat unclean things in Assyria.

 4* They shall not offer wine offerings to the LORD, Nor shall their sacrifices be pleasing to Him. It shall be like bread of mourners to them; All who eat it shall be defiled. For their bread shall be for their own life; It shall not come into the house of the LORD.

 5* What will you do in the appointed day, And in the day of the feast of the LORD?

 6* For indeed they are gone because of destruction. Egypt shall gather them up; Memphis shall bury them. Nettles shall possess their valuables of silver; Thorns shall be in their tents.

 7* ¶ The days of punishment have come; The days of recompense have come. Israel knows! The prophet is a fool, The spiritual man is insane, Because of the greatness of your iniquity and great enmity.

 8* The watchman of Ephraim is with my God; But the prophet is a fowler’s snare in all his ways--Enmity in the house of his God.

 9* They are deeply corrupted, As in the days of Gibeah. He will remember their iniquity; He will punish their sins.
	1* ¶ Не радуйся, Израиль, до восторга, как другие народы, ибо ты блудодействуешь, удалившись от Бога твоего: любишь блудодейные дары на всех гумнах.

 2* Гумно и точило не будут питать их, и надежда на виноградный сок обманет их.

3* Не будут они жить на земле Господней: Ефрем возвратится в Египет, и в Ассирии будут есть нечистое.

4* Не будут возливать Господу вина, и неугодны Ему будут жертвы их; они будут для них, как хлеб похоронный: все, которые будут есть его, осквернятся, ибо хлеб их--для души их, а в дом Господень он не войдет.

5* Что будете делать в день торжества и в день праздника Господня?

 6* Ибо вот, они уйдут по причине опустошения; Египет соберет их, Мемфис похоронит их; драгоценностями их из серебра завладеет крапива, колючий терн будет в шатрах их.

 7* ¶ Пришли дни посещения, пришли дни воздаяния; да узнает Израиль, что глуп прорицатель, безумен выдающий себя за вдохновенного, по причине множества беззаконий твоих и великой враждебности.

 8* Ефрем--страж подле Бога моего; пророк--сеть птицелова на всех путях его; соблазн в доме Бога его.

9* Глубоко упали они, развратились, как во дни Гивы; Он вспомнит нечестие их, накажет их за грехи их.


A new set of com​mands                                                                            (v.1) 

marks the opening of this section 

and a summary announcement of divine judgment signals its close 

(v.9). 

The tone of the entire passage is threat of judgment by an exile 

(v.3) 

which will make their religious festivites impossible 

(vv. 4-5). 

In the land that belongs to Yahweh 

(v.3), 

their feasts have become pagan activities 

(cf. like the peoples, 

[как другие народы] v.1). 

Now they will be dispatched among these pagan peoples                (vv. 3, 6), 

where singing Yahweh’s song will be only a tearful memory 

(Ps. 137). 

The threat of exile has been sounded before 

(7:16; 8:13). 

Here for the first time 

it is amplified by a disclosure of its monumental consequences 

for Israel’s treasured calendar of worship.

We can assume that Hosea’s audience remains about the same as in 

8:1-14, 

where Samaria is addressed specifically 

(vv. 5-6). 

This is confirmed by the references to Ephraim [Ефрем]

(9:3, 8), 

which refers to the region around Samaria 

which yet had a measure of freedom under Assyrian vassalage 

(see Additional Note on ‘Possible historical background’, p.118). 

Israel [Израиль]
(v.1)

may indicate that citizens from the Assyrian-dominated sec​tions 

of Galilee 

and Gilead [к  Галаад]  had made the pilgrimage to Bethel [Вефиль]

(or less likely to Samaria) 

for the harvest celebrations 

which became the occasion for Hosea’s doom—laden declarations. 

This denunciation touched Ephraim’s rawest nerve. 

The autumn harvest festival was a sacrament of life for them, 

a symbol of their expectations of survival, 

a proof of the sound​ness of their religious zeal. 

The more bountiful the crops 

— the grain for a year’s supply of bread 

(v. 1), 

the must 

(grape juice [на виноградный сок]

v.2) 

for a year's stock of wine, 

the olives whose oil supplied their food, light, hygiene and medication 

— the more affirmed was Israel in the rightness of their religion. 

If Yahweh allowed their apostasy to be accompanied by material prosperity, 

they would only dig themselves more deeply into their pagan habits. 

Intervention was necessary; 

Yahweh’s chosen means was exile. 

	Hosea 9:2

The fruits given Israel were attributed to the idols 

                       and that with great abandon, on every threshing floor.

2* The threshing floor and the winepress Shall not feed them, And the new wine shall fail in her.

[2* Гумно и точило не будут питать их, и надежда на виноградный сок обманет их.]

Blessings abused are withdrawn by God. 

The earth, with its grain and product of the vine, 

will disappoint  Israel in her expectations of increase. 

She will lose the harvest through captivity, 

for she shall not continue to dwell in Jehovah’s land. 

(See Deu 30:17-18.) 


So went Hosea’s message.

And Israel’s reaction was predictably fiery. 

It took the form of an ad hominem  attack on the prophet himself 

(v.7). 

The citation of the people’s (or the priests’) exclamation 

gives a clue to the disputational tone 

that permeates this passage 

(cf. 4:4 

for another clear instance of argument 

between prophet and audience). 

Wolff (p. 152) may be right in assuming 

that the prophet was interrupted after verse 1 

with protests that called attention to the plentiful harvest 

as evidence of divine blessing. 

After all, the threshing floors and wine vats were full. 

[2* Гумно и точило не будут питать их, и надежда на виноградный сок обманет их.]
Hosea’s answer was the grim prophecy of verse 2, 

further explained by the clear word of exile in verse 3. 

The argumen​tative tone is amplified by the rhetorical questions 

(v.5) 

that force Israel to answer, 

‘Nothing’, and thus confirm Hosea’s threat that all festivities will cease, 

once the people are trans​lated to foreign soil. 

It is probably the debate

—like nature of these speeches that accounts for the switches in person 
   from direct address 

(second person, 

vv. 1, 5) 

to indirect 

(third person, 

vv. 2-4) 

in reference to Israel. 

But it is possible to hear the second person passages 

as addressed to the priests 
(cf. their prominent role in 

4:4-5:7) 

and the third person to the people, 

a pattern suggested already at 

5:1-7. 

Throughout 9:1-9 the interplay is between prophet, people and perhaps priest; 

God neither speaks nor is addressed 

— in contrast to the vocal role he played in 4:4 -8:14 

    and will play again in 9:10ff. 

Hosea’s more assertive tack in 9:1-9 

helps to account for the direct assault on him at verse 7.

 Hosea 9:1-2

	Hosea 9:1-2
1* ¶ Do not rejoice, O Israel, with joy like other peoples, For you have played the harlot against your God. You have made love for hire on every threshing floor.

 2* The threshing floor and the winepress Shall not feed them, And the new wine shall fail in her.
	1* ¶ Не радуйся, Израиль, до восторга, как другие народы, ибо ты блудодействуешь, удалившись от Бога твоего: любишь блудодейные дары на всех гумнах.

 2* Гумно и точило не будут питать их, и надежда на виноградный сок обманет их.


The negative imperatives 

‘do not rejoice’ [Не радуйся]

(cf.  Is. 9:3, 

for a picture of jubilation at harvest time) 

and 

‘do not exult [до восторга]

(cf. Is. 41:16 

for exultation over an even more impressive harvest) 

fell like rain on Israel’s parade of celebration.

They not only dampened the worshippers’ exuberance, 

but they threatened their salvation. 

The very words of joy 

that were often part of salvation promises, 

introductions to magnificent announce​ments of good news 

(cf.  Is. 25:9; 66:10; Mt. 5:12), 

now spelled their devastation.

Indeed, the peoples, [как другие народы]

i.e. the heathen nations like Egypt and Assyria 

(v.3), 

may be able to continue their joyful orgies in fertility cults 

but Israel, 

whose special history had taught them better, 

were no longer going to join them. 

Their paganizing practices had reached their nadir: 

they were not worship but harlotry 

(cf. on 1:2; 2:2, 5, 12). 

The crops were now the wages of a prostitute 

(cf. on 8:9-10, 

where Israel pays such wages to Assyria). 

Andersen’s suggestion is worth noting (p.523) 

that loved 

may mean made love 

in parallel to played the harlot. 

	Hosea 9:1

1* ¶ Do not rejoice, O Israel, with joy like other peoples, For you have played the harlot against your God. You have made love for hire on every threshing floor.
	1* ¶ Не радуйся, Израиль, до восторга, как другие народы, ибо ты блудодействуешь, удалившись от Бога твоего: любишь блудодейные дары на всех гумнах.


Hire 

[любишь блудодейные дары на всех гумнах.] 

would then be an accusative of reference: 

‘in regard to’ or ‘in exchange for hire’. 

‘Grain’ [на всех гумнах.]

(cf. on 2:8-9; 7:14), 

the final word in verse 1, 

not translated in RSV or NIV 

but included in threshing floor, 

may be in apposition to hire 

and explain the nature of the harlot’s pay. 

Though Baal is not dignified by any mention here, 

all that was said about the Canaanite fertility god earlier 

(cf. 2:13) 

is applicable to this accusation: 

he was thought to be the source of Israel’s material blessing 

and that blessing was thought to be generated by ritual prostitution 

with priests and priestesses at the shrines, 

which here are connected with threshing floors. 

In addition to the private threshing areas 

which individuals or small groups of farmers may have used, 

there seem to have been public, more commercial, 

threshing areas larger in size, 

with firmer floors and better access to the chaff-carrying winds. 

Examples of these are in Judah, 

the floor that belonged to Araunah, 

where David erected an altar 

(2 Sa. 24:18-23) 

and 
Solomon would build the Temple 

(1 Ch. 22:1), 

and in Israel, the gate of Samaria, 

where Ahab and Jehoshaphat 

held court with Israel’s prophets 

(I Ki. 22:10).

Both indicate some sacral use of threshing floors, 

which at harvest celebrations offered the tangible signs 

of divine bless​ings in the crops 

and adequate room for festive gatherings. 

Sexual activity may have accompanied such feasts 

even in Israel’s early days 

(cf. Judges 21:16-24; 

Ruth 3:6-14).

	Hosea 9:2

2* The threshing floor and the winepress Shall not feed them, And the new wine shall fail in her.
	2* Гумно и точило не будут питать их, и надежда на виноградный сок обманет их.


The threat of judgment against the corrupt feasts 

is heard in 

verse 2. 

The symbol's of her prosperity 

— the threshing floor and wine-vat 

(a double-level hollowed space 

where grapes are pressed in the upper trough 

and juice collected in the lower) 

—would no longer supply her food. 

The new wine [виноградный  сок]

(see on 2:9) 

would fail [обманет их]

 (‘deceive’ her into depending on it 

and then run out, 

cf. Hab. 3:17), 

and she would be unable to rejoice now 

(the MT feminine pronoun should be retained 

and not emen​ded to them; 

it marks Israel as a harlot, 

v.1; 

Wolff, p.149).

	Hosea 9:3

Hosea 9:3

3* They shall not dwell in the LORD’S land, But Ephraim shall return to Egypt, And shall eat unclean things in Assyria.

[3* Не будут они жить на земле Господней: Ефрем возвратится в Египет, и в Ассирии будут есть нечистое.]

She will return to Egypt, 

because she resorted to her ancient enemy against the will of God. 

In exile and banishment, 

she will be sent back there against her own will.

Some students of this passage would take Egypt here 

as standing typical​ly for Assyria 

who is throughout the prophecy the rod of God’s wrath 

(5:13; 10:6, 14) 

and, in view of 11:5, 

that Israel will not return to Egypt, but have Assyria as king. 

But compare Deuteronomy 28:68 and Hosea 8:13. 

Deuteronomy 28:68

68* “And the LORD will take you back to Egypt in ships, by the way of which I said to you, ‘You shall never see it again.’ And there you shall be offered for sale to your enemies as male and female slaves, but no one will buy you.”

[68* и возвратит   тебя  Господь  в Египет  на кораблях тем путем, о котором я сказал тебе: `ты более не увидишь   его'; и там будете продаваться   врагам   вашим  в рабов  и в рабынь, и  не  будет   покупающего.]

Hosea 8:13

13* For the sacrifices of My offerings they sacrifice flesh and eat it, But the LORD does not accept them. Now He will remember their iniquity and punish their sins. They shall return to Egypt.

[13* В жертвоприношениях Мне они приносят мясо и едят его; Господу неугодны они; ныне Он вспомнит нечестие  их  и  накажет  их  за грехи их: они  возвратятся в   Египет.]

Moreover, she shall eat unclean food in Assyria. 

Contrast  Daniel in Daniel 1:8. 

Israel has done this in her own land , contrary to God’s will, 

by eating in the idol feasts. 

Now through necessity or compulsion 

she would have to eat such in a foreign land for her sustenance. 

That which she had done willingly and willfully 

in transgressing the Law of God , 

she would be compelled to do habitually in a manner 

which placed her on a plane with the heathen nations surrounding  

her.

The wine offerings would cease also. 

These were poured out in relation to the burnt offerings. 

(See Ex 29:38-41; Num 28:3-9.) 

This was both a daily and Sabbath practice. 

According to Numbers 15:8-10 

they were con​nected with the peace offerings also. 


Hosea 9:3-4

	Hosea 9:3-4

3* They shall not dwell in the LORD’S land, But Ephraim shall return to Egypt, And shall eat unclean things in Assyria.

 4* They shall not offer wine offerings to the LORD, Nor shall their sacrifices be pleasing to Him. It shall be like bread of mourners to them; All who eat it shall be defiled. For their bread shall be for their own life; It shall not come into the house of the LORD.
	3* Не будут они жить на земле Господней: Ефрем возвратится в Египет, и в Ассирии будут есть нечистое.

4* Не будут возливать Господу вина, и неугодны Ему будут жертвы их; они будут для них, как хлеб похоронный: все, которые будут есть его, осквернятся, ибо хлеб их--для души их, а в дом Господень он не войдет.


The chain of explanation continues 

with the predic​tion of exile 

not crop failure 

(cf. 2:9, 12) 

as the means of the food shortage. 

Exile follows on the heels of invasion, 

and each stage is disastrous: 

in invasion enemy troops devour the food supply; 

in exile the victims are removed from any access 

to their goods 

and 

any opportunity to produce more. 

The land of the Lord [на земле Господней]

(v.3) 

is a stern reminder that the territory occupied by Israel 

was God’s to give as a token of his grace, 

God’s to bless as a sign of his covenant fidelity,

 and 
God’s to take back as an act of his judgment 

(see on 8:1).

The return to Egypt [возвратится в Египет]

(see 8:13) 

alludes to exile in Assyria as a reversal, 

because of her uncleanness, of God’s promise to her. 

Previously, Israel was branded unclean [есть  нечистое]

for her sexual promi​scuity 

and 
political treachery 

(5:3; 6:10). 

Now the theme of eating [будут  есть] introduced in 

8:13 

is expanded, 

and the whore finds herself condemned to live 

where no law of food selection 

and 
preparation is possible. 

For the priests, 

who sought to main​tain the distinctions 

between the sacred and the profane 

(Lv. 10:8-l 1), 

even when they had violated the covenant 

(cf. 4:4-6; 6:7-10), 

a diet of unclean food was a fate tantamount to death 

(cf.  Am. 7:17).

The exile’s further toll is the absence of libations of poured ​out wine 

[4* Не будут возливать Господу вина]

(v.4; 

cf. Ex. 29:38-41; 

Lv. 23:13; 

Nu. 15:1-12) 

and ‘offerings’ of slain animals 

(cf.  on 4:13, 19; 5:6).
 

The next clause should be read, 

‘indeed belongs to them’. 

(reading Heb. ki for ke ‘as’), 

the bread [как хлеб похоронный]

(or ‘food’ 

i.e. what they would eat of their sacrifices) 

of mourners [как хлеб похоронный]
(or ‘idols'; 

cf.  Andersen, pp. 526-27) 

Its connection with death, 

according to the laws of cleanness, 

renders all those who eat it unclean 

(cf Num. 5:1-2). 

Assyria’s paganism is death

—dealing in its contagion. 

Such food (bread), [хлеб их]

whatever the intentions of the worshipper, 

means nothing to God. 

It is for the ‘gullet’ (hunger) only 

[ибо хлеб их--для души их]

(cf. 4:8). 

The whole exercise was so defiling [осквернятся]

that no Israelite 

(which is the subject of come, not bread) 

[не войдет - хлеб]

could return to the holy land, 

here described, 

in keeping with the sacral context, as the house of Yahweh, 

i.e. the land of Yahweh [на земле Господней:]

(v.3) 

and Israel’s homeland  

(8:1; 9:15).

	Hosea 9:4

Hosea 9:4

4* They shall not offer wine offerings to the LORD, Nor shall their sacrifices be pleasing to Him. It shall be like bread of mourners to them; All who eat it shall be defiled. For their bread shall be for their own life; It shall not come into the house of the LORD.

[4* Не будут возливать Господу вина, и неугодны Ему будут жертвы их; они будут для них, как хлеб похоронный: все, которые будут есть его, осквернятся, ибо хлеб их--для души их, а в дом Господень он не войдет.]

Hosea is foretelling that all their pub​lic sacrifices shall cease 

(3:4).

And because the appointed means of ap​proach to God will be lacking, 

the people themselves will not be pleasing to God.

This is the condition of Israel this hour

—not pleasing to God, 

because the reconciliation brought about through Christ’s sacrifice 

she has not yet received by faith. 

(See Ro 10:1-4.) 

Should she attempt sacrifice to God out of the land , 

it would not only be unacceptable to God, 

but a source of pollution and defilement, as the bread of mourners. 

All that was in the same tent or house with the dead 

was unclean for seven days 

(Num 19:14). 

She will use such sacrifices for her own appetite, 

but it will not be accepted by the Lord.


Hosea 9:5-6

	Hosea 9:5-6

5* What will you do in the appointed day, And in the day of the feast of the LORD?

 6* For indeed they are gone because of destruction. Egypt shall gather them up; Memphis shall bury them. Nettles shall possess their valuables of silver; Thorns shall be in their tents.
	5* Что будете делать в день торжества и в день праздника Господня?

6* Ибо вот, они уйдут по причине опустошения; Египет соберет их, Мемфис похоронит их; драгоценностями их из серебра завладеет крапива, колючий терн будет в шатрах их.


The rhetorical questions 

(v.5) 

serve to clinch the argument: 

no significant festal activity 

will be possible in the contaminated environment of exile. 

Appointed  festival 

(cf. 2:11) 

and feast of Yahweh [в день праздника Господня]

are probably synonymous terms depicting the autumn festival, 

which seems to be the setting for this entire passage 

(cf. 1 Sa. 1:3, 19-20; 

1 Ki. 8:2; 12:32).

	“WHAT  WILL  YE  DO?”

When scattered among the nations and exiled from her beloved land, 

what will wandering Israel do in the day of solemn assembly 

and in the day of Jehovah’s feast? 

Hosea 9:5

5* What will you do in the appointed day, And in the day of the feast of the LORD?

[5* Что будете делать в день торжества и в день праздника Господня?]

These were times of festal joy 

which commemo​rated acts of God’s goodness to Israel. 

When shut out from His service, 

these times will be seasons of deeper gloom and sorrow 

because of God’s withdrawal of blessing 

(Cp. 2:11).


	Hosea 9:6

Hosea 9:6

6* For indeed they are gone because of destruction. Egypt shall gather them up; Memphis shall bury them. Nettles shall possess their valuables of silver; Thorns shall be in their tents.

[6* Ибо вот, они уйдут по причине опустошения; Египет соберет их, Мемфис похоронит их; драгоценностями их из серебра завладеет крапива, колючий терн будет в шатрах их.]

Fleeing from the destruction by Assyria, 

she had escaped to Egypt

—a surer source of destruction. 

Egypt would gather the people up for com​mon and wholesale burial. 

None will escape. 

Memphis [Мемфис] was at this time the capital of Egypt 

and a favorite burial place of the Egyptians. 

The mention of the nettles and thorns [завладеет крапива - колючий терн ]

completes the picture of complete 

and 
utter desolation. 


More is said about the exile’s impact in 

verse 6: 

	Hosea 9:6

6* For indeed they are gone because of destruction. Egypt shall gather them up; Memphis shall bury them. Nettles shall possess their valuables of silver; Thorns shall be in their tents.
	6* Ибо вот, они уйдут по причине опустошения; Египет соберет их, Мемфис похоронит их; драгоценностями их из серебра завладеет крапива, колючий терн будет в шатрах их.


(1) those who try to flee destruction at the hands of ravaging Assyrians 

to find refuge in Egypt 

will not find respite 

but will be collec​ted 

(cf. ‘I will gather them up’[Я соберу их] 

in 8:10) 

and buried in Memphis [Мемфис]

(a city in northern Egypt just twenty kilometres 

or so south of the Delta), 

with its huge graveyard and ancient pyramids; 

and 

(2) their cultic paraphernalia will be abandoned 

as they flee and are overrun 

by briars (nettles) [крапива] and thorns [колючий терн]

— including their precious [драгоценностями] idols 

overlaid with silver [из серебра]

(cf. 2:8; 8:4, 

for special value of silver)

 and their tents [в шатрах их] set up as temporary shelters 

at the shrine

	Hosea 9:7

Hosea 9:7

7* ¶ The days of punishment have come; The days of recompense have come. Israel knows! The prophet is a fool, The spiritual man is insane, Because of the greatness of your iniquity and great enmity.

[7* ¶ Пришли дни посещения, пришли дни воздаяния; да узнает Израиль, что глуп прорицатель, безумен выдающий себя за вдохновенного, по причине множества беззаконий твоих и великой враждебности.]

The false prophets had lyingly said 

that the days of visitation and recompense would not come, 

but they have inevitably, in​exorably, and irresistibly come. 

Israel now knows by experience what she would not formerly receive by faith.

The men of unbelief had called the true prophet 

and servant of the Lord a fool 

and the man of the spirit 

(that is, the one possessing the Holy Spirit to prophesy) 

mad. 

It was so even with our Lord Jesus 

(Jn. 10:20). 

John 10:20

20* And many of them said, “He has a demon and is mad. Why do you listen to Him?”

[20* Многие из них говорили: Он одержим бесом и безумствует; что слушаете Его?]

The root and cause of Israel’s calamities 

was the abundance of her iniquity 

and the greatness of her hatred of God. 

See John 15:25 for the baseless hatred against Christ. 

John 15:25

25* “But this happened that the word might be fulfilled which is written in their law, ‘They hated Me without a cause.’

[25* Но да сбудется слово, написанное в законе их: возненавидели Меня напрасно.]

First, 

the ungodly disregard  God, 

then 

they disobey God 

(when His will is made known to them), 

and finally 
they despise God 

(when He chastens and judges them).


Hosea 9:7-9

	Hosea 9:7-9

7* ¶ The days of punishment have come; The days of recompense have come. Israel knows! The prophet is a fool, The spiritual man is insane, Because of the greatness of your iniquity and great enmity.

 8* The watchman of Ephraim is with my God; But the prophet is a fowler’s snare in all his ways--Enmity in the house of his God.

 9* They are deeply corrupted, As in the days of Gibeah. He will remember their iniquity; He will punish their sins.
	7* ¶ Пришли дни посещения, пришли дни воздаяния; да узнает Израиль, что глуп прорицатель, безумен выдающий себя за вдохновенного, по причине множества беззаконий твоих и великой враждебности.

 8* Ефрем--страж подле Бога моего; пророк--сеть птицелова на всех путях его; соблазн в доме Бога его.

9* Глубоко упали они, развратились, как во дни Гивы; Он вспомнит нечестие их, накажет их за грехи их.


Hosea removes all uncertainty about the time of judg​ment. 

It is now, 

it has already come 

— the tenses are past. 

Its character is divine ‘visitation’ 

(i.e. punishment; 

cf. on 1:4; 8:13; 9:9); 

Yahweh marches with Tiglath—pileser’s  Assyrians. 

[Феглаффелласар,     царь    Ассирийский,]

The carving up of the land that has begun 

(cf. note at 5:8-7:16) 

is God’s work. 

Its character is also ‘just retribution’ 

(‘complete payment’; 

Heb. sillum; 

cf. Is. 34:8; Mi. 7:3).

The third line of verse 7 

should probably be read as an admonition 

not a prediction: 

‘Let Israel know [this]!’ [да узнает Израиль]

So understood, it serves both to reinforce the judgment threat 

and set the stage for Israel’s ad hominem 

reaction to Hosea’s message in verse 7c-d. 

Beyond that, 

it mockingly echoes Israel’s cry in 8:2 

My God, we Israel know thee. 

[`Боже   мой!   Мы   познали   Тебя,   мы -- Израиль'.]
Israel purports to know Yahweh 

but does not. 

Let them know assuredly, then, 

That judgment is coming and is here.

The announcement of judgment cues a sharp response from Hosea’s opposition 

— a response which Hosea cites, in order to refute it. 

The whole picture of exile had seemed so absurd 

that they labelled the prophet a fool 

[что  глуп  прорицатель]

(i.e. blabbering mindlessly; 

cf. Pr. 10:8) 

and even mad or ‘crazy’ 

   [безумен]

(i.e. cooing endlessly; 

cf. 2 Ki. 9:1l ; Je. 29:26). 

The synonym for prophet here is man of the spirit, 

[выдающий    себя   за   вдохновенного]

which was intended as an insult 

not a compliment 

(despite the role of the spirit in the line of Israel’s great  prophets 

   — 
Elijah, 

cf. 1 Ki. 18:12;  

Micaiah, 

cf. 1 Ki. 22:21,


             
Elisha, 

Cf. 2 Ki. 2:9), 

especially since Hosea uses spirit [за   вдохновенного]

to describe the almost demonic way 

in which the Israelites were captured 

and 
controlled by their harlotrous worship 

(4:12, 19; 5:4). 

Out of his head, 

chattering senselessly, 

prompted neither by wisdom nor the divine word 

— so ran the popular estimate of the prophet. 

That these words are the public reaction to Hosea 

not his indictment of the false prophets 

(cf. 4:5; Mi. 3:5-8: Je. 23:9-32) 

seems clear from the context, 

where they stand in opposition to verse 8, 

and from the fact that virtually everything Hosea says about prophets 

supports their divinely sponsored task 

(6:5; 9:8; 12:13).

The last phrases of verse 7 

seem not to be part of Israel’s criticism 

(yet see Andersen, p. 515), 

but a succinct explanation of what motivates it: 

the Israelites say what they do to Hosea 

because their iniquity 

[по причине множества беззаконий твоих 

 и великой враждебности.] 

(cf. on 8:13) 

is too great to face and consequently their hatred 

is ‘abundant’

(‘hostility’; mastema is used in the Qumran scrolls 

   and the Book of Jubilees 

to describe the work of the enemies of God, 

   including Satan; KB Suppl., p.109 v. 8) 

(both nouns are modified by words 

that suggest the motif of multiplication 

— Heb. rb; 

cf. at 4:7; 8:11). 

As is typical of our human behaviour, 

when we cannot acknow​ledge our guilt 

we may react towards our accusers with anger. 

Hosea’s critics answered sharply 

not because they thought he was wrong 

but because, deep down, 

they knew he was right.

	Hosea 9:8
The eighth verse of our chapter 

is admittedly very difficult. 

Hosea 9:8

8* The watchman of Ephraim is with my God ; 

But the prophet is a fowler’s snare in all his ways--Enmity in the house of his God.

[8* Ефрем--страж подле Бога моего; пророк--сеть птицелова на всех путях его; соблазн в доме Бога его.]

The prob​able meaning 

is that Ephraim was a watchman with God , 

[Ефрем--страж подле Бога]

that is, the whole nation 

as helped and sustained by God , 

in fellowship with Him 

and 
in accord with His purposes. 

Thus God had made Ephraim to the other nations, 

but by sin Ephraim had become 

a snare [пророк--сеть]    instead of a support. 

The prophet pointed out here 

is specifically the false prophet who seduced the people of God 

and was the very embodiment of hatred in God’s house. 


	Hosea 9:8
 8* The watchman of Ephraim is with my God; But the prophet is a fowler’s snare in all his ways--Enmity in the house of his God.
	8* Ефрем--страж подле Бога моего; пророк--сеть птицелова на всех путях его; соблазн в доме Бога его.

 


Hosea’s refutation 

(v.8)

says out the prophet’s true role: 

a watchman of Ephraim [Ефрем--страж]

(cf. Jer. 6:17; 

Ezk. 3:17; 33:2, 6, 7, 

who pick up this term from Hosea). 

Given the alerts the prophet has already sounded 

(5:8; 8:1), 

the title is well-chosen. 

He has spotted the impending disaster, 

thanks to divine revelation, 

and has relayed the warning to God’s people. 

‘With my God’ [Бога моего] follows the MT 

without the need to repoint it to people of my God 

(RSV; NEB) 

and emphasizes that the watchman 

does only what he should 

when he does it as God’s agent 

even in God’s presence. 

There may be a hint here 

of the prophet’s participa​tion in the divine council 

where he hears first-hand Yahweh’s word 

(cf. 1 Ki. ch. 22; 

Is. ch. 6; 

Je. ch. 23). 

The tragedy is compounded by the fact that the watchman [-- страж]

cannot give full attention to the dangers 

that loom before the people. 

The watchman [-- страж] has to watch his own step. 

[пророк--сеть птицелова на всех путях его]

Israel’s bird—traps 

are laid or him 

(cf. on 5:1; 7:12) 

and the land, 

here called the house of his God [в доме Бога его]

(cf. 8:1; 9:4, 15), 

is full of hatred towards him.

(cf. v. 7) 

The watchman [-- страж],   Yahweh’s prosecuting attorney 

— note the timing of the ver​dict in verse 7 

and the content of it in verse 9 

— is a marked man.

	Hosea 9:9

Hosea 9:9

9* They are deeply corrupted, As in the days of Gibeah. He will remember their iniquity; He will punish their sins.

9* Глубоко упали они, развратились, как во дни Гивы; Он вспомнит нечестие их, накажет их за грехи их.

They have gone the full extent of corruption.

The reference to the days of Gibeah [как  во  дни  Гивы]

is another of the many references to the past history of Israel 

which are brought forward 

to teach the people the disastrous character of sin. 

Hosea is referring to the time when Ben​jamin 

(Judges 19 and following chapters) 

championed the outrage against the concubine of the Levite

—an incident that brings out glaringly a period of spiritual decline 

in Israel second to none. 

All of Benjamin but 600 men perished at that time. 

Though bearing long with him, 

God will finally visit Ephraim with the threatened judgment.


	Hosea 9:9
 9* They are deeply corrupted, As in the days of Gibeah. He will remember their iniquity; He will punish their sins.
	9* Глубоко упали они, развратились, как во дни Гивы; Он вспомнит нечестие их, накажет их за грехи их.


Along with the motif of multiplication, 

Hosea knows a motif of deepening in verse 9
(cf. 5:2), 

in which the description of Israel's corrupting activity 

(Heb. sht) 

is intensified by its coup​ling with the verb 

‘made deep’ [Глубоко]

(Heb. he'miq). 

Here what is deepened 

[9* Глубоко упали они]

is the harm done by Israel’s misconduct 

which reaches rock bottom in the rejection of the prophet 

who seeks to point the way out of the unfathomed pit. 

The historical parallel, summarized in as in the days of Gibeah, 

[как во дни Гивы;]

serves four purposes: 

(1) it underscores the ancient precedents 

that underline Israel’s present conduct; 

the depth of the rebellion is evidenced 

by its affinities with events four centuries earlier; 

such crime is in their genes; 

(2) it compares the present spiritual chaos 

to what may be the most sordid scene in the Old Testament: 

the gang-rape and sex

—murder of the Levite’s concubine at the hands of Gibeah’s 

   lewd citizens 

(Jdg. chs. 19-21; 

for Gibeah,[ Гива] 

see at 5:8; 10:9); 

(3) it recalls a number of details 

which tie in with the language and setting of 9:1-9: 

a. the old man who abandons the concubine 

to the Benjaminites of Gibeah 

was raised in Ephraim 
(Jdg. 19:16,25; 

 cf. Ho. 9:3,8); 
b. Mizpah, [Мицпа]
i.e. ‘watchtower’, [сторожевой    башни]

whose meaning is closely associ​ated with watchman [-- страж]

plays a key role 

(Jdg. 20:1, 3; 

cf. Ho. 9:8); 

c. Bethel, [в  Вефиль]

the probable setting for Hosea’s speeches in 9:1-9 

is a centre of activity in the story 

(Judges 20:26; 21:2); 

d. a pivotal part of the story’s message 

is the inescapability of judgment 

for the men of Gibeah [Гива]

(Jdg. 20:29-48; 

cf. Ho. 9:9); 

e. the story concludes with a ribald dance in the vineyard 

at the ‘yearly feast of Yahweh’ at Shiloh 

(Jdg. 21:19; 

cf. Ho. 9:1-2 

and the comments about sexually oriented activities 

as part of the autumn harvest festival); 

and 

f. the summary verse of Judges 21:25 

could well describe Hosea’s day 

with its dynastic instability 

(cf. 8:4) 

that left basic laws unenforced

(cf. 4:2-3); 

and 

(4) as Wolff (p. 158) 

has suggested, 

Hosea may have counted the Levites as his allies 

in the struggle with the established priesthood 

and thus valued this story partly for the way 

it described the maltreatment 

which Levites some​times endured. 

All this is a theme to which Hosea will return

(10:9).
The final summary of judgment repeats the middle lines of 8:13. 

	Hosea 8:13

13* For the sacrifices of My offerings they sacrifice flesh and eat it, But the LORD does not accept them. Now He will remember their iniquity and punish their sins. They shall return to Egypt.
	13* В жертвоприношениях Мне они приносят мясо и едят его; Господу неугодны они; ныне Он вспомнит нечестие их и накажет их за грехи их: они возвратятся в Египет.


It assumes that more than enough reasons have been listed 

to warrant such punishment. 

And particularly it interp​rets as in the days of Gibeah 

[как во дни Гивы;]

as the crowning argument, 

with which the prosecution rests its case.
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	Hosea 9:10
“LIKE  GRAPES  IN  THE  WILDERNESS”

Hosea 9:10

10* “I found Israel Like grapes in the wilderness; I saw your fathers As the firstfruits on the fig tree in its first season. 

But they went to Baal Peor, And separated themselves to that shame; They became an abomination like the thing they loved.

[10* Как   виноград   в   пустыне, 

Я нашел Израиля; как первую ягоду на смоковнице, в первое время ее, увидел Я отцов ваших, 

--но они пошли к Ваал-Фегору и предались постыдному, 

и сами стали мерзкими, как те, которых возлюбили.]

In the midst of a scene of judgment and dire prophecies of woe , 

the tender heart of God goes back to the days of Israel’s earliest history, as it did so often 

(see Jer 2:1-3). 

The Lord remembers how He first found Israel like grapes in the wilderness. 

The thought is that she was pleasant to Him, 

such as grapes would be to one finding them in the wilderness. 

She was also like the first-ripe figs, 

[как  первую   ягоду   на   смоковнице,]

the sweetness of which was proverbial, 

because of their freshness and because of the long abstinence 

from them during the nonproductive season. 

(Note Is. 28:4.)

God speaks of Israel as being both pleasant and rich in His eyes, 

but soon 
she corrupted herself 

and 

the gifts of God. 

For His care over her at that time, 

see Deuteronomy 32:10. 

How did she corrupt herself ? 

[и сами стали мерзкими]

She com​mitted the abominations of Baal-peor. 

[--но  они  пошли   к   Ваал-Фегору]

This was the stumbling block ad​vised by Balaam to Balak; 

when the prophet could not curse Israel, 

he gave counsel how to corrupt her. 

(Cp. Num 25:1—5.) 

The people sepa​rated themselves, 

became Nazirites, not to God, 

but to the shame of Baal​peor 

with its vile and sensuous practices 

connected with its idolatry. 

The result was that they became abominable like their loves. 

(See Ps 115:8.)

Ps 115:8

8* Those who make them [idols] are like them ; 

So is everyone who trusts in them.
[8* (113-16) Подобны им да будут делающие   их и все, 

на  деющиеся   на  них.]

It has been well said that man 

“makes his god in his own image and like​ness, 

the essence and concentration of his own bad passions, 

and then con-forms himself to the likeness, not of God, 

but of what was most evil in himself.” 


e.
The calling unfulfilled 

д.
НЕВЫПОЛНЕННОЕ      ПРИЗВАНИЕ
(Hosea  9:10-11:11)

The fourth set of speeches in the section of Hosea’s messages, 

begun at 4:1, 

adds little new in content 

to what precedes it 

but takes such a fresh tack in developing the themes 

that it is one of the most poignant and powerful sections 

in the book. 

Its four main divisions are signalled 

in  metaphors 

that describe Israel’s past relationship with God:

Grapes in the wilderness, 

[10* Как   виноград    в   пустыне]

9:10-17;

Luxuriant vine, 
      [Ветвистый      виноград]
10:1-10;

Trained heifer, 

   [11* Ефрем--обученная     телица,]
10:11-15;

Beloved child, 

[Когда   Израиль   был    юн, 

Я   любил   его]
11:1-11.

In  each  division, 

the tone of nostalgia 

is mixed with shock at Israel’s apostasy. 

The literary result of this mixture is a tragic reversal, 

a grave comparison between the fruitful intimacy 

that once was 

and 
the barren apostasy that now is. 

And the implication constantly drawn 

in each division 

is the necessity and finality of judgment. 

So clear are Israel’s shortcomings from the Redeemer’s plan 

that relatively little space is given to their elaboration. 

Instead, announcements of judgment 

are the dominant literary form, until the closing verses 

of chapter 11.

The  first  three  divisions 

are dotted with agricultural imagery 

that seems to link them with 

8:1-9:9, 

with its notes of vain 

sowing and reaping 

(8:7) 

and nettles and thorns 

as agents of desolation 

(9:6): 

Israel’s pristine innocence 

is likened to grapes and figs 

(9:10); 

part of Ephraim’s judgment 

is a with​ered root that can support no fruit 

(9:16); 

Israel is a fruitful vine, 

whose produce is put to bad use 

(10:1); 

Israel’s justice 

has become wild, poisonous weeds 

(10:4); 

divine judgment 

takes the form of thorn and thistle 

on the once busy altars 

(10:8; 

cf, 9:6); 

Ephraim used to be a pet heifer tenderly trained by Yahweh 

(10:11); 

her present lot, however, 

is to plow 
(10:11); 

relief can come only 

if Israel will change its pattern 

and sow the right seed 

(10:12); 

in the meantime the whole agricultural cycle has miscarried 

— wrong ploughing, 

    wrong reaping, 

    wrong eating 

(10:13; 

cf. 8:7). 

One implication of this imagery is to picture Yahweh as farmer, 

tender with the crops and flocks, 

eager for their produce, 

frustrated by the failure, 

drastic in his means of correcting the problems

Familiar themes make brief appearances: 

(1) the appeal to Israel’s history of sin 

as explanation 

of  her  conduct 
and argument 

for her judgment 

— 
Baal-Peor [к Ваал-Фегору]

(9:10; 

cf. Nu. 25:1-9), 

Gilgal [в  Галгале]
(9:15; 

cf. 1 Sa. 11:14-15), 

Bethel [в  Вефиль]
(called Aven in 10:8; 

cf. on 4:15), 

Gibeah [Гива]
(10:9; 

cf, on 9:8), 
Admah and Zehoum 

[Поступлю  ли  с  тобою,  как  с  Адамою, 

сделаю  ли  тебе,  что  Севоиму?]
(11:8; 

cf. Gen. 10:19; 14:1-17; 

Dt. 29:23); 

(2) the motif of multiplication 

in which Israel’s material abundance and religious excess 

lead to uncountable transgressions 

(10:1, 13; 

cf.4:7; 8:11, 12, 14); 
(3) the unkept covenant 

(10:4; 

cf. 6:7; 8:1); 
(4) the pernicious idolatry 

(10:5-6; 

cf. 8:4-6); 

(5) the futility of military might 

(l0:13-14; 11:6; 

cf. 7:16; 8:14); 
(6) the cessation of the monarchy 

(10:15; 

cf. 3:4; 7:7, 16); 
(7) the adoration of Baal as the grantor of fertility 

(11:1; 

cf. 2:13); 

and 

(8) exile as the predominant form of judgment 

(10:6; 11:5; 

cf. 9:3,6).
	Hosea 9:10

10* “I found Israel Like grapes in the wilderness; I saw your fathers As the firstfruits on the fig tree in its first season. But they went to Baal Peor, And separated themselves to that shame; They became an abomination like the thing they loved.
	10* Как виноград в пустыне, Я нашел Израиля; как первую ягоду на смоковнице, в первое время ее, увидел Я отцов ваших, --но они пошли к Ваал-Фегору и предались постыдному, и сами стали мерзкими, как те, которых возлюбили.


The section begins at 9:10 

with a tender reminiscence of Israel’s past with God as speaker, 

I found Israel. [Я  нашёл   Израиля]

The preva​lence of divine speech 

(9:10-13, 15-16; 

10:10-11; 

11:1-9, 11) 

contrasts with the absence of it in 9:1-9 

and is another clue to the unity of the section. 

Its close is marked by the climactic way 

that the divine complaint moves to a crescendo in God’s decision 

not to make judgment the ultimate experience of Israel 

(11:9) 

but to issue the call 

for return and restoration:

‘but I will make them dwell in their homes’ 

[и  вселю   их   в   домы   их,]

(11:11). 

Not since 3:5 

has this note been sounded with such force and clarity. 

It brings to a culmination the book’s second long journey 

from judgment to hope. 

The formula ‘oracle of Yahweh’ [говорит    Господь.]
(11:11), 

used for the first time since 2:21, 

puts a full stop to the promise of salvation 

and clears the stage for the third

and final section of the book 

which will both repeat and complete the journey 

from judgment to hope, 

which is the plot of the divine story as Hosea has experienced it

	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)                  
           c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)             
           d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ

Hosea 8:1-9:9                 

           e.
The calling unfulfilled 

д.
НЕВЫПОЛНЕННОЕ      ПРИЗВАНИЕ
(Hosea  9:10-11:11)

                i.
Grapes in the wilderness 

i.
Виноград    в    пустыне
(Hosea 9:10-17).                                       


i.
Grapes in the wilderness 

i.
Виноград    в    пустыне
(Hosea 9:10-17). 

This brief section takes its title from the simile with which it begins. 

It needs to be divided into five short sub-sections:

An accusation based on Israel’s failed potential 

early in their history 

— verse 10;

An announcement of judgment in a chain-link argument 

that threatens literal extinction of Ephraim’s descendants 

—verses 11-12;

An expansion of the announcement which culminates 

in a prayer curse on Ephraim’s reproductivity 

— verses 13-14;

An announcement of judgment in exile 

with an accusation that centres in Gilgal 

where Saul was first crowned king 

(1 Sa. 11:14-15)

—verse 15;

An announcement 

that sums up what has been said about Ephraim’s 

double judgment of fruitlessness and exile 

—verses 16-17.

This capsule account of Israel’s history captures its tragedy: 

it began with God’s delight 

in Israel’s potential for fruitfulness

(v. 1Oa-1)); 

it soon turned sour in their seduction by Baal 

(v. 10c-d); 

it lost all hope of fruitfulness 

by counting for fertility on a no-god 

(vv. 11-14); 

it forfeited the fine land 

in which it was called to produce fruit for Yahweh 

because it chose to substitute human rule 

for God’s hegemony [control]

(v.15); 

its pristine fruitfulness 

gave way to permanent barrenness 

(v. 16); 

its rejection of the divine Host 

(cf. Ps. 23:5-6) 

con​demned it to be no longer planted and cultivated 

but to wander wild among the heathen nations 

(v.17).

Hosea 9:10

	Hosea 9:10

10* “I found Israel Like grapes in the wilderness; I saw your fathers As the firstfruits on the fig tree in its first season. But they went to Baal Peor, And separated themselves to that shame; They became an abomination like the thing they loved.
	10* Как виноград в пустыне, Я нашел Израиля; как первую ягоду на смоковнице, в первое время ее, увидел Я отцов ваших, --но они пошли к Ваал-Фегору и предались постыдному, и сами стали мерзкими, как те, которых возлюбили.


Though Yahweh speaks here of your fathers, [увидел  Я  отцов  ваших,]

the tone of verses 10-17 

becomes increasingly reflective, 

and Israel is described in the third person in the rest of the passage. 

It is as though the reminder of the splendid past 

is too heavy a subject for either the speaker 

or the listeners to cope with directly, 

so Yahweh and the prophet 

(vv. 14, 17) 

talk about them and not to them.

Grapes [виноград]

speak of refreshment, 

of possibilities of wine or raisins 

(cf. 3:1) 

which preserve the fruit 

beyond its growing season 

(Dt. 32:14). 

Wilderness [пустыне]
as the site of the vineyard con​notes 

both
God’s joyful surprise 

at finding such delight in an unlikely place 

and 
his provision for Israel in that desolate setting. 

Beyond that, Wilderness 

suggests the Exodus honey​moon 

that Hosea both remembers and anticipates 

(2:14-15). 

Fig tree [на  смоковнице]

also pictures delight, 

especially in the emphasis on first 

(i.e. not only early but choice; 

cf. Micah 7: l)

fruit and first season. [как первую  ягоду  , в  первое   время   её]

Waiting all winter and spring is difficult 

but waiting for the five or six years necessary for a tree 

to bear delectable fruit 

can not help but put an edge to the farmer’s appetite 

when the first ripe figs appear. 

So God recalls his delight at his new covenant relation 

with Israel’s ancestors 

(for grape vine and fig tree 

as symbols of security and prosperity, 

cf. Mi. 4:4). 

Both vine and fig tree 

are familiar metaphors of Israel, 

especially in contexts that call for judgment 

(for vine, 

see Ps. 80; Is. ch. 5; Jer. 6:9; 

for fig tree see Jesus’ sign-act in 

Mk. 11:12-14, 20-21 

and the sign of the fig tree in Mk. 13:28).
Baal-peor [к  Ваал-Фегору]

holds a prominent place 

in Israel’s geography of shame 

(Nu. 25:1-5; 

Dt. 4:4; 

Ps. 106:28). 

Originally the title of the Baal venerated at Peor 

(cf. Jos. 22:17) 

— a mountain in Moab from which Balaam, at Balak’s behest, 

    was supposed to curse Israel 

(Nu. 23:27-28) 

— Baal-peor came later to mean the name of both 

the place 

    

and 
the deity. 

The name has become a byword for Israel's 

gullibility 

and 
waywardness 

and 
for the fragility of the covenant relation with Yahweh.

Consecrated themselves [и  предались]
means to vow their loyalty; 

it suggests a deliberate ritual act by which Israel 

identified themselves with Baal. 

‘And the people ate [the sacrifices] 

and bowed down to their gods’ 

[Nu 25:2*   

и  ел   народ   жертвы   их   и   кланялся   богам   их.]

— acts that the text of Numbers described as a ‘yoke’ to Baal of Peor 

(Nu. 25:2-3). 

Hosea’s verb 

(Heb. nzr) 

brings to mind the intense dedication of the Nazirite vow 

(cf. Nu. ch. 6; Jdg. 13:5, 7, 

for the nature of this vow; 

cf. Am. 2:11-12). 

‘Shame’ (NASB) 

really stands for Baal 

(cf. RSV), 

which may have been in the original text 

and then removed at an early stage 

(cf. discussion of 2:13, 16-17) 

in fulfillment of the divine promise-command 

to remove the very names of the Baals from Israel’s vocabulary. 

Biblical faith saw the Baal-peor [к  Ваал-Фегору]   epi​sode 

as far more than a casual dalliance. 

It shook the structure of the covenant to its very foundations 

and for a reason that Hosea explains: 

the character of the one whom we worship rubs off on us. 

The abominable imposter who purported to love Israel 

(the Heb. verb form for love is active not passive; 

thus, as Andersen has noted [p.536], 

it is the Baal’s love for them 

not theirs for Baal that is featured) 

has infected them with his detestable qualities 

(for the Heb. word siqqus,

cf. Je.4:1; 7:30; 13:27; 32:34; 

Ezk.5:ll; 7:20; 11:21; 20:30; 37:23). 

The Hebrew language 

is hard-pressed to come up with a more degrading term 

to describe the depths to which Israel's initial

and continued contact with Baal had lowered them.

	Hosea 9:11

Hosea 9:11

11* ¶ As for Ephraim, their glory shall fly away like a bird--No birth, no pregnancy, and no conception!

[11* ¶ У Ефремлян, как птица улетит слава: ни рождения, ни беременности, ни зачатия не будет.]

Therefore, the glory of Ephraim was to depart 

as a bird.
Hosea, as no other writer of ancient times, 

traces the results of national immorality and sin 

in a declining population. 

Their honor, 

their glory, 

their position of privilege 

will be taken from them by God. 

The name Ephraim [Ефрем] 

which means fruitfulness [плодовитым]

(Gen 41:52; 48:19)

Gen 41:52

52* And the name of the second he called Ephraim: “For God has caused me to be fruitful in the land of my affliction.”

[52* А  другому нарек имя: Ефрем, потому  что  говорил  он Бог сделал меня плодовитым в земле страдания моего]

Gen. 48:19

19* But his father refused and said, “I know, my son, I know. He also shall become a people, and he also shall be great; but truly his younger brother shall be greater than he, and his descendants shall become a multitude of nations.”

[19* Но  отец  его не согласился и сказал:  знаю,  сын  мой, з наю; и от него произойдет народ, и он будет велик; но меньший его брат будет больше   его, и от семени его произойдет   много   численный   народ.]

would no longer be their glory 

for God would take away conception, birth, and child.


Hosea 9:11-12

	Hosea 9:11-12

11* ¶ As for Ephraim, their glory shall fly away like a bird--No birth, no pregnancy, and no conception!

 12* Though they bring up their children, Yet I will bereave them to the last man. Yes, woe to them when I depart from them!
	11* ¶ У Ефремлян, как птица улетит слава: ни рождения, ни беременности, ни зачатия не будет.

 12* А хотя бы они и воспитали детей своих, отниму их; ибо горе им, когда удалюсь от них!


The judgment announced here is appropriate to that failure: 

the fruit that Ephraim [У Ефремлян] 

cares most about 

— the future generation, 

which will assure their continuity, 

will be cut off. 

Ephraim is not the subject of verse 11, 

but is a hanging nominative: 

‘As for Ephraim ...‘ (cf. NASB). 

Their glory  [слава]  is the subject 

and refers here 

neither 
to Yahweh’s presence 

(cf. Ezk. ch. 8) 

nor 

to Baal’s, in whose false promises 

Israel gloried 

(cf. on 4:7), 

but to Ephraim’s progeny, 

all hope of which 

will fly away like a frightened bird 

[как  птица   улетит   слава]

(cf. Pr. 23:4-5). 

	Hosea 9:11

11* ¶ As for Ephraim, their glory shall fly away like a bird--No birth, no pregnancy, and no conception!
	11* ¶ У Ефремлян, как птица улетит слава: ни рождения, ни беременности, ни зачатия не будет.


The three compact phrases 

— 
no birth, [ни  рождения]

(literally ‘from’ which can also mean ‘without’) 

 
no pregnancy [ни  беременности]

(lit. ‘womb’), 

    
no conception [ни  зачатия]
— define what is meant by the disappearance of glory. 

They run in inverse order to the facts of life. 

So sterile, so fruitless, 

is Ephraim’s future 

that none of the steps necessary for national survival will occur 

— not birth, not even pregnancy, no, not even conception. 

The chain-like argument of what sounds like a curse 

(cf. on 8:7, where the argument 

and the point are very similar) 

is capped by the further announcement 

that if any babies do slip through the net 

and Ephraimites 

(note switch to plural verb 

to include all individual families) 

try to raise them, 

God will see to it that none

 (lit. ‘without a human being’; 

cf. Is. 6:11) 

will survive 

(v.12; 

of v.16 where Yahweh’s intervention 

is made even more plain). 

The bird simile may connect 

verses 11-12 with verse 10, 

since birds are among the great enemies of fruit crops 

and can ruin the productivity of both vine and fig tree.

	Hosea 9:12
 12* Though they bring up their children, Yet I will bereave them to the last man. Yes, woe to them when I depart from them!
	 12* А хотя бы они и воспитали детей своих, отниму их; ибо горе им, когда удалюсь от них!


To seal this threat, 

God adds a brief woe [горе  им]

(cf. on 7:13; 

Am. 5:18; 6:1) 

which contains no mention of the crime

— verse 10 has taken care of that 

— but announces the grief in store for Israel, 

as God withdraws his love and grace 

by departing from them. [когда удалюсь от них!]

The threat to be active in depriving them of children 

(v. 12a) 

[А хотя бы они и воспитали детей своих, 

отниму их]

and to withdraw [отниму их]

(MT root swr, ‘to depart’; 

cf. Song 4:8, where swr means ‘to descend’) 

from them are one and the same act. 

It is Yahweh’s vital presence 

that makes possible the cycles of life; 

for him to withdraw is a sentence of death.

	Hosea 9:12

Hosea 9:12

12* Though they bring up their children, Yet I will bereave them to the last man. Yes, woe to them when I depart from them!

[12* А хотя бы они и воспитали детей своих, отниму их; ибо горе им, когда удалюсь от них!]

Absolute cutting off of all offspring 

is not meant, 

as is clear from verse 12, 

where we see that they do bring up some children, 

but the number of children shall be greatly reduced. 

(Cp.  Deu 28:58-62.) 

The climax of all their woes and calamities 

is that God will depart from them. 

Ephraim’s location was beautiful 

(see Is 28:1): 

Hosea 9:13

13* Just as I saw Ephraim like Tyre, planted in a pleasant place, 

So Ephraim will bring out his children to the murderer.”

[13* Ефрем, как Я видел его до Тира, насажден на прекрасной местности; однако Ефрем выведет детей своих к убийце.]

God would make him glorious as Tyre. 

[Ефрем, как  Я  видел   его  до Тира]

But though he be rich and his situation enviable , 

childlessness awaited them all.


Hosea 9:13-14

	Hosea 9:13-14

13* Just as I saw Ephraim like Tyre, planted in a pleasant place, So Ephraim will bring out his children to the murderer.”

 14* Give them, O LORD--What will You give? Give them a miscarrying womb And dry breasts!
	13* Ефрем, как Я видел его до Тира, насажден на прекрасной местности; однако Ефрем выведет детей своих к убийце.

14* Дай им, Господи: что Ты дашь им? дай им утробу нерождающую и сухие сосцы.


The picture of Ephraim’s annihilation 

by the loss of their children 

is amplified in these verses. 

Most commentators and translations read the first line of verse 13 

in one of four ways. 

1.
Some follow the Lxx and its imagery of the hunt:

‘Ephraim, as I have seen, has made his sons a hunter’s prey’ 

(Mays, p. 131; cf. Wolff, p.160; NEB; ]B); 

the reference is an allusion to the risks of war 

against the Assyrians during the Syro-Ephraimite conflict. 

That death-dealing folly will be compounded by the further slaughter 

encountered in judg​ment 

(v. 13b). 

2.
Others read the troublesome Hebrew word lesor as the Phoenician city Tyre: 

‘Ephniim, as I have seen, is planted in a pleasant meadow like Tyre’ 

(NASB; cf. VuIg; NIV); 

the emphasis then is on the contrast between 

what Ephraim has been 

(cf. v.10) 

and what he will become, as his sons are slaughtered. 

3.
Some ancient readings like Theodotion and the Akhmimic (Coptic) 

speak of Ephraim as planted on a rock (Heb. lswr) 

and thus coin another image of barrenness, 

i.e. stony, unproductive soil 

(cf. Wolff, pp. 160-6l). 

4.
As good a solution as any is Jeremias’ rendering (p. 119) 

based on sug​gestions of Hitzig and Rudolph 

to read the t e sor  as 

‘a palm tree (Arabic and late Heb. sawr) 

planted in a meadow’; 

this would be a symbol of God’s past care and oversight of Ephraim 

and set up the bold contrast with the slaughter 

(lit. the ‘slayer’, i.e. the Assyrian army) 

that awaits them.

	“WHAT  WILT  THOU  GIVE?”

Hosea 9:14-15

Hosea 9:14-15

14* Give them, O LORD--What will You give? Give them a miscarrying womb And dry breasts!

 15* “All their wickedness is in Gilgal, For there I hated them. Because of the evil of their deeds I will drive them from My house; I will love them no more. All their princes are rebellious.

[14* Дай им, Господи: что Ты дашь им? дай им утробу нерождающую и сухие сосцы.

 15* Все зло их в Галгале: там Я возненавидел их за злые дела их; изгоню их из дома Моего, не буду больше любить их; все князья их--отступники.]

Since so much misery awaits the Israelites’ children , 

the prophet is con​strained to pray 

that they may have no children

—a mercy which would spare them greater grief.

Gilgal [в  Галгале]   was the center where their wickedness was manifest. 

The place of so many of God’s blessings 

had been turned into the scene of idol worship. 

When God says He hated them , 

the expression manifests the height of His displeasure. 

In driving them out of His house , 

He expels them from the land altogether. 

(Cp. 8:1 for the same use of “house.”)

“I will love them no more” [не  буду  больше   любить   их]
is a national judgment 

which did not pre​clude mercy to individuals 

and 
has a definite time element in mind. 

After their chastisement , 

God will take them back into fullest fellowship. 

In this same prophecy 

Hosea 14:4
Hosea 14:4

 4* ¶ “I will heal their backsliding, 

I will love them freely, 

For My anger has turned away from him.

[4* ¶ (14-5) Уврачую отпадение их, возлюблю    их  по  благоволению; 

ибо гнев Мой отвратился от них.]

Hosea predicts: 

“I will love them freely.” [возлюблю   их  по  благоволению]

But since for the time all their princes, their rulers, 

had followed in the way of Jero​boam the son of Nebat, [Иеровоам]

they had opened the floodgates of God’s wrath against them. 

Ephraim  was to be smitten like a tree 

(v. 13). 

Hosea 9:16
The withering of the root meant no hope for future fruitfulness. 

 [иссох корень их, --не будут приносить они плода]

Hosea 9:16
16* Ephraim is stricken, Their root is dried up; They shall bear no fruit. Yes, were they to bear children, I would kill the darlings of their womb.”

[16* Поражен Ефрем; иссох корень их, --не будут приносить они плода, а если и будут рождать, Я умерщвлю вожделенный плод утробы их.]

Not only would their offspring be cut off , 

but they themselves were appointed to be wanderers 

among the nations , 

[и будут скитальцами между народами]

because they would not hearken to the Lord.

Hosea 9:17

Hosea 9:17
17* My God will cast them away, Because they did not obey Him; 

And they shall be wanderers among the nations.

[17* Отвергнет их Бог мой, потому что они не послушались Его, 

и будут скитальцами между народами.]

Is  IT  NOTHING  TO  YOU ?

When we realize that Israel’s songs and hymns are in the minor key, 

we understand how fully has entered into the nation’s experience 

the force of the injunction not to rejoice. 

How can they rejoice 

when they are not pleasing Him ? 

When they have no appointed way of approach ? 

When so many have not heard of the all-sufficient 

and all-fulfilling sacrifice of the Messiah of Israel ? 

Is it nothing to us that such is the plight of God’s peo​ple Israel?


	Hosea 9:14
 14* Give them, O LORD--What will You give? Give them a miscarrying womb And dry breasts!
	14* Дай им, Господи: что Ты дашь им? дай им утробу нерождающую и сухие сосцы.


Happily, all the words of verse 14 are clear. 

So is its genre

— a  prayer of the prophet to God. 

Even the suspense 

added by the  delay in stating the object of the verb give [Дай им]

is a well-understood poetic device 

(cf. Ps. 29:1). 

What is hard to know is the prophet’s intention. 

Is he’ urging Yahweh to proceed with the extreme penalties’ 

(Andersen, p.544)? 

Perhaps. 

We have no hint elsewhere 

that Hosea shies away from the terrors of judgment. 

On the other hand, what he prays for 

is not the march of ravaging armies 

or the swinging of their swords 

but the cessation of birth and infant nurture. 

For this reason, many interpreters 

(Wolff, p.166; Jeremias, p.123; Mays, pp 134-135) 

have read the prayer as intercessory 

after the fashion of Amos (7:2, 5) 

or 
Isaiah, 

who cried 

‘How long?’, when the judgment was announced 

(Isaiah 6:11). 

They have read it as a tragic prayer 

for barrenness, stillbirth, 

or death in infancy as less grim alternatives 

than death by military slaughter 

(cf. Job. 3:11-19; 

Lk. 23:29). 

Whichever tone we hear in the prayer, 

it is clear that Hosea does not back away from the need for judgment. 

And even his prayer 

is couched in language appro​priate 

to a people who have looked not to God 

but to BaaI 

for vital wombs 

[дай им утробу нерождающую]

and nourishing breasts.
[и сухие сосцы.]
Hosea 9:15

	Hosea 9:15

15* “All their wickedness is in Gilgal, For there I hated them. Because of the evil of their deeds I will drive them from My house; I will love them no more. All their princes are rebellious.
	15* Все зло их в Галгале: там Я возненавидел их за злые дела их; изгоню их из дома Моего, не буду больше любить их; все князья их--отступники.


God again speaks, 

reaching back into history 

(cf.  Gibeah,[ Гива]  9:9; 

Baal-peor [к  Ваал-Фегору]   9:10) 

to show the continuity of Israel’s present crimes 

with those of their fathers. 

Gilgal is targeted as the centre where all their evil was concentrated. 

(cf. on 7:2) 

Of the three monumental events associated with that town 

just north of Jericho 

(cf. on 4:15) 

— Joshua’s entry to Canaan 

(Jos. 4:19-20), 

    the operation of the calf-shrine by Israel’s kings 

(cf. 4:15; Am. 4:4, 5:5), 

    the inauguration 

(1 Sa. 11:15) 

and rejec​tion of Saul’s monarchy by Samuel 

(1 Sa. 15:12-26) 

— it is probably the last that Hosea has in mind. 

The context suggests 

that the monarchy is viewed as the heart of Israel’s evils: 

kings established the Baal cult 

(1 Ki. 12:28-30); 

kings promulgated the foreign policy 

which resulted in the slaughter
(v. 13); 

princes, the court officials 

(cf. 7:3, 5, 16; 8:4), 

are specifically mentioned as the leaders of rebellion 

(v.15; 

note the pun in Heb. 

between sarim, princes, and sorerim, rebels). 

This may be Hosea’s sharpest blow against the monarchy; 

Its very birth began to incur God’s hatred.

	Hosea 9:15

15* “All their wickedness is in Gilgal, For there I hated them. Because of the evil of their deeds I will drive them from My house; I will love them no more. All their princes are rebellious.
	15* Всё зло их в Галгале: там Я возненавидел их за злые дела их; изгоню их из дома Моего, не буду больше любить их; все князья их--отступники.


The grounds for that hatred have so mounted with the wickedness [Всё зло]

(‘evil’; Heb. roa’) 

of their deeds [дела  их]

(cf. 7:2 for deeds) 



that he is about to expel them 

(Heb. grs) 

from his house, [из  дома]

i.e. from his land 

(cf. on 8:1; 9:4). 

There is a quiet irony about Yahweh’s threat, 

I will drive them out, [изгоню  их]

since it echoes the promises given to Israel at the Exodus 

and conquest 

(Ex. 23:29-30; 33:2; 

Jos. 24:18; 

Jdg. 2:3; 6:9) 

and reverses them. 

The Canaanites were driven out 

so that Israel could enjoy God’s gift of the land; 

now the Israelites were to be driven out 

because of their assimilation to Canaanite practices. 

Another use of ‘expel’ or drive out [изгоню  их] 

may he salient here; 

it is found in the account of Abraham’s expulsion of Hagar, 

his slave-wife and mother of his son Ishmael 

(Gen. 21:10). 

There maybe a hint that Yahweh, 

an aggrieved husband, 

is banishing his faithless wife 

(cf. on 9:1-3). 

Yet another metaphor possibly implied in God’s ejec​tion of Israel 

from my house [из дома Моего]

is that of an offended Host, 

who has offered impeccably generous hospitality to his guest 

only to have the guest prove ungrateful, abusive and disloyal 

(cf. Ps. 23:5-6 [22:5-6]

for a picture of Yahweh as Host).

The expulsion signals the withdrawal of God’s love 

and the threat never to restore it. 

The relationship announced in the Exodus 

(Ho. 11:1) 

and continued even through the periods of apostasy 

in the land of Canaan 

(cf. 3:1) 

is to he broken off. 

The full weight of the threat expressed in Not-pitied’s name 

(1:6) 

is now to descend on the nation. 

The reason suggested for the timing is the ‘rebellion’ 

(Heb. srr; 

cf. ‘stubborn’ in 5:16) 

of the princes. 

The whole cadre of political leaders 

whose task was to enforce the covenant 

and see that God’s will was done 

had turned against him along with the priests 

(cf. 4:4-6; 5:1-7; 6:7-10). 

All hope for significant reformation 

had dis​appeared 

when the leaders now served in the ranks of Yah​weh’s foes.

Hosea 9:16-17

	Hosea 9:16-17

16* Ephraim is stricken, Their root is dried up; They shall bear no fruit. Yes, were they to bear children, I would kill the darlings of their womb.”

 17* My God will cast them away, Because they did not obey Him; And they shall be wanderers among the nations.
	16* Поражен Ефрем; иссох корень их, --не будут приносить они плода, а если и будут рождать, Я умерщвлю вожделенный плод утробы их.

 17* Отвергнет их Бог мой, потому что они не послушались Его, и будут скитальцами между народами.


God returns to the devastation of Ephraim’s lineage 

(cf. vv. 11-13) 

in verse 16, 

while the prophet, 

who had voiced his frightful prayer for infertility 

(v.14), 

adds in summary and conclusion 

his personal words of judgment. 

The horticultural language of verses 10 and 13 

is brought to its fateful climax 

in the picture of Ephraim as a tree struck 

with an axe which has severed its root 

and thus made bearing fruit impossible. 

Again, God reverses the historic meaning of Ephraim’s name 

which spoke of the fruitfulness 

(Heb. root prh) 

promised by God to Jacob 

(Ge. 48:3-6) 

and by Jacob to Joseph 

(Ge. 49:22). 

Hosea enjoyed punning on Ephraim’s name 

both 

as a sign of judg​ment 

(cf. here and 8:9) 

and 
restoration 

(cf. 14:8).

God’s role in the infanticide, plainly stated in verse 12, 

is described with even more intensity 

in his threat to kill any children 

who are brought to birth; 

‘treasured’ (‘cherished’, NIV; 

‘precious’, NASB) 

or beloved (RSV) 

is the same word used to described Israel’s silver idols 

in 9:6. 

Having treasured what is worthless, 

they will now lose what is of matchless value. 

If the hints of Israel’s practice of child-sacrifice, 

a custom well docu​mented among ancient near-eastern religions, 

are correctly understood 

(cf. at 5:2), 

God’s judgment may have been a gesture both to condemn it 

and to forestall it. 

The children belonged to him; 

he would go to any length 

to prevent their consecration to the gods of Canaan. 

As blood-chilling as this passage is, 

it serves, perhaps as forcefully as any in Scripture, 

to remind us of the zeal with which the Lord hates sin 

and the length to which he will go to purge his people of it. 

After all, he did not spare even his own Son 

(Rom. 8:32) 

when our sin had to be judged and our forgiveness achieved.

	Hosea 9:17

17* My God will cast them away, Because they did not obey Him; And they shall be wanderers among the nations.
	17* Отвергнёт их Бог мой, потому что они не послушались Его, и будут скитальцами между народами.


My God [Бог  мой]
(v.17)
captures both the prophet’s intimate relation​ship with Yahweh 

and the people’s distance from Yahweh 

(cf. 8:2; 9:8). 

The verb ‘reject’ 

(cast them off) [Отвергнёт]

recalls the encounter with the priests 

in 4:6, 

but, more than that, it harks back to Samuel’s denunciation of Saul:

Because you have rejected the word of the Lord

he has also rejected you from being king 

(1 Sa. 15:23).

The tie with Saul’s story is strengthened 

when Hosea’s reason for the rejection is stated: 

‘for they have not hearkened to him'. 

[потому что они не послушались Его]

The root of Saul’s sin 

was refusal to hear Yahweh’s voice 

(Heb. sm’ is used in Ho. 9:17 

and 1 Sa. 15:22). 

When we remember that Saul’s rejection took place at Gilgal 

(cf. on v.15), 

we have further evidence 

for the interpretation given above that all their evil 

[за   злые   дела   их]

(v. 15) 

refers to the establishment of the monarchy 

and the abuses that flowed from it.

	Hosea 9:17

17* My God will cast them away, Because they did not obey Him; And they shall be wanderers among the nations.
	17* Отвергнёт их Бог мой, потому что они не послушались Его, и будут скитальцами между народами.


The final announcement 

(v. 17b) 

sums up the themes of rootlessness 

(v.16) 

and exile 

(v.3); 

Israel’s lot was to become 

wanderers among the nations. 

[и  будут  скитальцами  между  народами.]

They had already wandered from him 

(7:13) 

by seeking help from Egypt and Assyria; 

now wandering among the nations [между народами]
(cf. 7:8), 

whose pagan practices they had aped 

(9:1), 

was to become their way of life 

(cf. wild ass wandering alone; 

[как дикий осел, одиноко бродящий]
8:9). 

From the time of Hosea’s threat 

until the present the vast majority of Israel’s daughters and sons 

have listed Diaspora as their address.

	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)                  
           c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)             
           d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ

Hosea 8:1-9:9                 

           e.
The calling unfulfilled 

д.
НЕВЫПОЛНЕННОЕ      ПРИЗВАНИЕ
(Hosea  9:10-11:11)

                i.
Grapes in the wilderness 

i.
Виноград    в    пустыне
(Hosea 9:10-17).

                ii.
A luxuriant vine 
ii.
Ветвистый      виноград
(Hosea 10:1-10).                                        


	Hosea 10

MULTIPLIED  ALTARS

LIKE A SKILLFUL and experienced physician, 

the prophet Hosea keeps prob​ing at the core of Israel’s sin, 

namely, her idolatry. 

The prophet again uses a figure drawn from nature 

to describe the people of God. 

Hosea 10:1

Hosea 10:1

1* ¶ Israel empties his vine; He brings forth fruit for himself. According to the multitude of his fruit He has increased the altars; According to the bounty of his land They have embellished his sacred pillars.

[1* ¶ Израиль--ветвистый виноград, умножает   для   себя   плод: 

чем более у него плодов, тем более умножает жертвенники; чем лучше земля у него, тем более украшают они кумиры.]

Israel is a lux​uriant vine. 

The King James Version reads “empty vine,” 

but both usage as well as the remainder of the first verse 

decide in favor of the rendering “luxuriant vine.” 

The thought is that the vine empties out, 

pours out itself in fruit, 

is widespread.

To the superficial observer, 

the people were rich and prosperous 

under Jehoash [Иоас] and Jeroboam II  [Иеровоам]

and lacked for nothing. 

(For the metaphor of the vine, 

see Ps 80:8 and following verses; 

Is. 5:1-7, 

especially v.7 

where the explanation 

is given of the figure employed; 

Jer. 2:21; 

and Eze. 17:6.) 

How​ever, the more God prospered them, 

the more they misused His bounties, 

praising the idols with sacrifices on idolatrous altars. 

(See 8:11 of our prophecy.) 

For every blessing from God 

the people gave glory and wor​ship to the idols. 


ii.
A luxuriant vine 
ii.
Ветвистый      виноград
(Hosea 10:1-10). 

The picture of the vine 

(v.1) 

extends the agricultural imagery 

(cf. above at 9: l-17) 

begun at 

9:10: 

the grapes discovered in the wilderness 

have become the spreading, 

sprawling vine planted in Canaan. 

But the vaunted fertility of that land Israel has abused. 

What might have been only a temporary defection 

— their courtship with Baal at Peor [к Ваал-Фегору]

(9:10) 

— has become a permanent obsession expressed in a fleet 

of altars [жертвенники]

and 
a legion of pillars. [украшают они кумиры.]
The unholy alliance of monarchy and calf-cult will bring both to a shattering end. 

The passage rings with announcements of judgment, 

with only verses 1-2a and 4 

spelling out the indictments that call for judgment. 
Israel, 

the whole Northern Kingdom, 

is the chief subject of the threat 

(vv. 1, 6, 8, 9),

though Samaria is singled out 

for special attention as the capital city 

(vv. 5, 7) 

and Ephraim, 

the narrow mountainous confines around the capital 

not yet fully dominated by Assyria 

is mentioned once 

(v. 6). 

The prophet, 

not God, 

is the apparent speaker until 

verse 10, 

when Yahweh speaks directly. 

Israel is spoken about 

not to 

until verse 9, 

where he is openly addressed. 

The passage, 

whose beginning is clearly marked 

by the new metaphor describing Israel, 

may be divided into three sections:

Announcement of destruction of the shrines 

and the treacherous monarchy that sponsored them 

(verses 1-4);

Announcement of devastation of Bethel [Вефиль]

and the deportation of its calf-idol 

(verses 5-8);

Announcement of judgment of Gibeah [ Гивы ] for its sins 

past and present 

(verses 9-10).

The decision as to whether to divide chapter 10 at verse 10, 

as we have, 

or 
at verse 8, 

as do numbers of commentators, 

is somewhat arbitrary. 

We have taken our clue from the key metaphors at 

9:10; 10:1; 10:10; 11:1 

and divided the text at those points. 

The argument for including the Gibeah [ Гивы ]  section 

(10:9-10) 

with 10:11-15 

is based largely on the switch to direct address of Israel by Yahweh 

in the first person. 

But there are no clear clues in the content itself to link 

verses 9-10 

more tightly with 

verses 11-15 

than with verses 1-8 

(but see Stuart, p. 167, 

  for the suggestion 

that the two threats of war 

[vv. 9-10, 14-15] 

  are an inclusio 

  that tie vv.9-10 to 11-15). 

If our division is correct, 

10:1-10 pivots on two geographical foci

—Bethel 
(called Beth-aven or Aven; 

  cf. on 4:15) 

                              and Gibeah 

(cf. on 9:9)

—just as the prior section, 

9:10-17, 

turned on the events at Baal-peor 

(9:10) 

and Gilgal 

(9:15). 

Hosea is keen on naming time and place 

in his documentation 

of Israel’s history of sin. 

His conviction seems to be 

that Israel will understand 

neither the genesis of their rebellion 

nor its gravity 

unless they will see themselves as extensions of their past.

	Hosea 10:2

Hosea 10:2

2* Their heart is divided; Now they are held guilty. He will break down their altars; He will ruin their sacred pillars.

[2* Разделилось сердце их, за то они и будут наказаны: Он разрушит жертвенники их, сокрушит кумиры их.]

The root of all their failure and sin 

was that their heart was divided . [Разделилось сердце их]

The divided heart 


and the halting between two opinions 

characterized Israel in Elijah’s day 

(1 Ki. 18:21) 

and made him cry out for wholehearted​ness 

and whole-souledness for God. 

How great is the need for this exhorta​tion in our own day 

among the Church of our Lord , 

is only too well known. 

We have need to pray with the psalmist: 

“Unite my heart to fear thy name” 

(Ps 86:11).

Ps 86:11

11* Teach me Your way, O LORD; I will walk in Your truth; 

Unite my heart to fear Your name.

[11* (85-11) Наставь   меня,  Господи,  на  путь  Твой, 

и буду   ходить  в  истине  Твоей; 

утверди сердце мое в страхе имени Твоего.]

As a result of her spiritual defection from the Lord, 

Israel is found guilty; 

and her altars and pillars will be swept away 

by the judgment of God’s hand. 

The threat is vivid, 

for the word translated 

“smite” [Он разрушит жертвенники их] - 10:2 

     " He will break down their altars"
actually means “break the neck.” 


Hosea 10:1-4

	Hosea 10:1-4

1* ¶ Israel empties his vine; He brings forth fruit for himself. According to the multitude of his fruit He has increased the altars; According to the bounty of his land They have embellished his sacred pillars.

 2* Their heart is divided; Now they are held guilty. He will break down their altars; He will ruin their sacred pillars.

 3* For now they say, “We have no king, Because we did not fear the LORD. And as for a king, what would he do for us?”

 4* They have spoken words, Swearing falsely in making a covenant. Thus judgment springs up like hemlock in the furrows of the field.
	1* ¶ Израиль--ветвистый виноград, умножает для себя плод: чем более у него плодов, тем более умножает жертвенники; чем лучше земля у него, тем более украшают они кумиры.

2* Разделилось сердце их, за то они и будут наказаны: Он разрушит жертвенники их, сокрушит кумиры их.

3* Теперь они говорят: `нет у нас царя, ибо мы не убоялись Господа; а царь, --что он нам сделает?'

4* Говорят слова пустые, клянутся ложно, заключают союзы; за то явится суд над ними, как ядовитая трава на бороздах поля.


The picture of abundant fruit 

contrasts sharply with the prophecy of barrenness 

with which the previous section closed 

(cf. 9:16). 

Luxuriant is probably the best rendering of the difficult Heb. boqeq, 

which may be a participle cognate to an Arabic root 

meaning to ‘branch off’ or ‘spread’. 

The major difference is the meaning of fruit: 

in 9:16 it means physical progeny, 

the key to survival; 

in 10:1 it means material and agricultural prosperity. 

If we adopt Andersen’s suggestions (p.547) 

that luxuriant should be read as a verb, 

‘made luxuriant,’ 

whose subject is Yahweh, 

and that Yahweh is also the subject of the following verb 

to be translated ‘made it yield’ 

(Heb. swh usually means ‘put’ or ‘place’; 

  

but no emendation of swh has been agreed on 

[see KB, pp.915, 954 for emendation to sgh as in 

Ps. 92:13; 73:12), [91:14 ; 72:12]

and swh 

[perhaps related to an Arabic word ‘to ripen’; 

cf. Jeremias, p.126] 

should probably be viewed as a synonym 

of the more familiar word 

for 
‘grow’ 

or 
‘bear fruit’,  ‘sh 

[cf. 9:16]), 

then what we have is a picture of God and Israel 

utterly at cross-purposes.

Yahweh’s abundant grace is wantonly squandered 

(v. lb):

As God multiplied Israel’s fruits

Israel multiplied [their pillars] at their altars.

(cf. 8:11) 

As Yahweh multiplied good to His land.

Israel made the pillars better.

The motif of multiplication 

(cf. at 4:7; 8:11) 

is expanded here in two ways: 

(1) God is featured as the one who took the initiative in multiplying Israel’s 

blessings; 

Israel’s response was to pervert them; 

and 

(2) a motif of improvement 
based on the Hebrew root tb, ‘good’ 

(cf. on 3:5) 

is used to embellish the passage by showing that, 

while Yahweh outdid himself in working for the betterment of the land, 

all of that excess bounty was poured by Israel 

into the adornment and decor​ation of the pillars [кумиры.]
whose purpose by Hosea’s time 

had become largely pagan 

(cf. on 3:4).

The picture of Israel as God’s vine, 

planted, cultivated and protected 

to bear the fruit of his righteousness 

and justice has been discussed at 9:10. 

It remains here to point out that Jesus’ imagery of his relationship 

to the Father and to the church 

(Jn. ch. 15) 

assumes the background of passages like 

Hosea 10:1: 

the Father is the Grower; 

the church is the branches, 

the fruitful extension of Jesus’ life and ministry, 

commissioned to bear the fruit of love; 

Jesus is the vine, the renewed Israel 

through whom the purposes of God, 

violated in older Israel’s failure to keep faith with their calling, are totally fulfilled.

In verse 2 

Hosea adds the word false - guilty [будут наказаны]  (Heb. hlq) 

to his inventory of terms for Israel’s treachery and deceit 

(4:2; 

5:7; 

6:7; 

7:1, 13, 16; 

10:13; 

12:1). 

The literal force is ‘slick’, smooth’, ‘slippery’, 

and its meaning is illustrated in the pic​ture of the psalmist’s 

treacherous comrade whose 

‘speech was smoother than butter, yet war was in his heart’ 

(Ps. 55:21).[54:22] 

For heart, [сердце  их,]

see at 4:11. 

The false heart, [Разделилось сердце  их]
whose workings will be amplified in verse 4, 

underscores the depths of the sin 
— not accidental 

    but premeditated. 

And what follows is God’s ver​dict: 

now [за то]

(i.e. ‘consequently’; 

cf. on 5:7; 8:13) 

they must bear their guilt [они  и  будут   наказаны]
(cf. on 4:15; 5:15; 13:1, 16). 

God’s name is rightly sup​plied by most translations 

as the subject of the verbs in verse 2b, 

because the pronoun he [Он] 

(hu’ in Heb.) 
is virtually a proper name for deity, 

used in later Jewish literature as one substitute 

for the inexpressible divine name 

(cf. Jacob, p.74, 

       for docu​mentation 

in the Qumran literature). 
Break down[Он  разрушит   жертвенники    их,]
is often used in cultic contexts for the breaking of animals’ necks 

(Ex. 13:13; 34:20; 

Dt. 21:4, 6; 

Is. 66:3). 

Perhaps the word implies that the horns 

or other decorative items are snapped off the altars in judgment 

(cf. Wolff, p.174; 

 cf also on Am. 3:14). 

The synonym destroy [разрушит]

is a favourite of Hosea’s 

(cf. 7:13; 9:6; 10:14). 

Neither the pattern of multiplication nor improvement 

(cf. on v.1) 

could spare the cultic paraphernalia 

once God’s verdict was rendered.

	Hosea 10:3

Hosea 10:3

3* For now they say, “We have no king, Because we did not fear the LORD. And as for a king, what would he do for us?”

[3* Теперь они говорят: `нет у нас царя, ибо мы не убоялись Господа; а царь, --что он нам сделает?']

In the midst of their chastisements, 

the sad peo​ple will utter their words of discouragement and despair, lamenting the loss of their king. 

They will be deprived of their king, 

for he will be cut off. 

(Note vv. 7 and 15 of this chapter.) 

And it will not be as though they were ignorant of the cause of their calamity; 

they themselves will admit it has come upon them 

because they have not feared and obeyed the Lord. 

They had cast off their heavenly King, 

so they were shorn of their earthly king. 

But on further and further reflection they conclude with the ques​tion, 

“What can the king do for us, since God is against us?” - 10:3
[`нет у нас царя, ибо мы не убоялись Господа; а царь, --что он нам сделает?']
They realize now 

that against the omnipotent and sovereign God 

no human devices or personalities can avail.


For now [за  то]

(Heb. ki ‘atta) 

connects verse 3 

with verses 1-2: 

‘In the light of this fearsome destruction of the cultic equipment 

(which will be part of the Assyrians’ final assault on Samaria; 

cf. verses 5-8), 
	Hosea 10:3

3* For now they say, “We have no king, Because we did not fear the LORD. And as for a king, what would he do for us?”
	3* Теперь они говорят: `нет у нас царя, ибо мы не убоялись Господа; а царь, --что он нам сделает?'

 


they will say, 

“We have no [longer any] king.”’ [ `нет  у  нас  царя]

The king is dead, 

in effect, 

as helpless as any other prisoner of war. 

And there is no use saying, 

‘Long live the new king’ 

because without God’s help he too would be powerless. 

And God’s help is available only to those who fear 

— reverence, trust, obey 

— him. 

Israel knows himself to be disqualified 

to meet this condition 

and is left able only to utter the rhetorical question 

whose single answer is ‘nothing!’ 

This is Hosea’s only use of this most common word for fear (Heb. yr’) 

but the same thought 

— in a positive context of return to Yahweh 

    and a truly helpful king 

— is found in 3:5. 

This interpretation pre​supposes 

that verse 3 anticipates Israel’s devastation at the collapse of Samaria, 

not their situation during Hosea’s speeches 

when a king yet sat in Samaria’s palace. 

Andersen’s reading (p.553) of king 

as ‘(divine) king’ 

and therefore syn​onymous with Yahweh 

seems to introduce a complexity to the context 

beyond what is warranted. 

It also deprives us of the possible clue 

to future repentance 

and return that may be found in Israel’s acknowledgment 

that without God’s blessing their kings were impotent 

(cf. 8:4).

	Hosea 10:4

4* They have spoken words, Swearing falsely in making a covenant. Thus judgment springs up like hemlock in the furrows of the field.
	4* Говорят слова пустые, клянутся ложно, заключают союзы; за то явится суд над ними, как ядовитая трава на бороздах поля.


The false heart 

of verse 2 

is further described in verse 4 as evidence 

for the absence of fear of Yahweh 

among the Israelites. 

Any pretence to loyalty is hollow talk; 

they swear to be faithful to the covenant [союзы] with fingers crossed 

(cf. 6:7; 8:1; 

 for the formula 

‘cutting a covenant' 

used here, 

 cf. on 2:18) 

in empty oaths [клянутся ложно,]
(cf. on 4:2 

for such meaningless swearing). 

	Hosea 10:4

4* They have spoken words, Swearing falsely in making a covenant. Thus judgment springs up like hemlock in the furrows of the field.
	4* Говорят слова пустые, клянутся ложно, заключают союзы; за то явится суд над ними, как ядовитая трава на бороздах поля.


This interpretation assumes that verse 4 

is not the answer to the rhetorical question in verse 3 

but describes the deceitful behaviour of the nation, 

or what is left of it. 

The subject is ‘they’ of the people  

not ‘he’ of the king 

(cf. Mays, p. 140; Jeremias p.129, 

      for the contrary view). 

Covenant  [союзы] here 

is not primarily the covenant with Yahweh 

(cf. 6:7; 8:1) 

but a pact or treaty, 

either between king and people 

(so Mays, p. 140; Wolf, p. 175;

 cf. 2 Sa. 3:21; 5:3), 

or between the people and allies 

(cf. 12:1). 

In either case a violation of God’s covenant 

may be implied 

because the covenant between king and people compromised 

Yahweh’s role in the theocracy, 

while the international treaties were ratified by oaths to false gods. 

The result of such verbal duplicity 

is that the whole pattern of regulating the rights of the citizenry 

has gone awry 

(mispat here as in 2:19, 

must mean 'justice’ rather than ‘judgment’ 

cf. Wolff, p.170; Jeremias, p.126; Mays, p.138) 

and can no more nourish the people in righteousness 

than could poisonous weeds springing up 

(Heb. prh is used negatively here, 

 perhaps to prepare for the positive contrast 

 when Yahweh sings his love song in 14:5,7; 

 cf. Song 6:11; 7:13) 

in the furrows of the field [на бороздах поля.]
that have been ploughed to plant grain 

(cf. 12:11 for Hosea’s other use of 

     furrows of the field). 

Hosea’s language on justice 

turned to poison may reflect Amos’ (cf. 6:12).

	DEPARTED  GLORY

Hosea 10:4

Hosea 10:4

4* They have spoken words, Swearing falsely in making a covenant. Thus judgment springs up like hemlock in the furrows of the field.

[4* Говорят слова пустые, клянутся ложно, заключают союзы; за то явится суд над ними, как ядовитая трава на бороздах поля.]

Among their failings was the fault of speaking words, mere words, 

just so much talking. 

In just such a day do we live 

with our innumerable books, magazines, forums, 

and radio and television broadcasts with their news, views, and blues. 

Talk, talk, talk, words no end. 

And when this is committed in the realm of the spiritual 

and as between nations it has disastrous effects.

Israel swore falsely in making covenants. 

It has been suggested that reference 

is made to her breaking faith with Shalmaneser [Салманассар]

(2 Ki. 17:4) 

to make an agreement with So of Egypt. 

In all her dealings she perpetrated injustices and inequities, 

so that justice and judgment went forth per​verted. 

(For the same truth see Amos 5:7 and 6:12.) 

The issue was like a deadly poison, hemlock, in the furrows of the field.

Once more the prophet turns to the blighting and all-destroying sin of idolatry. 

Samaria’s inhabitants, 

instead of resting securely in their depend​ence upon their images , 

                        will he in terror because of what they see tran​spiring to their godlings.

	Hosea 10:5

Hosea 10:5

5* The inhabitants of Samaria fear Because of the calf of Beth Aven. For its people mourn for it, And its priests shriek for it--

Because its glory has departed from it.

[5* За тельца Беф-Авена вострепещут жители Самарии; восплачет о нем народ его, и жрецы его, радовавшиеся о нем, будут плакать о славе его, 

потому что она отойдет от него.]

The calves [тельца] are connected with Beth-aven, [Беф-Авена] - 10:5
a name substituted for Bethel [Вефиль]  in derision 

(see 4:15, where the house of God 

has been changed to 

the house of vanity and sin). 

Far from their idols helping them, 

they will be concerned and afraid for their idols. 

Hosea calls them the people of the calf 

and not the people of God , 

and their priests are the priests of the calf 

and not priests of the Most High God.

The priests will feel the loss of the idols most 

when they are taken into captivity, 

because they had previously rejoiced over the gain derived from them. 

The glory of the idols spoken of here 

is evidently the worship ac​corded the idols. 

The glory will truly have departed from Ephraim, 

and “Ichabod” will be written large over the Northern Kingdom.

It is clear that the idols will not escape the scourge 

which shall befall the ten tribes, 

for they will be carried into captivity to Assyria, 

a manifest proof of their helplessness and worthlessness. 

(Cp. Is 46:1-2, for the same picture of the utter uselessness 

and burdensomeness of idols in time of trial and captivity.)


Hosea 10:5-8

	Hosea 10:5-8

5* The inhabitants of Samaria fear Because of the calf of Beth Aven. For its people mourn for it, And its priests shriek for it--Because its glory has departed from it.

 6* The idol also shall be carried to Assyria As a present for King Jareb. Ephraim shall receive shame, And Israel shall be ashamed of his own counsel.

 7* As for Samaria, her king is cut off Like a twig on the water.

 8* Also the high places of Aven, the sin of Israel, Shall be destroyed. The thorn and thistle shall grow on their altars; They shall say to the mountains, “Cover us!” And to the hills, “Fall on us!”
	5* За тельца Беф-Авена вострепещут жители Самарии; восплачет о нем народ его, и жрецы его, радовавшиеся о нем, будут плакать о славе его, потому что она отойдет от него.

 6* И сам он отнесен будет в Ассирию, в дар царю Иареву; постыжен будет Ефрем, и посрамится Израиль от замысла своего.

7* Исчезнет в Самарии царь ее, как пена на поверхности воды.

 8* И истреблены будут высоты Авена, грех Израиля; терние и волчцы вырастут на жертвенниках их, и скажут они горам: `покройте нас', и холмам: `падите на нас'.


The centre of attention here is on the deportation to Assyria of Bethel’s calf-god. 

King gone, calf gone, shrines in rubble, 

the people are bereft of hope and purpose. 

Their suicidal cries 

(v.8) 

echo through the hills and mountains 

where once rang the sighs and shrieks of their sexual orgies,

(4:11-14), 

the pleas of their masochistic magic 

(7:14), 

the hymns of their misplaced gratitude 

(2:8).

	Hosea 10:5

5* The inhabitants of Samaria fear Because of the calf of Beth Aven. For its people mourn for it, And its priests shriek for it--Because its glory has departed from it.
	5* За тельца Беф-Авена вострепещут жители Самарии; восплачет о нем народ его, и жрецы его, радовавшиеся о нем, будут плакать о славе его, потому что она отойдёт от него.


In coping with the difficulties in the Hebrew text of verse 5, 

it seems best to combine a number of scholarly suggestions 

which will make sense of the text with minimal emendations:
(1)
the first main verb is plural 

and should have as its subject the people as a whole, 

who were the they of they utter 

in verse 4; 

with Andersen (p.555) 

we may link it to a root ‘to stir up’ 

(Heb. gwr II in BDB, p.158, 

which cites uses, 
e.g. in Is. 54:15 and Ps. 56:7; [55:8]

cf. also grh in Pr. 15:18; 28:25; 29:22) 

     and translate it ‘they were alarmed’ or ‘excited’; 

(2) the objects of the verb 

are found before and after it 

and refer to the same thing 

— the calf [За  тельца   Беф-Авена]

    named first in what is probably a ‘plural of majesty’, 

    employed by the people to show veneration for deity 

(another spelling would make it an abstract noun, eglut, 

literally ‘calf-stuff’; 

cf. Jeremias, p.127), 

and then the inhabitant of Samaria, [жители Самарии]

a mock-honorific title for the idol, 

whose permanent residence is in immediate jeopardy of change; 

(3) the verb shall mourn has two subjects, 

its people [народ  его]

(i.e. Beth-aven’s) 

and the 
idol-priests [жрецы  его]

(Heb. ke marim; 

cf. 2 Ki. 23:5; 

Zp. 1:4), 

whose livelihood and identity 

are at stake in the  deportation; 
(4) these two groups are also the subject of the verb yagilu, 

which here means not ‘rejoice’ 

(unless the intent is bitingly sarcastic) 

but ‘be in distress’ []

(cf. Andersen, pp.556—567, 

 for an account of the polarity of the word, 

 which describes gyrating dancing motions 

which may interpret 

 
either joy or pain; 

 cf. Ps. 2:11; 

for Hosea’s positive use of gyl, see 9:1); 

(5) its glory 

must refer to Beth-aven’s calf, 

glory being used to describe its worshipper’s esteem 

(cf. on 4.7); 

and 

(6) the verb ‘has gone into exile’ [потому что она отойдёт от него.]

(RSV, has departed) 

prepares us for the literal description of the calf’s removal in verse 6; 

this is the only time Hosea uses the standard verb glh 

to describe the pending dislocation.

The resultant translation reads like this:

For the calf of Beth-aven they are in turmoil, 

for the Dweller of Samaria.

Indeed, its [Beth-aven’s] people mourned over it, 

and its idol-priests over it.

They were distressed over its [Beth-aven’s] Glory, for it

[the Glory] has gone into exile away from it [Beth-aven].

	Hosea 10:6

Hosea 10:6

6* The idol also shall be carried to Assyria As a present for King Jareb. Ephraim shall receive shame, And Israel shall be ashamed of his own counsel.

[6* И сам он отнесен будет в Ассирию, в дар царю Иареву; постыжен будет Ефрем, и посрамится Израиль от замысла своего.]

When the full weight of God’s visitation is upon Israel, 

she will be ashamed of that counsel 

which Jeroboam the son of Nebat took in estab​lishing 

a separate kingdom from Judah 

and 
especially in introducing the calf worship.

The idols are helpless, 

the people and priests are also, 

but what of the king, that mighty arm of defence of the people? 


	Hosea 10:6

6* The idol also shall be carried to Assyria As a present for King Jareb. Ephraim shall receive shame, And Israel shall be ashamed of his own counsel.
	6* И сам он отнесён будет в Ассирию, в дар царю Иареву; постыжен будет Ефрем, и посрамится Израиль от замысла своего.

 


The reasons for Israel’s dismay are described more fully 

in verse 6. 

The place of exile is pin-pointed as Assyria 

(cf. 5:13; 7:11; 8:9; 9:3); 

the purpose of the deportation is stated as a ‘gift’ 

(i.e. tribute; 

cf. oil as tribute to Egypt 

in 12:1) 

to the great king, 

i.e. the king of Assyria 

(see on 5:13). 

who would be identified as Shalmaneser V [Салманассар]

at the time of the assault on Samaria 

and as Sargon II [Саргон]  at the ultimate collapse 

(cf. 2 Ki. 17:3-6). 

The grammar of the first line of verse 6 

is a bit awkward. 

It, i.e. the idol, 

is thrust into prominence at the beginning in a form 

that marks it as direct object. 

Yet the verb shall be carried [6* И сам он отнесён будет]

is passive and hence would not ordinarily take an object. 

The syntax, strange as it is, is probably intentional. 

The calf-idol is highlighted for what it is 

— a thing, an object, a detestable artifact 

(cf. 8:5-6). 

It has to be carried. 

What kind of deity is that? 

The contrast between the passive ‘itness’ of the idol 

and the active personhood of God 

(cf. the emphatic 

he as proper name in v.2) 

has been drawn in bold colours.

The result of all this is the unbridled shame 

of the whole Northern Kingdom 

— both Ephraim and Israel. 

As Hosea has more than once reminded them, 

the calf-god has no value 

beyond the material wealth of which it was fabricated 

(2:8; 8:5-6; 9:6). 

In fact, 

its gold overlay has come to mean nothing to Israel, 

since they have to give that away, 

and Hosea rightly brands the calf a ‘wooden’ idol. 

This translation 

(cf. NIV) 

suits the context better than the more usual ‘plan’ or ‘advice’ 

(Heb. ‘esa) 

and can be justified from the feminine form of the word 

‘tree’ or ‘wood’ that appears 

in Jeremiah 6:6. 

No matter how much the calf-idol glistened, 

its commonness was exposed 

when it stood mute 

and helpless as the Assyrians sys​tematically dismantled Israel. 

	Hosea 10:7

Hosea 10:7

7* As for Samaria, her king is cut off Like a twig on the water.

[7* Исчезнет в Самарии царь ее, как пена на поверхности воды.]
The king of Samaria will be cut off as foam, 

or better, as the twigs or straw, upon the water. 

He will be as a light, empty, and worthless thing. 

Such was Hoshea [Осия] who was swept away to Assyria. 

Hosea 10:8

Hosea 10:8

8* Also the high places of Aven, the sin of Israel, Shall be destroyed. The thorn and thistle shall grow on their altars; They shall say to the mountains, “Cover us!” And to the hills, “Fall on us!”

[8* И истреблены будут высоты Авена, грех Израиля; терние и волчцы вырастут на жертвенниках их, и скажут они горам: `покройте нас', и холмам: `падите на нас'.]

The shrines of the idols

—the high places which are designated as the sin of  Israel

—will be demolished.

The mention of the thorn and thistle [терние и волчцы вырастут]

completes the picture of the deso​lation of the land 

and 
the cessation of the sin of idolatry. 

With their national life destroyed, 

the object of their trust (the idols) carried away, 

their political structure in ruins with the cutting off of the king, 

the peo​ple find themselves in the very depths of despair. 

They seek to escape that which to them is worse than death. 

They cry to the mountains to cover them and to the hills to fall on them. 

What tragic end to godless lives! 

It is the keynote for the future despair 

that will grip men’s hearts in the hour of great tribulation 

and anguish. 

(See Lk 23:30  and  Rev 6:16.)

Idolatry, as all sin, 

carried within it the seeds of Israel’s undoing. 

To depart from the living God into senseless idol worship 

is to court certain and fearful catastrophe. 

It is always a fearful thing to fall into the hands of the living God, 

for our God is a consuming fire in His vindication 

of His holiness and righteousness.


Israel’s glory had become her shame.

	Hosea 10:7

7* As for Samaria, her king is cut off Like a twig on the water.
	7* Исчезнет в Самарии царь ее, как пена на поверхности воды.


Samaria 

in 

(v.7) 

seems to be a hanging nominative: 

‘as for Samaria, her king 

(i.e. not the temporal ruler but the calf-deity, 

 called the Inhabitant of Samaria in v. 5) 

is being destroyed’ 

(the verbal form is a passive participle of Heb. dmh; 

cf. on 4:5-6). 

The destruction wrought by the calf-idol 

(4:5-6) 

is being paid back in full. 

The helplessness, the insignificance of the wooden calf 

(v.6) 

is pictured in the simile of the twig or wood-chip 

(Heb. qesep is a masculine form of the feminine word 

attested in Joel 1:7) 

bobbing out of control on the face of the waters, 

perhaps a reference to the churning unpredictable movements 

of history whose billowing waves would drown Israel completely.

	Hosea 10:8

8* Also the high places of Aven, the sin of Israel, Shall be destroyed. The thorn and thistle shall grow on their altars; They shall say to the mountains, “Cover us!” And to the hills, “Fall on us!”
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Not only the calf but its revered habitat, Bethel, 

mocked by the prophets as Beth-aven or Aven [в  Беф-Авен ]

(cf. 4:15; Am. 5:5), 

will be destroyed [истреблёны]

(v. 8). 

This is Hosea’s only use of one of the Old Testament’s strongest words 

for destruction , smd, 

which was a favourite of Amos’, 

always with Yahweh as subject 

(2:9; 9:8). 

Bethel [Вефиля]  is the locale of the devastation, 

but the precise object 

is the high places [высоты Авена]

(Heb. bamot 

cf. Am. 4:13; 7:9), 

the hill-top shrines which were the centres of the corrupt cult. 

So central were they that Hosea branded them bluntly 

the sin of lsrael, [грех Израиля]

the places that epitomized how far Israel had missed 

the target of divine truth 

(Heb. ht’; 

cf. on 4:7; 8:11; 13:2, 12) 

in its sexual, idolatrous lust for Baal. 

Sin [грех ] here also furnishes a link to the Gibeah passage 

in verses 9-10. 

Bethel [Вефиля]   and Gibeah [Гива], 

ancient towns with many memories, 

are to be remembered in the end for their sin. 

The judgment on the shrines is capped with a curse. 

Thorn [терние] and thistle [ и волчцы] are elsewhere found as a pair only 

in Genesis 3:18, 

where they are part of the curse on the ground 

called for by Adam’s and Eve’s disobedience. 

Israel’s fall at Bethel, 

like Adam’s in Eden, 

is to be met by the invasion of enemy growth 

which inhibits the use of the shrine 

and sym​bolizes the divine displeasure. 

Their altars [жертвенниках их] are again singled out 

as the precise prey of the thorny aggressors 

(cf. 4:19; 8:11; 10:1-2; 

cf. also the incursion of nettles and thorns 

that possess the tent-shelters 

used at the shrines in 9:6).

The call to the mountains and hills [и скажут они горам и холмам]

(cf. 4:11-14) 

is a death-wish, 

prompted by the shame of Israel and Ephraim 

(v. 6), 

by the colapse of their way of life, 

and by their fear of slow death by starvation. 

The grim terror foreshadows the sixth seal of the apocalypse 

(Rev. 6:15-16), 

where the captains of the earth take refuge in caves 

and beg the mountains and rocks to bring sudden death, 

lest they have to face further the unbearable wrath of the Lamb 

(cf. Lk. 23:30).

	Hosea 10:9

GIBEAH  REMEMBERED  AGAIN

[во  дни  Гивы]

In verse 9 we have brought before us again 

the sinful days of GIBEAH. 

(See 5:8 and 9:9.)

Hosea 10:9

9* ¶ “O Israel, you have sinned from the days of Gibeah; There they stood. The battle in Gibeah against the children of iniquity Did not overtake them.

[9* ¶ Больше, нежели во дни Гивы, грешил   ты,  Израиль;  там  они  устояли; 

война  в  Гаваоне  против сынов нечестия   не   постигла   их.]

The account in the book of Judges reveals 

that Ben​jamin was the chief perpetrator of the offence there recorded, 

but 


all Israel was in sin, not only Benjamin, 

because at first 
all the tribes were smitten in battle before Benjamin. 

In any event what was true of Benjamin 

was typical of the whole nation, 

and thus 
Hosea pronounces upon it. 

But though smitten twice, 

the people were avenging God’s righteous Law, 

so they stood against Benjamin.

It is not that they stood persisting in their sin , as some would interpret it, 

but rather 
the remaining tribes stood their ground 

and 

did not perish then. 

The battle against the children of iniquity did not overtake them then, 

but it will now. 

Though God spared them then, 

He will not do so now. 

The battle in Gibeah  [Гивы]  [война  в  Гаваоне]

where God judged the Gibeonite children of iniquity 

will be a token of the more grievous visitation 

upon the entire Northern Kingdom for their continued sin.


Hosea 10:9-10

	Hosea 10:9-10

9* ¶ “O Israel, you have sinned from the days of Gibeah; There they stood. The battle in Gibeah against the children of iniquity Did not overtake them.

 10* When it is My desire, I will chasten them. Peoples shall be gathered against them When I bind them for their two transgressions.
	9* ¶ Больше, нежели во дни Гивы, грешил ты, Израиль; там они устояли; война в Гаваоне против сынов нечестия не постигла их.

10* По желанию Моему накажу их, и соберутся против них народы, и они будут связаны за двойное преступление их.


	Hosea 10:10

Hosea 10:10

10* When it is My desire, I will chasten them. Peoples shall be gathered against them When I bind them for their two transgressions.

[10* По желанию Моему накажу их, и соберутся против них народы, и они будут связаны за двойное преступление их.]

When God desires to vindicate His righteousness, 

in that hour His chastisement will fall upon the ungodly ones. 

Just as all the tribes were gathered together against Benjamin, 

so all peoples, 

the foreign invaders, 

will be assembled against the ten tribes.

And the cause is that they have been bound to their two transgressions. 

[за двойное преступление их.]

Some suggest that the two transgressions are those of Jeremiah 2:13 

where Israel has forsaken the Lord , 

the fountain of living waters, and hewed out cisterns, broken cisterns, 

which can hold no water. 

But in keeping with the context , 

which keeps reiterating the heinous sin of idolatry, 

we would rather understand it as the two calves of Bethel and 

Dan.


Hosea 10:9-10

The lesson from history and geography switches its attention 

from Bethel [в  Вефиль] to Gibeah [во дни Гивы]

(cf. on 9:9) 

and focuses again on its days, 

i.e. the notorious events in its past 

that were preserved in the records of 

Judges chapters 19-21. 

Israel is addressed in the second person 

and indicted for a pattern of sin 

that has stretched through four centuries. 

The accusation, you have sinned, [грешил ты] 

together with the name Gibeah [во дни Гивы]itself 

which means ‘hill’, 

serves to connect verse 9 to verse 8, 

where Bethel is called the sin of Israel [грех Израиля]

and the hills [холмам] are summoned to fall on the Israelites.

Only the first four words of verse 9 are addressed to Israel. 

The amplification of the indictment 

and its corresponding threat 

are in the third person 

as though Hosea was speaking to another audience, 

perhaps his disciples, about Israel. 

There they have continued [там они устояли]

(or ‘remained’, lit. ‘stood’) 

seems to express the persistence of Israel’s rebellion 

against the covenant:

‘Things are still the same’ (JB). 

The event of the past to which Hosea referred is the carnage of the civil war 

that nearly wiped out Benjamin’s tribe 

when it sheltered the lewd men who had ravaged the Levite’s concubine. 

The fact that nothing had changed right up to Hosea’s day 

was proved by Gibeah’s role in the conflict 

between Judah and Ephraim in the Syro-Ephraimite war 

(see at 5:8-7:16) 

— a conflict in which Bethel 

(cf. 10:5-8), 

Gibeah and Benjamin are all addressed in warnings 

(along with Ramah; 5:8). 

Did their hostility trigger Judah’s northward drive? 

The sinful military action is, at its heart, 

disloyalty to the covenant 

and to the God-ordained unity of the people. 

The threat (verse 9b) pin​points the place as Gibeah 

and the means as war. 

[война в Гаваоне против сынов нечестия 

не постигла их.]

What the people of Gibeah had sparked at least twice 

in their long history will happen to them again: 

‘War will surely overtake them’. 
This intensive reading is reached by emending 

the word not (Heb. lo') 

to le, 

the asseverative particle 

which reinforces a verb 

and gives the sense of ‘surely’ or ‘indeed’ 

(cf. Andersen, p.565; Wo1ff, p.178).

The phrase, the wayward people 

(lit. ‘the sons of wickedness’), 

[сынов  нечестия]

which ends verse 9 in MT, 

may perhaps be connected to verse 10 

(cf. NEB; RSV;) 

as the target of God’s coming 

(‘come ‘is supported in the LXX 

and can also be defended from the Heb. 

which is sometimes read ‘when I please’; cf NIV) 

but can also be handled as part of verse 9b 

either by reading the preposition ‘al as ‘because of’, 

(making the phrase give the reason for the military takeover) 

or as ‘against’ 

(in which case the phrase loosely explains them, 

the object of overtake). 

Wickedness [нечестия]

seems to be an eccentric spelling of a well-known Hebrew-Aramaic word (‘alwa for ‘awa, 

Cf. v.13; 2 Sa. 3:34; 7:10). 

‘Sons of wickedness’ [сынов  нечестия]

(i.e. ‘those characterized by’, a standard Heb. idiom) 

is an apt phrase for the criminals of Gibeah, 

whom Judges calls sons of Belial’ (base fellows, 

RSV; 19:22; 20:13). 

Using strong language about Israel's past and present 

is a hallmark of Hosea. 

Each geographical site  carries its own damning label:

Baal-peor:
[к Ваал-Фегору]

Israel became detestable 
(9:10);

Gilgal:
[в  Галгале]

their every evil is there 

(9:15);

Bethel:
[в  Вефиль]

the sin of Israel 

(10:8);

Gibeah:
[Гива]

home of the sons of wickedness 

(10:9).

	Hosea 10:10

10* When it is My desire, I will chasten them. Peoples shall be gathered against them When I bind them for their two transgressions.
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God takes the podium in verse 10 

as the threat of punish​ment continues. 

Two of the four main verbs begin with ‘I’ , 

though none of them is without textual questions. 

The first verb is probably to be read either, 

‘I came’ or ‘when I come’ 

(if the former, the root is bw’, 

 the familiar verb for ‘enter’; 

 if the latter, the root is ‘th, a Heb.-Aram. root for ‘come’ 

 to which the preposition b has been attached 

 to signify the temporal clause). 

The spelling of the next verb needs to be changed slightly 

to give the meaning ‘then I shall chasten them’ 

(cf. on 5:2; 7:12). 

The next clause makes clear that God will use external means 

— nations [народы]

(cf 9:1, 17) 

— as part of the chaste​ning, 

the implication being that be is the One who brings about the 

gathering. [соберутся]

The gathering of the nations implies the gathering of Israel, 

as Hosea direly had prophesied 

(8:10; 9:6). 

The final verb restates the idea of chastening 

and is probably a passive infinitive, 

‘When they are chastened’ 

(once more the verb needs correcting from a form 

that looks like it means to bind, 

 Heb. ‘sr, to one that means ‘chasten’ or ‘disci​pline’, Heb. ysr). 

The verse may be read as follows:

When I come, then I shall chasten them.

And peoples will be gathered against them,

when they are chastened for their two iniquities.

The double iniquity [за двойное преступление их.]

(for root awon, cf. on 4:8) 

may have a general reference like Jeremiah’s ‘two evils’ 

— forsaking Yab​weh and turning to idols 

(2:13). 

More likely, the words sum up the accusation of verse 9 
which seemed to point to Gibeah’s past crime of harbouring criminals 

and provoking civil war, 

and her more recent one of fostering ill-will and bloodshed 

in the Syro-Ephraimite clash. 

Like the ending of the previous section 

(9:17), 

this passage gives the nations a prominent place.

There they were the context for Israel’s homeless wandering; 

here they are the agents of God’s chastisement. 

Israel’s bird-like hopping from one potential ally to the other 

ends in the net of captivity, 

a net held not only by Assyria’s Great King 

(cf. 10:6) 

but by God himself 

(cf. 7:12). 

Or, to return to the metaphor that began this passage in 10:1, 

the nations led by Assyria are the grape harvesters, 

hired by God to strip the luxuriant vine of everything 

in which it prided itself 

and put to its persistent pagan purposes.

	Hosea 10:11

Hosea 10:11

11* Ephraim is a trained heifer That loves to thresh grain; But I harnessed her fair neck, I will make Ephraim pull a plow. Judah shall plow; Jacob shall break his clods.”

[11* Ефрем--обученная телица, привычная к молотьбе, и Я Сам возложу ярмо на тучную шею его; на Ефреме будут верхом ездить, Иуда будет пахать, Иаков будет боронить.]

In the past , 

Israel as a trained heifer [Ефрем--обученная телица] 

had accustomed herself 

to pleasant 

and 
profitable labor. 

Treading out the grain [привычная к молотьбе]

was easier than plowing or harrowing. 

In  threshing, the beast was allowed to eat at will 

(Deu 25:4) 

and thus Israel waxed fat and kicked. 

(Cp. Deu 32:15.) 

We have thus a picture of Israel’s prosperity 

and self-indulgence heretofore. 

Treading out the grain is more enjoyable from every standpoint, 

but the harder tasks of plowing and harrowing will be Ephraim’s, 

because now the yoke will be put upon him. 

Not only will there be a yoke upon the neck, 

but a rider on the back as well, 

namely, the Assyrian invader.

Hosea had warned them before 

that God would hedge up Israel’s way and hem them in ; 

this is another confirmation of the same intention. 

But the Northern Kingdom will not be alone in this ; 

judgment will extend to Judah also for he is not faultless. 

Both will share the judgment of God, 

given here under the figure of plowing and breaking the clods. 

How clearly the prophet sets before them 

and us the discerning truth that sin does not liberate 

but rather 

confines and restricts 

and ultimately 
robs one of freedom.


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
II.
HOSEA’S MESSAGES: PART ONE 

II.
ПРОРОЧЕСТВА      ОСИИ:
 ПЕРВАЯ     ЧАСТЬ  
(4:1—11:11)

           a.
Introduction: general indictment of the nation 

а.
ВСТУПЛЕНИЕ:
ПРЕДЪЯВЛЕНИЕ     ОБВИНЕНИЯ     НАРОДУ
(Hosea 4:1-3)

           b.
The covenant shattered 

б.
ЗАВЕТ    ПОШАТНУЛСЯ
(Hosea 4:4-5:7)                  
           c.
The politics run amok 

в.
ПОЛИТИКА      ПРОВОДИМ АЯ    В    ЯРОСТИ

(Hosea 5:8-7:16)             
           d.
The cult ripe for destruction 

г.
КУЛЬТ    ГОТОВЫЙ    К   РАЗРУШЕНИЮ

Hosea 8:1-9:9                 

           e.
The calling unfulfilled 

д.
НЕВЫПОЛНЕННОЕ      ПРИЗВАНИЕ
(Hosea  9:10-11:11)

                i.
 Grapes in the wilderness 

i.
Виноград    в    пустыне
(Hosea 9:10-17).

                ii.
 A luxuriant vine 
ii.
Ветвистый      виноград
(Hosea 10:1-10).

                iii. A  trained  heifer 

iii.
Обученная     телица
(Hosea 10:11-15).                                         


iii.

A  trained  heifer 

iii.
Обученная     телица
(Hosea 10:11-15). 
The metaphors continue 

but with a shift from vegetable 

(Hosea  9:10; 10:1) 

to animal, 

and with somewhat different emphases: 

(1) the picture of God’s elective grace 


is followed not by recounting Israel’s abuse of his grace 

(cf. 9:10 

— Baal-peor; 

     10:1 

— altars and pillars) 

but by listing the divine demands on the whole people 

— north and south 

—to serve God’s purposes at whatever cost; 
(2) the specified crime 



does not centre in the cult 

but in the royal policy that trusted military might, 

not God’s power, for protection 

(v.13); 

and 

(3) the chief geographical reference to an historical event

— Beth-arbel [Бет-Арбел]

— alludes not to Israel’s acts of sinfulness 

but to a vicious episode of military slaughter 

(v. 14) 

which will recur when Israel is judged. 

The close ties between verses 11-15 

and the preceding paragraph 

(vv. 1-10) 

are noteworthy; 

the and, with which verse 11 begins, 

signals a connection as does the use of ‘calf’ [ - обученная  телица]
(heifer, v. 11) 

to describe an Ephraim 

who was about to he deprived of his calf-idol 

(v.5); 

Bethel  [в  Вефиль] 

(v.15; 

cf. vv. 5, 8) 

comes back into view as a centre of prophetic attention 

which had temporarily looked at Gibeah 

(vv. 9-10); 

the shadow of war as the means of judgment 

hangs over both sections 

(v. 14; 

cf. v.9); 

a sign of the thoroughness of that judgment 

is the loss of Israel’s king 

(v.15; 

cf. v.3).

The trained heifer [- обученная  телица]

is the most extended of the metaphors in Hosea. 

The figure of a work-animal 

involved in the various tasks of agriculture 

drives home the elective purposes of God. 

Israel was chosen to serve him. 

That service is described in agrarian terms: 

sowing, ploughing harrowing, reaping, 

(vv. 11-13). 

The repeated pattern of these verbs, 

in varying combinations, 

depicts God’s discipline of the people 

(v.11b), 

his expectations of them 

(v. 12), 

and their failure to meet those expectations 

(v.13). 

The speaker throughout the pas​sage may well be Yahweh, 

though we can be sure only at verse 11. 

Except for verse 11, 

the people are addressed as you, 

whether in the singular 

as a collective entity 

(vv. 13b-14) 

or the plural 

with the individual members in mind 

(vv. 12-13a, 15). 

The general movement of the passage looks like this:

Metaphor of past blessings 

(v. 1la);

Threat of necessary discipline 

(v.11b);

Admonitions to responsibilities of their calling 

(v. 12a);

Motivation to obedience 

(v. 12b);

Indictment for disobedience 

(v.13);

Announcement of judgment with historical illustration 

(v.14);

Summary announcement-indictment 

(v.15).

	Hosea 10:11

11* Ephraim is a trained heifer That loves to thresh grain; But I harnessed her fair neck, I will make Ephraim pull a plow. Judah shall plow; Jacob shall break his clods.”
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Ephraim [Ефрем]
(v. 11) 

must stand for the entire Northern King​dom, 

since its reference is not to the present truncated terri​tory around 

Samaria 

but to the past privileges of the northern tribes. 

It stands, then, for Israel, not in contrast to it as it does in other Hosean passages 

(cf. on 5:3, 5). 

Trained [- обученная  телица]   appears in contrast to stubborn in 

4:15 

and means tractable, responsive, useful 

(cf. its opposite in Jer.31:18, 

where Ephraim bemoans its lot as an 

‘untrained calf’ 

that had to be chastened). 

The pet calf was given chores, 

especially the opportunity to thresh, 

either by treading the grain and loosening the chaff 

by the impact of the hooves 

or by drawing over the grain a sledge of slate fitted with shards of iron 

(cf. Is. 28:28; Am. 1:3). 

In either case, the animal enjoyed the opportunity to eat while working 

(Dt. 25:4; 

1 Cor 9:9). 

Such work was far from oner​ous; 

the heifer’s strong, well-proportioned 

(Heb. tub, lit. good’ or ‘beautiful’; 

cf. on 3:5) 
neck [на тучную шею его]

I (the pronoun is emphatic, a reminder of divine grace), 

spared 

(cf on Am. 7:8 where the same Heb. word, ‘br, is used: 

lit. ‘passed by’) 

the chafing rub of a rough yoke. 

This combination of trained animal 

and easy pull may have contributed to the imagery 

used by Jesus 

in Matthew 11:28-30.

All that was in the past now. 

The pattern has changed. God promises to ‘harness’ Ephraim, 

[и Я Сам возложу ярмо]

(i.e. to make ready for riding or pulling) 

probably fitting her with a yoke, 

as the two other verbs plough [будут верхом ездить - будет пахать]

(with an oak handle 

and where possible an iron ploughshare) 

and harrow [будет боронить]

(an instrument of unknown compos​ition, 

perhaps a sledge or log with iron teeth 

to break down the ground further after ploughing, 

or to make sure the seed is well-covered, imply.

cf. Is. 28:24) 

The three proper names, 

Ephraim 
[Ефрем](Northern Kingdom), 

Judah  
[Иуда] (Southern Kingdom), 

and 
Jacob  
[Иаков] (the entire nation), 

are to be related to all three verbs. 

A specific agricultural task 

is given to each only for purposes of poetic parallelism. 

The gist of the whole threat is that from now on, 

since the nation has failed to appreciate God’s benefactions 

and to put them to their appointed purposes, 

its lot

—whether the northern part, the southern, 

   or the combined peoples 

— will become much more harsh. 

Ploughing [будут верхом ездить - будет пахать]

and harrowing  [будет боронить]

were difficult tasks, 

thanks to the shallow, rocky, wind-swept soil of Palestine 

and the primitive character of the tools. 

Furthermore, nothing is said about harvesting or eating.

	WHAT  KIND  OF  SOwING?

Hosea 10:12

Hosea 10:12

12* Sow for yourselves righteousness; Reap in mercy; Break up your fallow ground, For it is time to seek the LORD, Till He comes and rains righteousness on you.

[12* Сейте себе в правду, и пожнете милость; распахивайте у себя новину, ибо время взыскать Господа, чтобы Он, когда придет, дождем пролил на вас правду.]

Now the word from God for the only time in this chapter pleads with Israel 

to turn from her evil ways. 

She is exhorted to return and escape judgment. 

In three pointed entreaties 

she is besought to sow to herself for righteousness, 

[Сейте себе в правду]

as the objective, [Сейте себе в правду]

to reap according to kindness, [и пожнете милость]

after the measure of the grace of God, 

and to break up the fallow ground, [распахивайте у себя новину]

in re​moving her idols 

and 
sinful practices.

She had been sowing contrary to the will of God 

and reaping a harvest of God’s displeasure, rebuke, and judgment ; 

now let her sow to the glory of God 

and remove the spiritual obstacles, 

so that she might reap a bounti​ful harvest of God’s blessing, prospering, and joy. 

For her, the time has long arrived 

when she should be seeking the Lord and not idols, 

[ибо время взыскать Господа]

in order that He might come and teach her righteousness.

Both the King James Version (KJV) 

and the American Standard Ver​sion (ASV) 

translate the latter part of verse 12 poorly. 

It is not that He will come 

“and rain righteousness upon you,” 

[дождём пролил на вас правду.]

although this does fit into the picture 

of yoking the heifer, plowing, sowing, harrowing, and reaping. 

But the Hebrew word is rarely translated “rain”; 

the idiom of “teach” is frequent. 

Besides, the remainder of the construction does not lend itself properly 

to the translation of the English versions. 

The coming of the Lord  [чтобы Он, когда придёт]
is surely the promise of the coming of the Messiah in blessedness 

to instruct His people in the way of God 

and 
to obtain for them salvation, 

both temporal and spiritual.

The injunction to sow after God’s pattern 

is all the more necessary in view of the fact 

that the people had been plowing wickedness and reaping iniquity. 


The interpretation of the agricultural language unfolds 

in verses 12-13. 

	Hosea 10:12-13

12* Sow for yourselves righteousness; Reap in mercy; Break up your fallow ground, For it is time to seek the LORD, Till He comes and rains righteousness on you.

 13* You have plowed wickedness; You have reaped iniquity. You have eaten the fruit of lies, Because you trusted in your own way, In the multitude of your mighty men.
	12* Сейте себе в правду, и пожнете милость; распахивайте у себя новину, ибо время взыскать Господа, чтобы Он, когда придет, дождем пролил на вас правду.

 13* Вы возделывали нечестие, пожинаете беззаконие, едите плод лжи, потому что ты надеялся на путь твой, на множество ратников твоих.


The   admonition 

(v. 12), 

with its motivation clause promising the blessing of salvation 

as the result of obedience, 

seems to represent the divine expectation 

and could actually be a quotation of proverb-like instruction 

(cf. Pr. 11:18 and its antithesis, Pr. 22:8). 

The   indictment 

(v. 13a) 

describes the human reality: 

the entire agricultural process 

from ploughing to eating has gone sour, 

presumably because the sowing was done with the wrong seed. 

To grasp the relationship 

between the admonition and the indictment 

we need to supply introductory rubrics like 

‘you know well the divine requirement’ 

before verse 12 

and 

‘compare that standard with your present conduct’ 

before verse 13a. 

The dif​ferences in syntax and vocabulary 

between the divine imperatives 

(v.12) 

and their faulty execution 

(v. 13a) 

should be noted: 

the nouns righteonsness [в правде и суде]

(cf. on 2:19) 

and steadfast love  [в благости и милосердии.]

on 2: 19)

are moditied by prepositions

 

—‘according to’ and in accordance with’ in Hebrew 

(cf. NEB; NASB) 

and are not direct objects of the verbs to sow and reap 

(on this pair, cf. 8:7) 

but describe the manner in which true sowing and reaping take place. 

In contrast, 

iniquity [нечестие]

(Heb. resa’ is a standard word for violent, rebellious, wickedness; 

it is used only here in Hosea; 

cf. Pr. 4:17; 10:2; 12:3; Je. 14:20; Mi. 6:10-11), 

injus​tice [беззаконие]
(Heb. ‘alwa also conveys a sense of violence in the doing of wrong; 

cf. the alternate spelling in 10:9; 

cf. also 2 Sa. 3:34; 7:10; 

Job 6:29; 11:14; 15:16; 22:23; 24:20; 

Ps. 37:1; Mi. 3:10), 

and fruit of lies [плод  лжи]

(Heb. kahas connotes misunderstanding of God’s will 

and ways that leads to a misinterpretation of it to the people; 

cf 7:3; 11:12; Na. 3:1) 

are direct objects of their respective verbs. 

Furthermore, verse 13 says nothing about sowing, 

the irreplaceable act 

if there is to be a harvest.

The upshot of these differences 

is an interpretation that can be, paraphrased like this: 

‘You know now what God taught you

— invest your lives (sow) - [Сейте себе]

in keeping with your relationship to God 

    and all its implications (righteousness) [в правду]

    and the result (reap) [пожнёте]

will be a corresponding measure of his steadfast (covenant) love. 

[в благости и милосердии.]

None of this is easy, 

and for it to happen 

you will have to change your patterns 

and be open to God’s new ways 

(break up your fallow gound; [распахивайте у себя новину]

Heb. nir, untilled soil; 

Cf. Jer. 4:3); 

(Mt. 6:33 could be a free rendering 

of Ho. 10:12). 

But instead of all this, 

you have grooved (ploughed) into your way of life 

the seeds of iniquity 

[13* Вы возделывали нечестие, пожинаете беззаконие]

(perhaps a reference to the ancient practice of sowing the land 

then ploughing the seed under) 

and accordingly have garnered a crop (reaped) of injustice 

and fed yourselves (eaten) [едите ]

and all your kindred on a diet 

of misunderstanding and misinterpretation 

of who God is 

and what he wants (fruit of lies)’.[ едите плод  лжи]

Lest all of this look legalistic, 

the motivation of verse 12b needs noting. 

All times are ripe to seek [ибо время взыскать Господа]

(cf. 3:5; 5:6) 

Yahweh, since he alone 

— not Baal nor any other Canaanite deity 

— can bless Israel’s endeavours 

and turn them into experiences of salvation 

(cf. Joel 2:23-24 

for rain salvation or righteousness). 

The concept of salvation is near kin to salom, ‘peace’, ‘complete well-being’, 

and means that Yahweh will provide for the total needs of his people. 

The God-assigned tasks of sowing, reaping and harrowing 

were within their capability. 

The one thing they could not do for themselves 

and could not live without 

was the rain in the right season. 

Hosea would have understood Paul’s conclusion: 

‘but God gave the growth’ [но  возрастил  Бог]

(1 Cor. 3:6), 

a New Testament example of an extended agri​cultural metaphor 

applied to the  life   and  mission of God’s people.

	Hosea 10:13

Hosea 10:13

13* You have plowed wickedness; You have reaped iniquity. You have eaten the fruit of lies, Because you trusted in your own way, In the multitude of your mighty men.

[13* Вы возделывали нечестие, пожинаете беззаконие, едите плод лжи, потому что ты надеялся на путь твой, на множество ратников твоих]

In plowing wickedness they were at pains to cultivate sin. 

When they reaped iniquity 

they were proving again the truth 

of the law of the harvest : 

[Вы возделывали нечестие, пожинаете беззаконие]

as a man soweth , so shall he also reap. 

Indeed, they were eating the fruit of lies: [едите плод лжи]

instead of promoting the welfare and prosperity 

of the kingdom of Israel by their deeds as they had hoped, 

they were succeeding only in bringing about its downfall and utter ruin. 

The fruit of their false worship 

they would find to be bitterness itself. 

For their trust was in their way, not God’s. 

[потому что ты надеялся на путь твой]

God’s curse is pronounced upon the man 

that trusts in man and makes flesh his arm 

(Jer 17:5).

How easily the hearts of men rest upon carnal reliances 

[на множество ратников твоих]

instead of upon the mighty arm of the omnipotent God. 

But Ephraim’s mighty men will not help him 

when the tumult of war arises among them. 


The wicked harvest 

(of v.13a) 

seems to be explained more literally in verse 13b. 

The violent breach of the peoples’ welfare 

and the lying deception that accompanied it 

(v. 13a) 

were the false trust, the misguided sense of security 

(cf Am. 6:1 for Heb. bth), 

which Israel’s leaders placed in their own ‘power’ 

(no need to emend to chariots with Lxx; RSV; NEB; JB; 

if we read Heb. drk not as ‘way’ but as ‘dominion’,

 ‘authority’, power’ as is the case in Ugaritic; 

cf Andersen, p.569) 

and in the multitude [на  множество]

(another instance of the Heb. root rb 

as part of the motif of multiplication; 

cf. on 4:7; 8:11; 10:1) 

of their crack soldiers’ 

(Heb. gibbor powerful man, warrior; 

cf. Joel 2:7; 3:10; 

Am. 2:14, 16). 

Jeremiah 

(9:23-24 {Heb. vv. 22-23]) 

caught the danger of the self-reliance, 

symbolized in soldiers and fortifications, 

and denounced it in words that ring with overtones of Hosea’s book: 

‘let not the mighty man (gibbor) glory in his might... but let him who glories glory in this ,that he understands and knows me that I am Yahweh ,

who prac​tise steadfast love 

(hesed; 

cf Ho. 10:12),

justice 

(mispat; 

cf Ho. 10:4) 

and righteousness 

(sedaqa; cf 

Ho. 10:12) 

in the earth.’ 

Preparation for warfare 

was the seed they ploughed into their sod 

(v. 13); 

	Hosea 10:14

Hosea 10:14
14* Therefore tumult shall arise among your people, And all your fortresses shall be plundered As Shalman plundered Beth Arbel in the day of battle--A mother dashed in pieces upon her children.

[14* И произойдет смятение в народе твоем, и все твердыни твои будут разрушены, как Салман разрушил Бет-Арбел в день брани: мать была убита с детьми.]

There was no unity to mold them together, 

so they are called by the prophet “peoples,” [народы] - 10:10
rather than “people.” 

Their every fortification [все твердыни твои]  will be brought low, 

as Shalman [Салман] 

destroyed Beth-arbel [разрушил   Бет-Арбел] 

in battle. - 10:14
Undoubtedly, Shalman  [Салман]

stands here as a contraction for the familiar 

Shalmaneser. [ Салманассар] 

(See 2 Ki 17:3.) 

Shalmaneser is a compound Assyrian name, 

and the part in common with other Assyrian names, 

such as Tiglath​pileser [Феглаффелласар]  

and Shar-ezer, is omitted. 

History has not yet given us information 

concerning a devastation of Beth-arbel by Shalmaneser, 

but 
the statement of Hosea is none the less true.

The Beth-arbel [Бет-Арбел] 

under discussion is a city in Galilee 

which the Greeks called Arbela. 

Here we have a fulfillment of Hosea’s own prophecy 

(1:5). 

As an example of the extreme cruelty and barbarity of that destruction 

by Shalmaneser, [ Салманассар]

a similar fate now awaiting Israel, 

the prophet states that in that battle 

the mother was dashed in pieces with her children. - 10:14
[мать была убита с детьми.]

This prac​tice was widespread and was followed by 

the Syrians 

(2 Ki 8:12); 

Assyrians 

(here and 13:16); 

Medes 

(Is 13:16); 

and 
the Babylonians 
(Ps 137:8-9).

The calf at Bethel [вам  Вефиль]

will be the cause of a similar visitation from God upon Ephraim, 

because of the wickedness of his wickedness, 

as the original reads. 


	Hosea 10:14

14* Therefore tumult shall arise among your people, And all your fortresses shall be plundered As Shalman plundered Beth Arbel in the day of battle--A mother dashed in pieces upon her children.
	14* И произойдет смятение в народе твоем, и все твердыни твои будут разрушены, как Салман разрушил Бет-Арбел в день брани: мать была убита с детьми.
 


the tumult of war, [14* И произойдет смятение в народе твоем]
like the sound of the rush of mighty water 

(cf. Is. 17:12-13), 

was the crop they would reap 

(v. 14). 

All their hope of defence against their enemies 

—especially the fortresses [все твердыни]

(or fortified cities, 

cf. 8:14; Am. 1:3 -2:5; 6:8) 

— would be vanquished [будут разрушены,]

(for sdd, destroy, 

cf 7:13; 10:2).

The stern picture of destruction 

is made even more vivid 

by an historical illustration of a battle so savage 

that it left the bodies of mothers lying in pieces 

[мать была убита с детьми.]

(cf. Ps. 137:9; [136:9]
Ho. 13:16) 

beside those of their children [с детьми]

(v. 14c-d). 

The site is identified as Beth-arbel, [Бет-Арбел]

[как Салман разрушил Бет-Арбел в день брани]

connected since antiquity with Arbela (modern Irbid), 

located in Jordan, thirty-two kilometres northwest of Amman. 

Shalman [алман] does not seem to be Shalmaneser, [Салманассар]

whose name the Old Testament spells out in full 

(cf. 2 Ki. 17:3; 18:9). 

On the list of those who paid tribute to Tiglath-pileser III [Феглаффелласар]

is a Moabite king, Salamanu, who may be a better candidate. 

Amos’ record of horror stories that occurred in Gilead 

(cf. 1:3, 13) 

documents the tragic history of that region.

The events of the Syro-Ephraimite war 

(cf. on 5:8-7:16) 

in 733 BC showed bow believable Hosea’s prediction was. 

The blind arrogance that led Pekah [Факей]

to think that a western coal​ition, 

perhaps with Egypt’s help, 

could withstand Assyrian assault was exposed as sheer folly. 

And the final Shalmaneser V [Салманассар] and Sargon II, [Саргон]

toppling Hoshea [Осия]

razing Samaria, 

were God’s grave Amen to Hosea’s words. 

No wonder military solutions had to be banned 

from the land​scape of future salvation: 

‘I will break ... war (and its weapons) from the land’ 

(2:18);

‘upon the horse we will not ride’

(the beast of military conflict, whether in chariotry or cavalry) 

(14:3).

	Hosea 10:15

Hosea 10:15

15* Thus it shall be done to you, O Bethel, Because of your great wickedness. 

At dawn the king of Israel Shall be cut off utterly.

[15* Вот что причинит вам Вефиль за крайнее нечестие ваше.

11:1* ¶ На заре погибнет царь Израилев!]

Early, quickly, and irrevocably 

the king of Israel would be utterly cut off, 

and the kingdom of Israel with him. 

After Hoshea [Осия], 

the Northern Kingdom would never know another king 

apart from the Davidic line; 

the royal office was completely abolished in the ten tribes 

with the Assyrian captivity. 

The throne of the Northern Kingdom 

has never been restored to this day 

and never will be. 

And all this calamity they had brought upon themselves. 

Ultimately it would not be God 

nor the Assyrian 

who would bring this catastrophe upon Israel, 

but Bethel with its sins.


	Hosea 10:15

15* Thus it shall be done to you, O Bethel, Because of your great wickedness. At dawn the king of Israel Shall be cut off utterly.
	15* Вот что причинит вам Вефиль за крайнее нечестие ваше.
 


Thus [Вот]

(Heb. kaka; v.15) 

makes clear the comparison

 (‘just so’, exactly like this’) 

between the fate of Bethel [Вефиль] and

Beth-arbel. [Бет-Арбел]

There is no need to emend ‘Bethel’ to house of Israel; 

(cf. RSV; JB). 

The attention by way of reprise returns to the cultic-centre 

(vv. 5-8)

and coins a pun 

— Beth-arbel / Bethel 

— along the way. 

Thus also triggers the summary statement of judgment 

with which the sections 

in 8:1-10:15 

close (8:14; 9:9, 17; 10:10). 

The verb should have God as implied subject 

and should be read as a prophetic perfect, 

used to describe the future 

but in such a way as to remove all contingency: 

‘He shall do to you.’ 

Whether Bethel is the site of the judgment

(RSV mg.) 

(NASB; cf. Andersen, p.561) 

or the addressee of the threat 

(NEB; NIV), 

we cannot tell from the Hebrew text. 

What is clear, since it is reinforced by a repetition of the word, 

is bow outrageous was the wickedness 

(lit. ‘the evil of your evil’) 

which God was punishing. 

Israel’s calling was unfulfilled 

not by default but by deliberate and violent wickedness 

(Heb. ra’a; 

cf. 7:1, 2, 3; 9:15). 

This word, 

the most general, all-embracing Hebrew term for sin 

serves to wrap chapters 7-10 

into a package which catalogues Israel’s record of rebellion. 

In fact, Hosea’s lan​guage reads like a thesaurus of words 

for sinful acts 

in this section of agricultural images: 

evil, 

9:15; 10:15; 

guilt, 

10:2; 

sin, 

10:8-9; 

waywardness, 

10:9; 

iniquity, 

10:10; 

wickedness, 

10:13; 

injustice, 

10:13; 

lies, 

10:13.
‘At dawn’ 

(no need to emend to in the storm; 

cf. Rsv; JB) 

indicates a moment at the very start of battle, 

when the troops, waiting for first light, 

took to the field. 

It predicts a short encounter. 

With the king utterly cut off 

(Heb. nidma; 

cf. 4:5-6; 10:7), 

the troops will not be able to hold out. 

King may be the calf-idol 

(cf. on v.7) 

but is more likely the monarch 

whose loss was anticipated in verse 3. 

The intensity of the description of his death 

(the infinitive absolute 

underscores the force of the verb) 

matches the intensity of the description of Israel’s evil. 

The correspondence of punishment to crime 

is proof of the thoroughness and fairness of divine justice.

	I  LOVED  ISRAEL

In the first ten chapters of the prophecy of Hosea, 

the emphasis has been on the disobedience of God’s people 

and the inevitable judgment as a consequence, 

although passages are not lacking 

that speak with detail of the blessings 

and glories that await a repentant 

and believing remnant in Israel in the days to come. 

The dominant note and chord 

in the last four chapters of the book 

is  the  love  of  God.

It is held by some that in the alternating speeches of these chapters, 

it is the Lord whose speeches are burdened 

and 
freighted with love, 

while the messages of the prophet 

reveal a sense of the sin 

and unworthiness of God’s people. 

Such a position cannot ultimately be valid, 

because the Lord speaks throughout 

whether in the first person or in the third person.

When God would speak of His infinite love 

for the nation Israel, 

He shows that it had its beginning 

when they were being formed into a nation 

through the fiery crucible 

of Egyptian bondage. 

From her earliest history God loved Israel ; 

He says so. 

And nowhere in the Bible do we read 

that God has to explain this love or defend it, 

as though to apologize for it. 

He loves sovereignly with boundless love, 

and loves because He loves.


	Hosea 11:1

Hosea 11:1

1* ¶ “When Israel was a child, I loved him, And out of Egypt I called My son.

[1* ¶   Когда  Израиль  был  юн, Я любил  его   и из   Египта   вы  звал  сы  на  Моего.]

This love motivated God 

to liberate His people from Egyptian slavery.

They are called not only “child,” [был  юн]

but “my son” [сы  Моего.] as well. 

(See Ex 4:22.)

Ex 4:22

22* “Then you shall say to Pharaoh, ‘Thus says the LORD: 

“Israel is My son, My firstborn.

[22* И скажи фараону: так говорит Господь: 

Израиль есть  сын  Мой, первенец   Мой;]

This bespeaks a covenant relationship , 

which can never be dissolved.

They are to this hour 

beloved of God for the Father’s sake 

(Ro 11:28).

If we turn to the New Testament we find this passage is quoted in

Matthew 2:15 

of our Lord Jesus Christ. 

Matthew 2:15

15* and was there until the death of Herod, that it might be fulfilled which was spoken by the Lord through the prophet, saying, 

“Out of Egypt I called My Son.”

[15* и там был до смерти Ирода, да сбудется реченное Господом через пророка, который говорит: 

из  Египта   воззвал    Я   Сына    Моего.]

Who was wrong? 

Hosea or Matthew ? 

Neither, for both were moved by the same Spirit 

to give us an inerrant record. 

Hosea calls Israel “my son” [Израиль     есть    сын   Мой]

and Matthew calls the Lord Jesus “My son.” [Сына    Моего]

The answer is to be found in the wonderful way 

in which Christ identifies Himself with His people, 

so that His position is theirs 

and 
His relationship is theirs.

More than once Israel and the Messiah are viewed together, 

as though to form a composite picture. 

Read Isaiah 49:3 for an example. 

In that passage Isaiah is giving us 

the second of the Servant Songs 

leading up to the climax in Isaiah 53. 

He has been speaking clearly of the Messiah 

and then calls Him “Israel.” 

We do well to remember that the Messiah and Israel 

are inseparably and eternally bound together 

in the bundle of life 

in the Lord our God.

Because of this relationship into which God 

has brought Israel with Himself, 

it might be supposed 

that she would be all the more devoted 

and 
obedient to Him. 

Sad to say, the very opposite was the case. 

The more the prophets and emissaries from the Lord called the people of  God 

to paths of righteousness and blessing, 

the more they departed from the truth of God. 

Sad commentary is this on the manner in which man ever repays 

the gracious outpourings of God’s heart to him. 


	I. HOSEA’S  EXPERIENCES

I.
ЖИЗНЕНЫЙ   ОПЫТ   ОСИИ

(Hosea 1:1-3:5) 
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 ПЕРВАЯ     ЧАСТЬ  
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(Hosea  9:10-11:11)

                i.
 Grapes in the wilderness 

i.
Виноград    в    пустыне
(Hosea 9:10-17).

                ii.
 A luxuriant vine 
ii.
Ветвистый      виноград
(Hosea 10:1-10).

                iii. A  trained  heifer 

iii.
Обученная     телица
(Hosea 10:11-15).

                iv.
  The  beloved  child 

iv.
Возлюбленное    дитя
(Hosea  11:1-11).                                          


iv.
The  beloved  child 

iv.
Возлюбленное    дитя
(Hosea  11:1-11). 

The chain of images whereby God reflects 

on his expectations 

and Israel’s failure reaches its climax: 

(1) the figure of speech turns personal 

—not Yahweh the farmer, tending Israel as his grapes 

(9:10), 

vine 

(10:1), 

or heifer [телица]

(10:11), 

but Yahweh the parent, 

grieving over Israel, the rebellious child; 

(2) the picture of divine grace is expanded 

(vv. 1, 3-4); 

(3) the divine complaint expressed 

in self-directed questions 

lays bare the intensity of covenant love 

in terms unsurpassed in the Old Testament 

(v. 8); 

(4) the up-shot of this whole review of history 

is that there is hope beyond judgment 

(a note not sounded in the preceding meta​phors) 

— hope based on the unique nature of God, 

    the Holy One 

(v. 9); 

and 
(5) the form of that hope 

is conveyed in a leonine simile 

that depicts a reversal of the Exile, 

with Yah​weh’s roar summoning Israel back to its own land 

like a pride of skittish cubs 

(vv. 10-11). 

This speech draws to a close 

the second major division of the book which began 

at 4:1. 

Its final words of hope 

(vv. 10-11) 

recall the promise of 

3:5: 

‘After​ward the children of Israel shall return and seek Yahweh their God.’ 

[5* После того обратятся сыны Израилевы 

      и взыщут Господа Бога своего и Давида, царя своего,]
They also anticipate Israel’s penitent return predicted in 

14:3: 

‘Assyria shall not save us, we will not ride upon horses.... 

In thee the orphan finds mercy.’ 

[(14-4) Ассур не будет уже спасать нас; не станем садиться на коня 

и не будем более говорить изделию рук наших: боги наши; 

потому что у Тебя милосердие для сирот'.]
The book of Hosea is about judgment and hope, 

about hope beyond judg​ment, 

and the great speeches in chapters 4-11 

explicate that message in all its terror and poignancy.

God is the chief speaker of verses 1-11 

as he has been through most of chapters 4-11. 

Yet only in verses 8-9 

does he address the people directly. 

The account of his gracious treat​ment of them in their past history 

(vv. 1, 3-4), 

the accusations of sin 

(vv. 2, 7), 

the announcements of judgment 

(vv. 5-7), 

and the promise of future salvation 

(vv. 1O-11) 

— these treat Israel in the third person. 

Again we have a scene that looks like a legal trial of some sort 

(cf. 4:18): 

Yahweh is both pros​ecutor and judge; 

Israel is the defendant; 

and an unnamed audience, perhaps Hosea, 

seems to serve as witness and jury. 

God presents his case to him, 

except he directs the verdict, 

with considerable pathos, 

to the judged people, whom he has loved 

and whom he will one day restore 

(vv. 8-9).

Since the heart of Yahweh’s accusation 

is that his child [юн] has turned from him 

(vv. 2, 7) 

despite the boundless care 

and love poured out on that child [юн]

(vv. 1, 3-4), 

the legal background 

that helped to shape this scene 

may be found in Deuteronomy 21:18-21. 

The law provided for the parents of a 

‘stubborn and rebellious son’ [сын буйный  и непокорный,]

(for ‘stubborn’, Heb sorer, 

cf. Ho. 4:16; 9:15; for ‘rebellious’,[ упрямая--отступники] Heb. mrh, 

cf. Ho. 13:16 [14:1 восстала    против   Бога] [Heb. v.15]) 

to bring him for judgment before ‘the elders of his city’. 

If their case against the lad is sustained, 

the punishment is death by stoning. 

A society which had no provision for reform schools 

or probation officers 

and depended for its civility on respect for parenal authority 

was forced to drastic means to deal with its incorrigibles. 

As in the case of Israel’s adultery, 

the penalty of stoning 

which should have been invoked by law 

(Dt. 22:22-24) 

was suspended, 

and reconciliation with discipline was the verdict instead 

(cf. Ho. 3:1-5). 

Covenant love overrode covenant law, 

and mercy beyond judgment was promised. 

In each offer of hope, 

the language of Hosea turns intensely personal and familial: 

God is a disciplining 

but forgiving Husband in 

2:14-23 and 3:1-5; 

he is a healing and reconciling Lover in

14:1-8; 

he is an authoritative 

yet compassionately forbearing Parent in 

11:1-11. 

Whatever metaphors may describe the Lord’s care for Israel, 

when it comes to future restoration 

—both its form and its motive 

— only the personal language of the family 

is intimate enough to carry Hosea’s message of God’s love 

for his people.

There can be little doubt that Hosea's own suffering 

over the lot of Gomer and their children 

contributed to the unpar​alleled insight 

he gives us into the heart of Yahweh. 

Yet the entire text of Hosea 

says nothing about the prophet’s inner life. 

The focus is entirely on the acts and deeds of the prophet, 

not on his emotional responses. 

The reason for this seems clear: 

Hosea’s book is not about Hosea; 

it is about God. 

The prophet’s life was the record through which came the word of God 

(cf. 1:1-2) 

to the people. 

That word was not primarily about human response to betrayal and suffering 

but about perverse human behaviour 

and about the divine response, 

in suffering, 

outrage 

and compassion, 

to such disloyalty.
Hosea 11:1-4. 
	Hosea 11:1-4

1* ¶ “When Israel was a child, I loved him, And out of Egypt I called My son.

2* As they called them, So they went from them; They sacrificed to the Baals, And burned incense to carved images.

 3* “I taught Ephraim to walk, Taking them by their arms; But they did not know that I healed them.

 4* I drew them with gentle cords, With bands of love, And I was to them as those who take the yoke from their neck. I stooped and fed them.
	1* ¶ На заре погибнет царь Израилев! Когда Израиль был юн, Я любил его и из Египта вызвал сына Моего.

 2* Звали их, а они уходили прочь от лица их: приносили жертву Ваалам и кадили истуканам.

3* Я Сам приучал Ефрема ходить, носил его на руках Своих, а они не сознавали, что Я врачевал их.

 4* Узами человеческими влек Я их, узами любви, и был для них как бы поднимающий ярмо с челюстей их, и ласково подкладывал пищу им.


The tone of nostalgia which accented the entire speech beginning at 9:10 

— ‘Like grapes in the wilderness I found Israel’ 

[10* Как виноград в пустыне, Я нашел Израиля;]

     and proceeding through chapter 10 

— ‘Israel was a luxuriant vine’ 

[Израиль--ветвистый виноград,]

(10:1) 

and 

   ‘Ephraim was a trained heifer’ 

[11* Ефрем--обученная телица,]

(10:11) 

— reached its climax here, 

with the recounting of the Exodus 

and the personal nature of the relationship established by it 

(cf. 2:14-15). 

Возлюбленное    дитя
Child [юн]

(Heb. na’ar, ‘lad’, ‘youth’) 

suggests an immaturity akin to helplessness, 

the inability to bear the responsibilities of adulthood

 (cf. Isaac’s vulnerability in 

Gen. 22:12;

       Samuels need of nurture in 

1 Sa. 1:24; 

       David’s lack of military skill or experience in 

1 Sa. 17:33; 

       Jeremiah’s unfitness to serve as prophet in 

Jer. 1:6). 

My son, [сына Моего]

in contrast, 

describes both the intimate relationship with God 

and the sense of purpose which that relationship 

was intended to bestow on Israel. 

The verse rings with grace 

not only in the nouns which describe Israel 

but in the verbs

—loved [Я любил его]

(cf. on 3:1-2) 

   and called, [вызвал]

which here may mean to ‘summon’ 

but more likely echoes Hosea’s familiar use 

of the verb for giving some-one a name 

(cf. 1:4, 6, 9; 2:16): 

‘out of Egypt [из Египта]

(the emphasis is probably on the act of rescue 

rather than the timing, 

‘from [the days of] Egypt’) 

I called him [вызвал]

(object pronoun supplied from loved him) 

by the name my son’ 

(cf. Ex. 4:22-23 for use of son 

      


before the Exodus 

      


and Jer. 31:20 for its continuity after Hosea). 

All of this testifies to the special covenant relationship

— like an adoption 

— which was sealed at the Exodus and Sinai 

(cf. 12:9; 13:4).

Despite the tendency to emend the beginning word of verse 2 

to I called, in keeping with Lxx 

(cf RSV; NEB; JB; NIV; Wolff, p. 190; Mays; No’tscher, p.31), 

the MT can be readily handled 

if we see in verse 2 

a second reference to an incident like the seduction to Baal 

at Peor  

(cf. 9:lOb). 

The back-to-back records of the Exodus and tbe wilderness apostasy 

(Num. ch. 25) 

are in keeping with the pentateuchal tradition 

as well as with the literary technique of Hosea 

in 9:10-11:11, 

where the meta​phor (or simile) of past blessing 

is countered with a picture of defection from Yahweh 

(9:10; 

10:1; 

10:11-13; 

11:1-2). 

The verse should be paraphrased like this: 

‘They 

(‘the daughters of Moab’, 

Num. 25:1-2; or the Canaanites in general) 

called to them [Звали их]
(by name; 

construction is parallel to v. 1), 

i.e. to the Israelites 

(described here in plural, 

despite the singular of verse 1; 

cf. v.3); 

as a consequence, 

they strayed away 

(Heb. hlk; 

literally, went or ‘walked’, 

cf. 2:5, 13; 7:11) 

from me. 
  

[а они уходили прочь от лица их:]

God’s point is that the pagan call 

proved stronger than his own, 

leading to acomplete capitulation to the wiles of the Baals 

(cf. 2:13 for the burning of incense, 

and 4:13-14; 

8:13 for the sacrificing). 

The imperfect tenses of the two verbs 

in verse 2b 

may point to the beginnings of a practice 

that had persisted in varying degrees of intensity to Hosea’s time: 

‘To the Baals they began to offer sacrifices and to the hewn images 

(Heb. pasil; here only in Hosea; 

cf. Is. 42:8; Je. 8:19; Mi. 5:12) 

to burn incense.

	Hosea 11:2

Hosea 11:2

2* As they called them, So they went from them; 

They sacrificed to the Baals, 

And burned incense to carved images.

[2* Звали их, а они уходили прочь от лица их: 

приносили жертву Ваалам 

и кадили истуканам.]

The departure of Israel 

from the pleadings of the prophets 

was not to something or someone better 

but 
to the senseless Baalim 

and 
the graven images. 

But God’s love, 

never 
founded upon 

nor 

grounded in man’s merit or goodness, 

persisted in following His disobedient people. 


	Hosea 11:3

Hosea 11:3

3* “I taught Ephraim to walk, Taking them by their arms; But they did not know that I healed them.

[3* Я Сам приучал Ефрема ходить, носил его на руках Своих, а они не сознавали, что Я врачевал их.]

After all, no earthly parent gives up his child 

because of disobedience, nor will God, 

though the sin of idolatry is more grievous 

than the human mind can ever comprehend.

Never was a human parent so sinned against as was God, 

yet He taught Ephraim to take his first steps. 

[Я Сам приучал Ефрема ходить]

Just as a father teaches a child to walk 

and bears with it in all its stumbling, awkward ways, 

God tenderly and solicitously taught Israel how to walk. 

When the child becomes weary of its first strenuous attempts, 

the father is quick to note 

and 
take the child in his arms again. 

[носил его на руках Своих]

Such is the picture of the exceedingly loving treatment 

that Israel has been accorded of the Lord. 

But all the while she knew not 

that the Lord had healed her. 

[а они не сознавали, что Я врачевал их.]

How hard is it 

when love is unrecognized and unrequited.

Recently during a period of ministry in San Antonio, Texas, 

after one of the services 

a young mother came struggling with her large child on a pillow 

to the front of the church. 

The child was now four and absolutely helpless, 

even to feed herself. 

She could scarcely swallow. 

Each day the mother was required to feed the child for six hours. 

I need not tell you how broken-hearted was this mother 

over the plight of her child who could not respond to her love, 

though in true Christian submission she thanked God for this burden that drew her closer to God for fuller sup​port.

What pathos in the word, 

“But they knew not that I healed them.” 

[а  они  не  сознавали,  что  Я  врачевал   их.]
            During their wilderness journeys and murmurings 

the people did not realize that their Father 

was their Physician as well, 

the great Jehovah Rapha. 

(See Ex. 15:26.) 

Such treatment as God bestowed upon them 

(Deu. 1:31) 

was more than even Moses, 

with his great love for his people, 

was able to manifest. 

(Note Num. 11:12.)


	Hosea 11:4.

One of the most beautiful expressions in the Bible of God’s love is found in 

Hosea 11:4

4* I drew them with gentle cords, With bands of love, And I was to them as those who take the yoke from their neck. I stooped and fed them.

[4* Узами человеческими влек Я их, узами любви, и был для них как бы поднимающий ярмо с челюстей их, и ласково   подкладывал    пищу  им.]

He drew them  [влек Я их]  (not dragged, drove, or pulled)  

with cords of a man. [Узами   человеческими]

Such bands as those by which men lead children, 

not such as oxen are led by, 

did God employ in attracting His people to Him. 

Though they struggled against God and were refractory, 

He did not drive them as beasts, 

but with bands of love He drew them. [узами   любви   влек   Я  их]

God knows there is more power in love 

than in force, 

so He delights to use the best way.

We are told that Napoleon the Great on the Island of St. Helena 

said to General Bertrand, 

“I tell you, Bertrand, I know men; and I tell you that Jesus Christ is not a man . .. 

Everything about him amazes me. 

His spirit overawes me, and his will confounds me. 

There is no possible com​parison between him and any other being in the world. 

He is truly a being by himself... His birth, and the history of his life, the profoundness of his doctrine . . . his gospel .. . his empire, his march across the ages—all this is to me a wonder, an insoluble mystery ... Though I come near and examine closely, all is above me, great with a greatness that overwhelms me . . . Alexander, Caesar, Charlemagne, and myself founded empires. 

But on what did the creations of our genius rest? 

On force. 

Jesus Christ alone founded his empire on love; and at this hour millions would die for him.”

The power of love, the love of God, is incalculable. 

As a husband woos his bride, 

so with the bands of love 

God repeatedly drew Israel to His heart. 

Moreover, He was the lightener of her burdens 

and the source of her nourishment. 


	Hosea 11:4

Hosea 11:4

4*   And I was to them as those who take the yoke from their neck. I stooped and fed them.

[4*  , и был для них как бы поднимающий ярмо с челюстей их, и ласково   подкладывал    пищу  им.]

The lifting of the yoke is a figure of the herdsman caring for his cattle. 

[и был для них как бы поднимающий ярмо с челюстей их]

The cattle come home in the evening after the labor of the day, 

and 
he lifts the yoke, 

freeing their jaws, 

to feed them. 

All this is a fit picture of God’s dealings with Israel in freeing her 

from Egyptian bondage 

and 
feeding her in the wilderness. 

[и ласково   подкладывал    пищу  им.]

He did it though they ques​tioned faithlessly, 

“Can God prepare a table in the wilderness?”

Ps 78:19*

Ps 78:19* 

Yes, they spoke against God: They said, 

“Can God prepare a table in the wilderness?

[Ps 78:19* (77-19) и говорили против Бога и сказали: 

`может ли Бог приготовить трапезу в пустыне?']


	THE  ASSYRIAN  SCOURGE

God’s love may be and is limitless , 

but 
it can never overlook sin 

or 
dis​miss it lightly. 

Sin is ever dire and serious business with God. 

He never palliates it nor compromises with it. 

His purpose is ever to exterminate it root and branch. 

Therefore, Israel  is to be visited with the Assyrian invader.

Hosea 11:5

Hosea 11:5

5* “He shall not return to the land of Egypt; But the Assyrian shall be his king, Because they refused to repent.

[5* Не возвратится он в Египет, но Ассур--он будет царем его, потому что они не захотели обратиться ко Мне.]

The statement that the nation would not return to Egypt 

seems to contradict passages 

like 8:13 and 9:3 in this book. 

Egypt in those cases, however, stands typically for a land of bondage, 

that is, Egypt -like bond​age. 

Whenever they returned to Egypt 
it was to get help against Assyria 

(7:11) 

as they had done 

(2 Ki 17:4) 

in pleading to King So, 

after rebelling against Assyria, 

to whom they paid tribute since Menahem [Менаим]

(2 Ki 15:19). 

They will be unable to go to Egypt, 

because they will be captive in Assyria. 

The prophet Hosea tells them plainly 

that they will not return to Egypt to which they looked 

and upon which they were depending, 

but would rather have an Assyrian king over them 

whom they would not desire. 


	Hosea 11:3-4
 3* “I taught Ephraim to walk, Taking them by their arms; But they did not know that I healed them.

 4* I drew them with gentle cords, With bands of love, And I was to them as those who take the yoke from their neck. I stooped and fed them.
	 3* Я Сам приучал Ефрема ходить, носил его на руках Своих, а они не сознавали, что Я врачевал их.

 4* Узами человеческими влек Я их, узами любви, и был для них как бы поднимающий ярмо с челюстей их, и ласково подкладывал пищу им.


The I with which verse 3 begins is emphatic. 

It contrasts with the ‘theys’ of verse 2. 

The structure seems intentional: 

the account of apostasy 

is sandwiched between descriptions of care. 

The picture of Israel’s immaturity 

(v.1) 

is amplified by what is best taken as an extended picture 

of God’s tender parenting 

(vv. 3-4) 

Ephraim [Ефрема]

here is probably synonymous with Israel 

(v. 1) 

and names the whole Northern Kingdom, 

not just the rump state 

that clung to semi-independence from Assyria 

after the invasion of Tiglath-pileser [Феглаффелласар] in 733 BC. 

Hosea is surely recalling past redemptive history 

not the present political agonies. 

The unusual verb form built on the word for ‘foot’ [ходить]

(Heb. tirgalti from regel) 

is generally translated, 

‘I taught to walk’[3* Я Сам приучал Ефрема ходить]  

(RSV; NEB; JB; NASB; NIV; 

Wolff, p. 191; Mays, p.150; Notscher, p.31) 

but could also mean ‘I walked in front of’, 

so as to guide and protect 

(cf. Andersen, p. 579); 

such a meaning could account for the Hebrew preposition le 

that connects the verb to Ephraim.

The second clause of verse 3 



seems closely connected to the first; 

no ‘and’ is found in Hebrew. 

The versions almost uni​formly have Yahweh taking Ephraim up in his arms 

(RSV; NEB; JB; NASB; 

Wolff, p. 191; 

Mays, p. 150). 

The more normal words for this would be to 

‘lift up’ 

(Heb. ns') 

or to 
‘gather up’ 

(Heb. qbs.) 

both of which are used 

in Isaiah 40:11. 

‘Take’ [носил его]

(the form is unusual, 

perhaps an infinitive absolute, qh), 

a shortened form of lqh, 

‘take’, ‘seize’,’ grasp’, 

probably explains the way in which God guided Ephraim

—’holding them by his (Ephraim’s) arms’ 

    to steady or protect them while they were walking. 

Again, singular and plural pronouns alternate awk​wardly to our ears, 

but are not out of phase 

with what happens in Hosea. 

The last clause of verse 3 

indicates how intransigent Israel had become. 

They consistently misconstrued God’s intent to treat them in tender ways 

that would mend their hurts 

and thus display his love 

(for heal, Heb. rp’, 

cf. 5:13; 6:1; 7:1; 

for the connection between love and healing, 

see 14:4). 

Know [не сознавали]

here means to admit the truth 

that should have been obvious, 

to acknowledge the Lord’s pure motives 

and irre​placeable grace 

(cf. on 2:8; 5:4) 

in the Exodus 

deliverance and wilderness providence.

	Hosea 11:4
 4* I drew them with gentle cords, With bands of love, And I was to them as those who take the yoke from their neck. I stooped and fed them.
	4* Узами человеческими влек Я их, узами любви, и был для них как бы поднимающий ярмо с челюстей их, и ласково подкладывал пищу им.


The question raised by verse 4 

is whether the metaphor changes 

from parent-child 

to trainer-animal 

(cf. 4:16; 10:11). 

The keys to the answer 

are the meanings of cords [4* Узами]

(Heb. hable; 

cf. Am. 7:17; 

Is. 5:18), 

bands [узами]
(Heb. 'abotot; 

cf. Ex. 28:14; 

Is. 5:18) 

and the word frequently translated yoke [ярмо]

(Heb. ‘ol; 

cf Dt. 21:3; 

Je. 27:8). 

If we begin with the last word, 

we find avail​able a cluster of words for ‘nursing infant’, 

or ‘toddler’ that, due to a similarity of root 

(Heb. ‘l), 

may readily account for the intrusion of yoke [ярмо]

(Heb. ‘ul, 

Is. 49:15; 65:20; 

Heb. ‘awil, 

Job. 19:18; 21:11; 

Heb. ‘olel 

1 Sa. 15:3; Ho. 13:16 [Heb. 14:1]; 

Heb. olal, 

Ps. 137:9 [136:9]; Je. 6:11; Joel 2:16). 

If we choose one, 

e.g. 'ul, 

whose spelling is closest to ‘ol 

we may derive a sense like this 

for the third and fourth clauses: 

‘And I became for them as persons 

 who lift a toddler against their cheeks. 

 And I reached out to him and gave [him food] to eat.’ 

If this understanding of the passage is correct 

(cf. RSV; NEB; JB: 

Wolff, p. 191; Mays, p. 150; Notscher, p.31), 

the two beginning clauses of verse 4 

must describe the lovingly 

(bands of love;[ узами любви] 

cf. on 11:1) 

humane treatment with which God 

taught and guided his people (v.3).

(‘cords of a man’, lit.) 

Even where redirection or restraint were called for, 

it was done gently 

and with their welfare in mind. 

In verses 1, 3-4 

God has made the strongest possible case 

for his right to evoke full 

and terminal judgment on his rebellious child.

Matthew uses Hosea 11:1 

in his narrative of Jesus’ infancy 

(2:15), 

because he finds much in that text 

that reinforces his understanding of the messianic office: 

(1) it is revealed in a context of conflict 

in which Egypt plays a key role; 

(2) it contains a divine call to purposeful service 

as did God’s call to Israel; 

(3) it features a unique relation of sonship 

between God and his anointed one; 

(4) it intimates the grace 

by which the Father nurtured both Israel 

and the infant Jesus; 

(5) it recapitulates the Exodus 

and in so doing makes the Christ-child the new, true Israel; 

[View of some-

check notes for dispensational view]

and 

(6) since Moses was involved in the first call from Egypt 

(cf. on Ho. 12:13),

Jesus is spotlighted as the greater Moses. 

The relationship of Old Testament pro​phecy to New Testament fulfillment 

is like that of seed to flower. 

What is potential in the seed becomes actual in the flower; 

themes latent in the Old Testament are bountifully disclosed in the New Testament. 

A relay race provides another image. 

The Old Testament writers, like Hosea, 

take their themes of divine grace 

and promise and thrust them forward 

like batons to the runners who succeed them; 

the New Testament writers, like Matthew, 

reach back and take those themes that suit their purposes, 

grasp them firmly, 

and run forward with them in ways 

that enlighten and strengthen the church.

	Hosea 11:6

Hosea 11:6

6* And the sword shall slash in his cities, Devour his districts, And consume them, 

Because of their own counsels.

[6* И падет меч на города его, 

и истребит затворы его, 

и пожрет их за умыслы их.]

Since they did not want God as their king, 

they would have the Assyrian as king. 

Because of their refusal to turn unto the Lord, 

the sword will rage against their cities, 

consuming and destroying on every hand.

And to such a pass had their own counsels brought them. 

Instead of delivering them, 

their counsels, ill-founded and ill-advised, 

were the cause of their destruction. 


	Hosea 11:7

Hosea 11:7

7* My people are bent on backsliding from Me. 

Though they call to the Most High, None at all exalt Him.

[7* Народ Мой закоснел в отпадении от Меня, 

и хотя призывают его к горнему, он не возвышается единодушно.]

Nor is the spiritual condition of the people a tem​porary 

or accidental phenomenon: 

they were bent on backsliding from the Lord, 

literally, they “are hung to it.” 

So engrossed were they with their backsliding ways, 

[закоснел в отпадении от Меня, ]

that no matter how the servants of God 

called them back to Him that is on high 

(7:16) ,

they were not of a mind to exalt Him.


Hosea 11:5-7 

	Hosea 11:5-7
5* “He shall not return to the land of Egypt; But the Assyrian shall be his king, Because they refused to repent.

 6* And the sword shall slash in his cities, Devour his districts, And consume them, Because of their own counsels.

 7* My people are bent on backsliding from Me. Though they call to the Most High, None at all exalt Him.
	5* Не возвратится он в Египет, но Ассур--он будет царем его, потому что они не захотели обратиться ко Мне.

 6* И падет меч на города его, и истребит затворы его, и пожрет их за умыслы их.

7* Народ Мой закоснел в отпадении от Меня, и хотя призывают его к горнему, он не возвышается единодушно.


Yahweh’s case against the wayward son 

(vv. 1-4) 

has issued in a guilty verdict. 

Now the sentence is to be pro​nounced: 

invasion 

(v.6), 

exile 

(v.5), 

and 

burdensome  cap​tivity 

(v.7).

The 
lo’ (‘not’)  [5* Не]

with which MT begins verse 5 

should be read as ‘surely’, 

an asseverative note of reinforcement and emphasis, 

showing how merited the punishment is. 

Egypt [в Египет] 

should be understood as a symbol of the Exile 

in Assyria, [но Ассур] 

although undoubtedly some fugitives made their way to Egypt 

to avoid a more ruthless fate at the hands of the Assyrians 

against whom they had rebelled in 734 and 727 BC. 

Egypt and Assyria are fixed-pairs to Hosea; 

the mention of one 

almost inevitably calls for the other as part of the poetic parallelism 

(cf. 
7:11; 



Assyria, 5:13 at beginning of passage, 

matched by Egypt, 7:16, at the close; 

   




9:3; 



Assyria, 8:9, 

balanced by Egypt, 9:6;  11:11; 12:1). 

Their king, [но Ассур--он будет царем его]

now to be Assyria, 

captures the earlier pathos of the collapse 

of their political leaders 

— ‘we have no king’ 

(10:3; cf 10:15)

— and of their calf-idol 

    to whom they paid royal homage

— ‘Samaria’s king shall perish’ 

(10:7). 

And all of this because of Israel’s rebellion against her true king. 

Andersen’s (p. 584) alternative should be noted: 

‘his own king’ (lit. ‘his king himself’) 

is made the subject of the verb return, 

with Egypt and Assyria  as the possible destinations. 

Word order seems to favour the traditional reading. 

Refused [не захотели]

(Heb. m’n), 

only here in Hosea, 

became a favourite word in Jeremiah 

to describe the reluctance of Judah to seek God’s face and do his will 

(cf. Jer. 3:3; 5:3; 8:5; 9:9; 11:10; 13:10; 

15:18; 25:28; 31:15; 38:21; 50:33). 

For return, see on 3:5.

Having announced the more general theme of exile, 

	Hosea 11:6
6* And the sword shall slash in his cities, Devour his districts, And consume them, Because of their own counsels.
	6* И падет меч на города его, и истребит затворы его, и пожрет их за умыслы их.


Hosea moves to describe the specific havoc wrought on the cities of Israel 

(v.6). 

They seem to be singled out for military destruc​tion (sword) for two reasons: 

their fortifications had become abominable symbols of self—reliance 

(8:14; 10:14) 

and their palaces were centres of religious and political stratagems 

(Heb. mo’ 0sot; 

cf. Mi. 6:16; 

Jer. 7:24) 

or scheming plans. 

Sword [меч] 

seems to be the subject of all three verbs: 

(1) hala may derive from kwl 

to ‘writhe’ or ‘whirl’ 

(so NASB; NIV; 

Wolff, p.192; Mays, p. 150) 

or from hlh 

‘to be sickly, weak’; 

Andersen (p.585) 

reads the latter in an intensive form that translates 

‘will cause damage’ 

or ‘will damage’; 

(2) klh in the intensive form here 

means to ‘bring to an end’, 

      ‘finish off’ 

(cf. Jer. 9:15; 10:25; 14:12; 

Am. 7:2); 

and
(3) ‘kl, literally 

‘to eat [истребит]

(cf the positive use of the root in 11:4) 

and then to ‘consume’ 

or devour in passages that smack of judgment 

(cf. 2:12; 

5:7; 

7:7, 9; 

8:14; 

13:8). 

The puzzling word is the noun 

that serves as object of the second verb, 

often translated ‘its bars’ 

(Heb. baddayw) 

or the like 

(RSV; NASB; NIV). 

Recent interpreters have suggested 

that persons not things are meant here: 

(1) ‘oracle​-priest’ 
(Mays, p. 150; NEB;   

Is. 4:25; Je. 50:36 

[RSV ‘div​iners’]); 

(2) ‘braggarts’ 

(Wolff, p. 192); 

cf. Is. 16:6; 

and 

(3) ‘strong men’, ‘heroes’ 

(Andersen, p. 585). 

As frequently with obscure or ambiguous words, 

the choice hinges on the con​text. 

Andersen (p.585) 

emphasizes the military notes in this verse 

and in Jeremiah 50:36, where baddim occurs 

in parallel to gibborim, ‘warriors’ 

(cf Ho. 10:13). 

Yet the last word of Jeremiah 50:35 

is ‘wise men’, 

a term also found with baddim in Isaiah 44:25, 

where the context is not military action 

but oracular divination and advice. 

The use of the word in mili​tary passages 

can be readily accounted for: 

oracle-priests or diviner-prophets

were an essential part of the teams 

that did Israel’s battle-planning, 

playing a key role in deciding 

whether, when and how 

to engage the enemy in conflict 

(cf. 2 Sa. 16:23; 

1 Ki. 22:6). 

Such an interpretation as 

‘oracle—priest’ 

(cf. W. Holladay, CHALOT, p.33) 

would suit well all three usages 

(Is. 44:25; 

Jer. 50:36; 

Ho. 11:6) 

and would also help to explain the final target 

of the sword’s devastation in verse 6, 

stratagems’ or ‘schemings’ 

(RSV emends to fortresses), 

i.e. the fatal political and military plans which, 

      
having omitted God, 

were doomed.

Israel’s wrong choices, 

to which diviners may have made their contribution 

(cf. on 4:11-12), 

were part of a persistent pattern of apostasy. 

Hebrew mesuba (turning away) 

seems to mean the opposite of the divinely required sub, 

‘turning’ or return’ to God 

(cf. v.5). 

It connotes returning to old pagan ways 

and turning a back to Yahweh 

and his truth 

(cf. Jer. 2:19; 3:6, 22; 5:6; 8:5; 14:7; 

Ezk. 37:33). 

God’s label my people shows the perversity of their choice. 

It also both recalls the name of Hosea’s third child 

(1:9) 

and prepares for the divine com​plaint in verse 8, 

which raises the ultimate questions about the restoration 

of the relationship between God and Israel.

The extreme depths of their apostasy seem to be described 

in verse 7b-c: 

‘unto their supposed high god, [и хотя призывают его к горнему]

i.e. Baal, they have called and he can not at all lift them up.’ 

For ‘high-god’ [к горнему]

(cf. NEB; Andersen, p.587) 

see on 7:16, 

where Hebrew ‘al also seems to stand for Baal. 

This reading removes any mention of a yoke (RSV) 

and makes verse 7b-c part of a summary-indictment 

not an announcement of judgment. 

It also dispen​ses with the need for emendation so prevalently used 

in treating ‘al here 

(cf. JB: Wolff, p.192; Mays, p.160; Notscher, p.32). 

	Hosea 11:7
7* My people are bent on backsliding from Me. Though they call to the Most High, None at all exalt Him.
	7* Народ Мой закоснел в отпадении от Меня, и хотя призывают его к горнему, он не возвышается единодушно.


‘Called’ [хотя призывают] 

ties this passage to verses 1-2 

which play on the contrast between Yahweh’s call 

and the seductive calls of the Baals.

	Hosea 11:8

"How  SHALL  I  GIVE  THEE  up ?”

Again, such conduct against the living God 

must be visited with His righteous wrath and condemnation. 

But God 

never delights in judgment, 

which is His strange work, 

but 
takes pleasure in mercy and favor. 

True, Israel is worthy of punishment 

but God’s love must be reckoned with as well. 

Therefore, He cries out from the innermost recesses of His blessed being, 

Hosea 11:8

8* ¶ “How can I give you up, Ephraim? How can I hand you over, Israel? 

How can I make you like Admah? 

How can I set you like Zeboiim? 

My heart churns within Me; 

My sympathy is stirred.

[8* ¶ Как  поступлю  с тобою, Ефрем? Как  предам  тебя, Израиль? 

Поступлю ли с тобою, как с Адамою, 

сделаю ли тебе,  что  Севоиму? Повернулось  во Мне сердце Мое, возгорелась     вся    жалость    Моя!]

“How shall I give thee up, Ephraim? 

 how shall I cast thee off, Israel?”

[Как  поступлю    с тобою, Ефрем?

Как  предам   тебя,  Израиль?]

This verse has been said to be the greatest passage in the book. 

It may well vie for that honor. 

If God says He loved them from the very begin​ning, 

from a child, 

how much greater must be His love for them after so many centuries 

of gracious dealings with them? 

He finds it impossible to give them up , 

though they have revolted against Him. 

His love is now in the form of compassion , 

[возгорелась     вся    жалость    Моя!]

because in their unworthiness 

they need His love all the more. 

How our children as they grow older entwine themselves about our hearts! 

So did Ephraim about the heart of God. 

He could not bring Himself to the place 

where He would cast him off wholly, 

as He did with Admab and Zeboim [с Адамою - Севоиму]

(Deu. 29:23) , 

the wicked cities of the plain 

which were completely overthrown with Sodom and Gomorrah.

Actually, God is saying 

they are as wicked and guilty as these cities, 

de​serving of the severest punishment, 

but His love is kindled for them. 

Let us not forget that God did chasten them 

for their waywardness, 

although He could not give them up altogether.


	Hosea 11:9

Hosea 11:9

9* I will not execute the fierceness of My anger; I will not again destroy Ephraim. 

For I am God, and not man, 

The Holy One in your midst; 

And I will not come with terror.

[9* Не сделаю по ярости гнева Моего, не истреблю Ефрема, 

ибо Я Бог, а не человек; 

среди тебя Святый; 

Я не войду в город.]

His love and His compassions are kindled 

when He thinks of Israel. 

He is determined that He will not ex​ecute the fierceness of His anger; 

mercy rejoices over judgment. 

Ephraim will not suffer the same irrevocable fate of the cities of the plain. 

For the Lord is God and not man, 

who executes his unappeased wrath under great provocation. 

God will not enter the city as a foe as in the days of Sodom.

The reason God’s mercy triumphs so signally 

is the remnant among God’s people. 

They will seek and walk after the Lord 

(see 3:4-5). 

Apos​tasy  in  Israel, 

even in the darkest days of her history, 

is never complete and universal; 

there is always a remnant among the people. 


Hosea 11:8-9 

	Hosea 11:8-9 

8* ¶ “How can I give you up, Ephraim? How can I hand you over, Israel? How can I make you like Admah? How can I set you like Zeboiim? My heart churns within Me; My sympathy is stirred.

9* I will not execute the fierceness of My anger; I will not again destroy Ephraim. For I am God, and not man, The Holy One in your midst; And I will not come with terror.
	8* ¶ Как поступлю с тобою, Ефрем? как предам тебя, Израиль? Поступлю ли с тобою, как с Адамою, сделаю ли тебе, что Севоиму? Повернулось во Мне сердце Мое, возгорелась вся жалость Моя!

 9* Не сделаю по ярости гнева Моего, не истреблю Ефрема, ибо Я Бог, а не человек; среди тебя Святый; Я не войду в город.


For the first time in chapter 11, 

God addresses Ephraim / Israel 

(the two must be synonymous here; 

cf. on vv. 1, 3) 

in the second person singular; 

the entire Northern Kingdom is treated as a single, 

personal entity. 

More than that, 

it is allowed as the defendant in the trial of the rebellious child 

(see above at 11:1-11) 

to hear the pathos with which God partly laments 

(for how [Как] Heb. ‘ek, as a word of lamentation, 

cf. 2 Sa. 1:19, 25, 27; 

Mi. 2:4) 

the judgment he has already ordained and partly deliberates 

(for how [Как]  as an ejaculation of a self-cautioning question, 

cf. Ps. 137:4; Jer. 9:6, 

whose thought and language are close to those of Ho. 11:8) 

the implications of Israel’s irrecoverable destruction. 

That destruction is phrased here in personal language. 

It is not the cities [на города его]

(v. 6) 

but the entire people [Народ Мой] 

that is the object, 

and it is not a swishing sword 

but a complete act of surrender 

that is the fate. 

Hand over [как предам тебя]
(cf. Gen. 14:20, 

where El Elyon is praised 

for turning over the enemies into Abram’s hand)

and give up 
(cf. 1 Ki. 14:16, where God promises 

to give Israel up for the sins of Jeroboam) 

have a long history in political—military transactions. 

They mean giving an enemy full right to do 

whatever the enemy pleases:

slaughter, exile, enslave, sell into slavery.

Historical allusions again are introduced in the form of place names 

to reinforce the argument. 

The emphasis is on places that have been utterly, 

irrevocably destroyed for their persistent apostasy. 

Not even their rubble remains, only their memory. 

Admah and Zeboiim [с Адамою,  , что Севоиму]

(cf. Dt. 29.23; 

Gen. 14:2, 8) 

are listed with Sodom and Gomorrah 

(cf. Gen. 10:19; 

19:24-29) 

as cities of the plain, 

erased by divine judgment in the days of Abraham. 

Moses’ speech warns of a curse so dreadful 

that foreigners would find ‘the whole land brimstone and salt, 

and a burnt-out waste, unsown 

and growing nothing, where no grass can sprout,’ 

and he compares that moonscape desolation 

with the four vanished cities. 

The site of these cities, 

which yet awaits discovery, 

possibly lies under water at the southern end of the Dead Sea.

My heart [сердце Моё]

speaks of the anguish of God’s choice 

(cf. heart at 4:11); 

as he faces the momentous decision, 

his thoughts and feelings have been ‘turning over’ (recoils) 

within him 

(cf. the distressed thoughts of ravaged Jerusalem, La. 1:20; 

the same root hpk 

was used for the overthrow of the wicked cities; 

cf. Gen. 19:25, 29; 

Dt. 29:23), 

but, even more important, he reveals that ‘my sense of compassion 

[возгорелась вся жалость Моя!]

(cf. Is. 57:18;  Zc. 1:13; 

the root nhm suggests a desire to comfort and console) 

has been growing exceedingly 

(see on yahad at v.7) 

warm 

(cf. for Heb. kmr 

the pictures of Joseph’s warm feelings 

at the sight of Benjamin, 

Gen. 43:30; 

the prostitute’s yearning 

for the welfare of her baby, 

1 Ki. 3:26; 

and the starving people’s feverish skin 

in La. 5:10).

The wracking ambivalence reaches its conclusion 

with the verdict of verse 9, 

the first word of which is not: 

the verdict is negative. 

Not that God has had any change of heart about Israel’s sin. 

‘The heat of my anger' [гнева]

(the phrase became a favourite of Jeremiah’s 

e.g. 4:26; 12:13; 25:37; 25:38; 51:45; 

Is. 13:9, 13) 

is the way in which he describes the pent-up wrath, 

which he chooses not to execute. 

We have met that anger before 

(8:5) 

and will meet it again 

(13:11; 

cf Joel 2:13; 

Am. 4:10). 

But its ultimate destination is not Israel; 

God’s loving acts of healing will turn it away from them 

(14:4). 

Once the necessary judgment has been accomplished at the hands of Assyria, 

God will not again 

(so the Heb. sub, ‘return’ signifies here; 

cf BDB, p.998) 

destroy 

(Heb. sht in intensive stem; 

cf. 9:9 for Israel’s moral and spiritual destruction at Gibeah 

and 13:9 for Yahweh’s devastation of Israel; 

cf. also Am. 1:11 where Edom destroyed his own pity) 

Ephraim, 

i.e. Israel, the entire northern people.

God’s explanation (for; Heb.kt) of his commitment 

to continue the covenant beyond the judgment 

is both pas​sionate and profound: 

the unique holy quality of his deity. 

His disposition and behaviour distinguish themselves 

(Heb. qados ‘separate from’ ‘incomparable’, ‘unique’) 

from what would be the normal human pattern, 

whether of vicious revenge 

(cf. Lamech’s song of massive retaliation in Gen. 4:23-24) 

or even of lex talionis, 

always exacting a punishment proportionate to the crime. 

The ultimate difference between God and a man 

(Heb. ‘el and ‘is) 

is utterly basic to a biblical understanding of reality, 

whether in reference to creation, providence, sovereignty, or salvation. 

In each of these realms 

God has done and can do 

what no human being dare claim nor attempt. 

The blurring of the distinction sparked need​less fear of other nations 

— ‘the Egyptians are men and not God’ 

(Is. 31:3) 

— or worthless arrogance toward the living God 

— ‘yet you (the prince of Tyre) 

are but a man, 

and no god, 

though you consider yourself as wise as a god’

(Ezk. 28:2).

The Holy One in your midst 

is a remarkable summation of 

God’s transcendence and immanence. 

As the Holy One he has all the power, glory and awesomeness 

that Isaiah sensed at his commissioning 

(Is. 6:3) 

and that Jerusalem’s citizens were to celebrate 

at the return from exile 

(Is. 40:25). 

Yet that Incomparable One 

is present and at work among his rebellious people, 

disclosing to them his innermost feelings, 

pledging his compassion 

(v.8) 

despite their disloyalty 

(v.7). 

And he defines 

his otherness, 

his divine uniqueness, 

not in terms of power, wisdom, 

or sovereignty 

but in terms of love

— constant, sure, steadfast.

This revelation of holiness shed its light 

down the long path of biblical understanding 

through the New Testament 

and into the heart of the church. 

Acts of divine grace were seen as demonstrations of divine holiness 

(Is. 41:17-20). 

The hallowed name of the heavenly Father showed itself 

not only in the coming of the kingdom 

but in the provision of bread,

the promise of forgiveness, 

the protection in temptation 

and the rescue from the evil one 

(Mt. 6:9-13). 

The apostle Paul prayed for his fellow believers 

to abound in love 

in order that their hearts might be ‘unblamable in holiness’ 

[13* чтобы утвердить сердца ваши непорочными во святыне пред Богом]

(1 Th. 3:12-13). 

John captured the essence of God’s being with ‘God is love’ 

(1 Jn. 4:16). 

Holy love, loving holiness 

— these are the phrases that give us the clearest insight 

that we possess into the divine nature. 

No-one except Jesus the Christ has taught us more 

about this than Hosea.

The final word of verse 9 

makes it difficult for us to affirm 

how this crucial passage ends. 

The three most frequent readings are 

(1) to derive the word ba’ir from the root b’r 

‘to burn’, ‘consume’ 

(cf. 7:4, 6; 

Mays, p. 151); 

(2) to read a kindred root b’r, 

to ‘remove’, or ‘destroy’, 

especially in the intensive form 

(cf. Is. 6:13; 

Notscher, p. 32; RSV; JB); 

or 

(3) to treat the b as a preposition ‘with’ 

and read ‘ir as a noun meaning ‘agitation’ 

or ‘wrath’ 

(cf.  Jer. 15:8; 

Wolff, p. 193; NASB; NIV). 

(4) A fourth possibility is to stick with the MT 

and translate the final clause simply, 

‘and I will not (again) enter into the city’ 

(cf. Lxx; Vulg.; AV). 

Divine judgment on the city is a familiar theme in Hosea 

(8:14; 10:14), 

and it may well be that Hosea intended an envelope pattern 

in which the threat of judgment 

(v.6) 

and the promise of hope beyond judg​ment were bracketed 

by the word city, 

thus suggesting that what was the prime target of the divinely

—wielded sword need no longer fear the threat 

of such terrible intrusion.

	Hosea 11:10

Hosea 11:10

10* “They shall walk after the LORD. He will roar like a lion. When He roars, Then His sons shall come trembling from the west;

[10* Вслед Господа пойдут они; как лев, Он даст глас Свой, даст глас Свой, и встрепенутся к Нему сыны с запада,]

To these godly ones God roars like a lion, 

[как лев, Он даст глас Свой]

His summons to gather His dispersed ones from their dispersion. 

It will be a voice of majesty and awe 

                        that will call the wandering ones back.


	Hosea 11:11

Hosea 11:11

11* They shall come trembling like a bird from Egypt, Like a dove from the land of Assyria. And I will let them dwell in their houses,” Says the LORD.

[11* встрепенутся из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь]

They, on their part, 


will come trembling in eagerness 

and glad anticipation. 

The place of their origin will be specif​ically the west, 

as well as from Egypt and Assyria.

This was not true in the Assyrian or Babylonian exiles, 

but has been true ever since the dispersion by the Romans. 

What is meant, then, 

is a regathering from all the world 

as the prophet Isaiah also confirms 

(Is. 11:11). 

From all these places they will come flying in haste as a dove 

(no longer the silly dove of 7:11), 

to be resettled in their own land by the Lord, 

never to be uprooted again.

EPHRAIM  FALSE  AND  JUDAH  FAITHFUL


Hosea 11:10-11 

	Hosea 11:10-11 

10* “They shall walk after the LORD. He will roar like a lion. When He roars, Then His sons shall come trembling from the west;

 11* They shall come trembling like a bird from Egypt, Like a dove from the land of Assyria. And I will let them dwell in their houses,” Says the LORD.
	10* Вслед Господа пойдут они; как лев, Он даст глас Свой, даст глас Свой, и встрепенутся к Нему сыны с запада,

11* встрепенутся из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь.


The promise of restoration is couched in terms 

that flow out of the trial scene 

in verses 1-9: 

(1) the Israelites 

(they, them and their refer to the scattered people) 

are called sons or ‘children’ [сыны]

(v. 10; 

cf. v. 1); 

(2) their fearful walking after 

or behind Yahweh 

contrasts directly with their walking away from him 

(v.10; 

cf. v.2); 

(3) their trembling pilgrimage 

(Heb. hrd describes the quaking of Sinai, Ex. 19:18) 

implies an acknowledgment of God’s intent to heal them 

that was absent in the divine complaint 

(vv. 10-11; 

cf' v.3); 

(4) the specific sites of exile, Egypt and Assyria, 

are recounted as a reminder of the necessity of judgment 

(v. 11; cf. v.5); 

and 

(5) the resettlement 

(Heb. lit. ‘I will make them to dwell’) 

in their own homesites 

(lit. ‘houses,’ 

which must include the properties they worked; 

cf. Andersen’s ‘estates’, p.575) 

pictures the restor​ation of the devastation of their cities 

(v.11;

 cf. v.6).

	Hosea 11:10-11 

10* “They shall walk after the LORD. He will roar like a lion. When He roars, Then His sons shall come trembling from the west;

 11* They shall come trembling like a bird from Egypt, Like a dove from the land of Assyria. And I will let them dwell in their houses,” Says the LORD.
	10* Вслед Господа пойдут они; как лев, Он даст глас Свой, даст глас Свой, и встрепенутся к Нему сыны с запада,

11* встрепенутся из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь.


New in verses 10-11 are 

the lion [как лев] simile for Yahweh 

(cf.  Am. 1:2; 3:4, 8; 

Amos’ language may have been known to Hosea)

and the bird [как птицы] 

and dove [как голуби] images for Israel. 

Their role in this passage is to strengthen the pictures of divine authority, 

so badly violated by Israel’s rebellion, 

and of Israel’s obedient response to it. 

A willful child may cavil at a parent’s command; 

a bird or dove can scarcely ignore a lion’s roar. 

Timorousness is the dove

—like trait featured here, 

   not silliness as in 7:11. 

God’s authority, even sovereignty, 

is the leonine character here, not ferocity as in 

5:14; 13:7-8.

The oracle formula, says Yahweh, [говорит Господь]

marks the close of the salvation promises in verses 10-11 

(cf. 2:16, 21), 

of the trial scene of 11:1-11, 

of the fourth major set of speeches 

whose metaphors described Israel’s unfulfilled calling 

(9:9 -11:11), 

and of the whole chain of messages which began at 4:1, 

conveying the nature of divine judgment. 

The carefully char​tered course from judgment to hope 

has now been traversed a second time, 

and Hosea will yet take us again over its path 

before he draws his declarations to their conclusion.

	HOSEA 11-14

Love  So  Amazing

How could Hosea’s unfaithful wife Gomer ever question her husband’s love? 

Didn’t he demonstrate it by seeking her out, 

pleading with her to come home, 

and paying the price to set her free?

How could Israel ever question God’s love 

and refuse to respond to it? 

After all, the nation had not only broken the law of God ; 

they had broken the heart of God. 

In the closing chapters of his book, 

Hosea reminded them of God’s compassion for His people, 

and he did it by presenting 

three clear evi​dences of God’s love.


	IV.
Israel’s  restoration  declared 

IV.   djphj:ltybt   bphfbkz   j<tofyb?  
Hosea 11-14
1.
God’s past mercies
11:1-12

At least fourteen times in the Book of Deuteronomy, 

Moses uses the word remember. 

Deuteronomy is Moses’ farewell address 

to the new generation of Israelites 

as they were preparing to enter the Promised land. 

But why would Moses ask these young people to look back 

when they were getting ready to move forward? 

Because a correct understanding of God’s dealings in the past 

is the best way to be certain of success in the future. 

Philosopher George Santayana expressed this truth succinctly: 

“Those who do not remember the past are condemned to relive it.”

1.
God's love demonstrated at the Exodus









[Hosea 11:1-2]
God sent Joseph ahead into Egypt to prepare the way for Jacob and his sons. 

What Joseph’s brothers did to their brother was meant for evil, 

but God used it for good 

(Gen. 50:20). 

Because of Joseph , 

the people of Israel were kept alive during the severe famine 

and were able to multiply in the ensuing years. 

From this humble beginning, 

God formed a nation; 

Moses led that nation out of Egypt in great power and triumph 

(Ex. 12-15).

Hosea pictures the God of the Exodus as a tender father 

who freed his son from bondage. 

The emphasis here is not on Israel, 

the unfaithful wife, 

but on Israel, 

the ungrateful son. 

(For God as “Father” and Israel as a “son,” 

see Ex. 4:22-23; 

Isa. 1:2-4; 

and Deut. 32:6.) 

After all God did for His son, 

he still refused to return His love 

or 
obey His will.


	Hosea 11:3-4
2. 
God's love demonstrated in the wilderness










[Hosea 11:3-4]
Hosea 11:3-4

3* “I taught Ephraim to walk, Taking them by their arms; But they did not know that I healed them.

 4* I drew them with gentle cords, With bands of love, And I was to them as those who take the yoke from their neck. I stooped and fed them.

[3* Я Сам приучал Ефрема ходить, носил его на руках Своих, а они не сознавали, что Я врачевал их.

 4* Узами человеческими влек Я их, узами любви, и был для них как бы поднимающий ярмо с челюстей их, и ласково подкладывал пищу им.]

The loving Father not only carried His son out of bondage, 

but 
He taught him to walk 

and 
tenderly cared for him during the wilderness journey. 

When a child stumbles and gets bruised, 

mother and father are there to give healing and encouragment, 

and that’s what God did for His people. 

He taught them, 

healed them, 

and led them; 

He was careful to lead them 

as you would a child 

and not 
as you would an animal. 

He bound Himself to them 

with cords of love, [узами любви]

not 
with bit and bridle 

(Ps. 32:8-9)

Ps. 32:8-9

8* I will instruct you and teach you in the way you should go; I will guide you with My eye.

 9* Do not be like the horse or like the mule, Which have no understanding, Which must be harnessed with bit and bridle, Else they will not come near you.

[8* (31-8) `Вразумлю тебя, наставлю тебя на путь, по которому тебе идти; буду руководить тебя, око Мое над тобою'.

 9* (31-9) `Не будьте как конь, как лошак несмысленный, которых челюсти нужно обуздывать уздою и удилами, чтобы они покорялись тебе'.]

or a galling yoke.

Read Hosea 11:14 again, 

but instead of noting what God did for Israel , 

notice how Israel treated God. 
Hosea 11:14

14* Therefore tumult shall arise among your people, And all your fortresses shall be plundered As Shalman plundered Beth Arbel in the day of battle--A mother dashed in pieces upon her children.

[14* И произойдет смятение в народе твоем, и все твердыни твои будут разрушены, как Салман разрушил Бет-Арбел в день брани: мать  была  убита   с  детьми.]

Like spoiled children, 

they rebelled against their Father 

and turned to idols. 

God spoke to them through His prophets, 


but 
the more God called to Israel, 

the more they strayed from Him! 

They were happy to enjoy His gifts, 

but 
they didn’t want to obey the Giver. 

He sought to lead them with ties of love, 

but they said, 

“let us break their bands asunder, and cast away their cords from us” (Ps. 2:3, KJV).

[3* `Расторгнем    узы  их, и  свергнем   с  себя  оковы  их'.]

Throughout history, whether Jewish or Gentile, 

human nature is pretty much the same ; 

and all of us are prone to do what Israel did : 

enjoy God’s blessings 

but 
take God for grant​ed. 

“My people are determined to turn from Me”

 (Hosea 11:7, NIV). 

[7* Народ  Мой  закоснел   в  отпадении   от  Меня]
“Alas, sinful nation, a people laden with iniquity, a brood of evildoers, children who are corrupters!” 

(Isa. 1:4, NKJV) 

[4* Увы, народ грешный, народ обремененный беззакониями, племя злодеев, сыны    погибельные!]
God set them free 

and guided them to their inheritance ; 

but 
within one generation after the death of Joshua , 

the nation turned to idolatry 

and 
forsook the lord 

(Jud. 2:7ff).


	3.
God's love demonstrated by his long-suffering







     

[Hosea 11:5-7]

Hosea 11:5-7

5* “He shall not return to the land of Egypt; But the Assyrian shall be his king, Because they refused to repent.

 6* And the sword shall slash in his cities, Devour his districts, And consume them, Because of their own counsels.

 7* My people are bent on backsliding from Me. Though they call to the Most High, None at all exalt Him.

[5* Не возвратится он в Египет, но Ассур--он будет царем его, потому что они не захотели обратиться ко Мне.

 6* И падет меч на города его, и истребит затворы его, и пожрет их за умыслы их.

7* Народ Мой закоснел в отпадении от Меня, и хотя призывают его к горнему, он не возвышается единодушно.]

On more than one occasion, 

God could have destroyed the nation 

and 
started over again 

(Ex. 32:10), 

but 
He chose to be long-suffering. 

When the journey became difficult, 

the Jews wanted to go back to Egypt; 

they complained 

when they should have been praying 

and giving thanks for God’s mer​cies.

We have already seen that some of the references to Egypt in this book 

refer to the “new bondage” in Assyria 

(Hosea 11:5). 

Israel refused to repent , 

so the nation had to go into captivity. 

They made plans without consulting God, 

so their defenses would fall before the invaders. 

The only time they called on God 

was 

when they were in trouble, 

and 

God gra​ciously helped them; 

but now 
the end had come.


	Hosea 11:8-9
4.
God's love demonstrated by his faithfulness 

to his promises










[Hosea 11:8-9]

Hosea 11:8-9

8* ¶ “How can I give you up, Ephraim? How can I hand you over, Israel? 

How can I make you like Admah? 

How can I set you like Zeboiim? 

My heart churns within Me ; 

My sympathy is stirred.

'9* I will not execute the fierceness of My anger; I will not again destroy Ephraim. For I am God, 

and not man, 

The Holy One in your midst; 

And I will not come with terror

8* ¶ Как поступлю   с тобою, Ефрем? Как   предам   тебя,  Израиль? 

Поступлю ли   с тобою, как  с  Адамою, 

сделаю ли тебе, что  Севоиму?  Повернулось во Мне сердце Мое, возгорелась    вся  жалость  Моя!
9* Не   сделаю   по  ярости  гнева Моего, 

не   истреблю  Ефрема, ибо Я Бог,

 а  не   человек; 

среди тебя   Святый;  

Я не   войду   в  город.

What a revelation we have in 11:8 of the com​passionate heart of God! 

According to Jewish law, 

a rebellious son was supposed to be turned over to the elders of the city 

and stoned to death 

(Deut. 21:18-21), 

but how could God do this to His beloved son, Israel? 

(Centuries later, His innocent, only-begotten Son 

would suffer for the sins of the whole world.) 

God destroyed the cities of the plain 

because of their sins 

(Gen. 18:16-19:29), 

and those people didn’t have the same privileges of learning about God 

that Israel had. 

What right did Israel have to expect God to spare them , 

especially since they were sinning against a flood of light ?

What motivated God to spare Israel from total destruction ? 

Not only His deep compassion, 

but also His faithfulness to His covenant 

“For I am God, and not man” [ибо  Я  Бог,  а  не   человек]

(Hosea 11:9, KJV). 

                   “God is not a man, that He should lie, nor a son of man that He 

                     should repent. Has He said, and will He not do it? Or has He 

                     spoken, and will He not make it good?” 

(Num. 23:19)

[19* Бог  не  человек, чтоб  Ему  лгать,  и  не  сын человеческий,  

чтоб  Ему изменяться.  Он  ли  скажет  и  не  сделает? 

Будет  говорить  и  не  исполнит?]
God’s covenant with Abraham 

(Gen. 12:1-3) 

is unconditional and will not change; 

therefore , 
the nation of Israel is preserved. 

But His covenant with Israel at Sinai 

had conditions attached , 

and 
if the people failed to meet those conditions, 

God was oblig​ated to withdraw His blessings. 

Israel’s possession of the land and its blessings 

is based on the Abrahamic Covenant, 

but 
their enjoyment of the land and its blessings 

is based on the Mosaic Covenant. 

God was faithful to both covenants: 

He preserved the nation, 

but 
He disciplined them for their sins.


	Hosea 11:10-12
5.
God's love demonstrated by the hope 

of  future restoration









[Hosea 11:10-12]

Hosea 11:10-12

10* “They shall walk after the LORD. He will roar like a lion. When He roars, Then His sons shall come trembling from the west;

 11* They shall come trembling like a bird from Egypt, Like a dove from the land of Assyria. And I will let them dwell in their houses,” Says the LORD.

 12* “Ephraim has encircled Me with lies, And the house of Israel with deceit; But Judah still walks with God, Even with the Holy One who is faithful.

[10* Вслед Господа пойдут они; как лев, Он даст глас Свой, даст глас Свой, и встрепенутся   к  Нему  сыны  с запада,

 11* встрепенутся   из Египта, как птицы, и из земли Ассирийской, как голуби, и вселю их в домы их, говорит Господь.

12* Окружил Меня Ефрем ложью и дом Израилев лукавством; Иуда держался еще  Бога  и  верен  был  со  святыми.]

Often in Scripture you will find 

a declaration of judgment 

immediately followed 
by a promise of hope, 

and that’s the case here. 

Hosea looks ahead to the end times 

when Israel will be gathered together from all the nations , 

brought to their own land, 

cleansed of their sins, 

and 
established in their kingdom. 

In the past, God roared like a lion when He judged the nation 

(5:14; 13:7) ; 

but in the future, 

His “roar” will call His people to come back to their land. 

[как   лев,  Он  даст  глас  Свой,]

Like birds turned loose from their cages, 

the people of Israel will swiftly fly to their own land, 

[11* встрепенутся   из Египта, как птицы]

and God will “settle them in their homes” 

[и вселю  их  в  домы  их]

(11:11, NIV).

Meanwhile, God is long-suffering with His people, 

as He is with all sinners 

(2 Peter 3:9), 

even though they lie to Him 

and 
rebel against Him 

(Hosea 11:12). 

What Jesus said to Jerusalem in His day , 

God was saying through Hosea to the people of that day: 

“How often I wanted to gather your chil​dren together, 

as a hen gathers her chicks under her wings,

but you were not willing!” 

(Matt. 23:37, NKJV)

[сколько   раз  хотел  Я  собрать   детей   твоих, 

 как   птица   собирает   птенцов   своих   под  крылья,  

 и вы  не  захотели!]
God’s mercies in the past certainly proved His love, 

but Hosea 
offered a second evidence 

that God loved His people.


� See Hosea 2:8, 20; 5:4; 8:2; 11:3; 13:4-5.


� Compare Hosea 4:3 with Genesis 9:8-11 and Revelation 4:7-11 and you will see that God takes seriously His covenant with creation. He will one day judge those who destroy the earth (Rev. 11:18). The basis for ecology is not politics or comfort but the holy law of God. We are stewards of God’s creation.





� M. Deroche, ‘The Reversal of Creation in Hosea’, VT. 31,1981, p 400. For descriptions of covenant lawsuits, see Kirsten Nielsen, Yahweh as Prosecutor and Judge, JSOT Supplement 9 (Sheffield. 1978).





� See M. Deroche. ‘The Reversai or Creation in Hosea’, VT, 31, 1981, pp. 4OO-409.





� Jesus said to the Samaritan woman at Jacob’s well, "You worship what you do not know; we know what we worship, for salvation is of the Jews” (John 4:22, NKJV). So much for the Samaritan religion or for any other man �made system of worship!


� “A stick of wood” [жезл его дает ему ответ] (Hosea 4:12, NIV; KJV, “their staff") may refer to the idol or to the heathen practice called rhabdomancy (The Greek word rhab-dos means "a rod.”) The priest drew a circle on the ground and divided it into sections, with each section assigned a meaning. A rod was held in the cen�ter and then allowed to fall, and where it fell revealed the future.


� Hosea 4:14 is a clear statement that God expects sexual purity and mar�ital falthfullness from both men and women. In Israel, the men often got away with their sexual sins while the women were punished. See Genesis 38 and John 8 for tragic examples of an unbiblical one-sided morality. Where was the man who assisted the woman in committing adultery? Wasn’t he also supposed to be punished? See Leviticus 20:10 and Deuteronomy 22:22.





� In limiting the discussion to these two options I have set aside the third alternative (represented in MT; Lxx; Vulg.; AV; NASB; ; NIV) that has the people contending with the priest. For a recent defence of this reading, which has the advantage of not emending the MT, see M. Deroche, ‘Structure, Rhetoric, and Meaning in Hosea IV 4-1O’, VT, 33(1983), pp.185-198. Part of the argument rests on the questionable premise that prophet in verse 5 and priest in verse 6 refer to Israel herself in her failure to fulfill these offices to which Yahweh had called her (cf.; Ex. 19:6; Nu. 11:29; Joel 3:1-2); the resultant conclusion is that the entire speech attacks the people and is a direct continuation of verses 1-3. The options presented in the commentary seem to fit better the flow of the entire passage and entail the modest emendations of changing a vowel in the word ‘your people’ (to read ‘with you’) and dividing another word into two (kimribey to kima [‘indeed’] ribi); see Andersen, pp. 344-351 for this suggestion and further discussion of the textual options.


� On cult prophets, see A. R. Johnson. The Cultic Prophet in Ancient Israel (Cardiff: University of Wales, 1962), Ibid., The Cultic Prophet and Israel’s, Psalm�ody, (1979).





� See D. A. Hubbard, ‘Proverbs, Book of', ISBE, rev., III, p.1019.





� 0n the envelope or inclusio in these verses, see J. R. Lundbom, 


‘Poetic Structure and Prophetic Rhetoric in Hosea’, VT, 29,1979, pp. 3O0-3O8.


� This interpretation follows the suggestions of Wolff (p.72) that harlotry and wine be read as one Heb. word (zenunim not zenut as in MT) and attached to verse 10 as the direct object of ‘cherish’ (Heb. lismor). This leaves new wine as the sole subject of verse 11 which helps to account for the singular verb takes away (Heb. yiqqah).





� On the groves and trees, see King p. 122.


� For comments on Wolff’s theory that it is an initial act of intercourse in the sacred forest that Hosea describes, see Guideline three in the introduction to 1:1-9:5.





� Andersen (p. 343) reads the first part of verse 15 as a pair of oaths which the people are forbidden to utter~oaths excusing Israel’s harlotry and clear�ing Judah of guilt. The Hebrew surely admits of this interpretation, but its dramatic turn seems a bit unexpected. Wolff (p 89) erases the reference to Judah and refers the entire verse to Israel. Emmerson (pp. 77—83) handles the Judah clause as an addition from Josiah’s day and understands verse 15 as a set of commands barring Israel from the northern shrines, not because the shrines themselves are corrupt, but because Israel’s harlotry disqualifies her from pilgrimages and the use of Yahweh’s name in oaths.





� For Bethel, see W. Ewing. R. K. Harrison, ISBE, rev., I, pp. 465-67. For the view that Beth-aven in Ho. 5:8; Jos. 7:2; 18:12; 1 Sa. 13:5; 14:23 was a separate town from Bethel whose name was derived from an original bet 'awwan, meaning House of Refuge’, see E. A. Knauf, Bib., 65, 1984, pp. 251-253.


Bethel (whose early name was Luz; Gn. 28:19). situated in the hill country about nineteen kilometers due north of ]erusalem and at an elevation of over 7oo metres (its site has been identified as Tell Beitin and was excavated by W. F. Albright and J. Kelso between 1934 and 1957), loomed large in patriarchal history (Gn. 12.8, 13:3-4, 28:l8-22; 35:1-15). 


Apparently conquered by Joshua along with Ai, Bethel was allotted to Benjamin (Jos. 18:22) but was situated on Benjamin’s boundary with Ephraim (Jos. 18:13) and spent touch of its history under Ephraimite control (1 Ch. 7:28). Its religious prominence continued under the judges 


(Jdg. 20:18) and Samuel (1 Sa. 7:15; 10:3). Jeroboam I erected a shrine at Bethel equipped with a priesthood to rival Jeru�salem’s, a different religious calendar, and a golden calf (l Ki. l2:29-33), all of which drew the ire of the man of God who prophesied judgment on the shrine (1 Ki. ch. 13), which was destroyed during ]osiah’s reform a century after Hosea’s ministry closed 


(2 K. 23:l5-l8). From Amos’ pun. ‘and Bethel shall come to nought’ (Heb. ‘awen ‘trouble’, ‘sorrow’, ‘wickedness’, and even ‘idolatry’, Ho. 12:1; Is. 41:29), Hosea coined the mocking name Beth-aven (cf. 5:8; 10:5, 8), where ‘trouble-bringing idolatry’ is substituted fur the divine name that had graced Bethel since Jacob’s day.


Gilgal’s prominence dated from Joshua’s conquest when the Israelites set up their base camp there after crossing the Jordan and entering Canaan (Jos. 4:l9-20; cf. 5:13-l5; 9:6; 10:6-7, 15, 43; 14:6 for its role in the assaults that subdued the land). Immediately it became Israel’s most important sanctuary (Jos. 9:23, 27; 1 Sa. 10:8) and remained so until the ark was apparently moved to Bethel after the Moabite Eglon captured Gilgal (Jdg. 3:15-23). 


With the collapse of Shiloh (1 Sa. ch. 4), Gilgal returned to prominence as a spiritual centre where Samuel judged (1 Sa. 7:16), the people gathered (1 Sa. 10:8; 13:4,7, 15-18; l5:l0-33), Saul was made king (1 Sa.11: 14-15), and David was hailed, after the quelling of Absalom’s rebellion (2 Sa. 19:15, 40). 


The most likely site for Gilgal is about two kilometres north of Jericho and nine kilo�metres west of the Jordan near Khirbet el-Mefjer. See W. H. Brownlee, ISBE, rev., II, pp. 470-472. His discussion includes a description of cultic practices that may have been carried out at Gilgal. For Hosea, Gilgal’s present corrup�tion, thanks to the cult (12:11), was an extension of a rebelions past to be traced to the inauguration of the monarchy there under Saul (9:15). With Amos (5:5), he saw its destruction as the inevitable solution to its contamination (12:11; Heb. gullim, ‘stone heaps’, is both a pun on Gilgal and a reminder of Joshua’s pile of stones from the Jordan; Jos. 4:19-22).





� At one time, Gilgal was a sacred place where the Word of God was taught 


(2 Kings 2:1; 4:38). 


How quickly religious institutions can drift from their moorings and abandon the faith!





� A. Szabo, ‘Textual Problems in Amos and Hosea’, VT, 25, 1975, pp.511-512.


� G. I. Emmerson, ‘A Fertility Goddess in Hosea IV 17—19?’, VT, 24, 1974, pp. 492-497. Andersen (p. 373), despite a very different structural analysis from Emmerson’s, posits the presence of a reference to a named idol ‘Ignominy’, based on a repointing of otah, her, as ‘awwata.





� This may mean literal illegitimate children because of sexual promiscuity, or children who were not a part of the covenant because of the sins of their parents during the pagan fertility rites. The sins of the fathers bring tragic consequences in the lives of the children.


� G C. McCown and J. C. Wampler, Tell en-nasbeh excavated under the direction of the late Wm. Frederic Bale I (Berkeley, 1947), p.8. See also King, p.48.





� Note that even Judah will be included in this discipline (Hosea 5:10). The Assyrians devastated Judah but were unable to capture Jerusalem, for God delivered King Hezekiah and his people in a miraculous way. See Isaiah 36-37. The sin of Judah, according to Hosea, was that of seizing territory that wasn’t rightfully theirs, like people who moved the boundary markers in order to increase their holdings (Deut 19:14; Is. 5:8; Micah 2:2).





� The phrase "King Jareb” [к царю Иареву] in Hosea 5:13 (KJV, NASB) is translated "the great king” in the NIV. The Hebrew word means "to contend, to strive.” This could be a nickname for the king of Assyria, such as "King Contention.” Israel and Judah turned to the King of Assyria for help and all he did was pick a fight!





� For a possible Northern provenance of Mi. 7:7-20, see J. T. Willis, VT Supp. 26, 1974, pp. 64-76; also D. R. Hilliers, Micah, Hermeneia (Philadelphia: Fortress Press, 1984), pp. 89-91.  


� For such reconstructions, which draw on inscriptions of the  Tiglath-pileser III  (e.g. ANET, pp. 282-284) as well as the biblical accounts, see Donner pp. 243-254; Bright, pp. 269-276; M. E. W. Thompson Situatioun and Theology: OT Interpretations of the Syro-Ephraimite War (Sheffield: The Almond Press, 1982), pp. 104-114; Miller and Hayes. pp. 314-339.





� For a summary of what each stage of Assyrian vassalage entailed, see Miller and Hayes, pp. 320-322.


For a summary of what each stage of Assyrian vassalage entailed, see Miller and Hayes, pp. 320-322.





� This reconstruction roughly follows those of M. F. W. Thompson, Situation and Theology, Bright, and N. K. Gouwald, All the Kingdoms of the Earth (New York: Evanston; London: Harper & Row, 1964), pp. 148-162. Opinions differ widely as to the motives of the various parties and the extent to which Egypt played a part. The most controversial historical question turns on the sequence of events: did the Syro-Ephraimite war precede or follow Tiglath-pileser’s campaign to Philistia in 734 BC ? We have agreed with Thompson, Bright and Gottwald that the war preceded the Assyrian invasion and prompted it.  Donner and Hermann place the Philistine campaign before the war.





� A.  Alt. in Newe Kirchliche Zeitschrift 30, 1919, pp.537—568; Thompson, Situation and Theology, p.67.





� J. A. Fitzmyer, The Aramaic Inscriptions of Sefire, Biblica et Orientalia 19 (Rome: Pontifical Biblical Institute, 1967), p.61.


� Cf. E. M. Good, ‘Hosea 5.8-6.6: An Alternative to Alt’, JBL, 85, 1966, pp. 277-78; 


H L Giniburg, Encyclopedia Judaica, 8, cols. 1010-24





� Gordis, pp. 114-115.





� This is made clear in 1 John 1, where the phrase "if we say” is repeated three times. 


See also King Saul's "religious lies” in 1 Samuel 15:10-35.





� Since the Hebrew word translated "Adam” [like men] [подобно   Адаму]  


means "red earth,” 


it’s been suggested that verse 7 be translated, 


"They have treated the covenant like dirt.” 


Adam also stands for "mankind in general ," 


so we might translate it, 


"like mere humans, they have transgressed the covenant.”


� See Nicholson pp. 179-186, for a discussion of Ho. 6:7 concluding that: (1) the covenant was not an interational treaty (against L. Perlitt, Bundestheo1ogie im


Alten Testament, WMANT 36 [Neukirchen-Vlryn, 1969], pp. l39-l52) nor a pact between the king and the citizens of the Northern Kingdom (against G. Fohrer, ‘Der Vertag zwistchen Konig und Volk in Israel’, ZAW, 71, 1959, pp. 1-22) but the bond between Yahweh and Israel; and (2) that the crimes were neither memories of wicked deeds in the distant past nor acts of cultic infidelity butt 'violent acts committed in the course of political upheavals... in the time of Hosca (p. 186).





� Dates of kings here and elsewhere are taken from E. R. Thiele, A Chronology of the Hebrew Kings (Grand Rapids: Zonderean, 1977), pp. 76-78.


 





� The suggestion (BHS) that make glad should be emended to ‘anoint’ by transposing the first two Heb. letters can he laid aside, in the light of the scene of debauched revelry sketched in verse 5.





� M. E. W. Thompson, Situation and Theology, p.72.





� For the former cf. KB, following G. R. Driver; for the latter, J. Blau, VT, 5, 1955, p. 341.





� Dr. Leon Wood translates Hosea 8:5, "Your calf stinks!” The Expositor’s Bible Commentary, Frank E. Gaebelein, gen. ed. (Grand Rapids: Zondervan, 1985), vol. 7, 201. J.B. Phillips isn’t quite that blunt in his translation:


"Samaria, I reject your calf with loathing!” Four Prophets: A Translation Into Modern English (New York: Macmillan, 1963),41.


� Again the variety of literary forms is impressive: (1) a call to alarm (8:1-3); 


(2) a brief cry of complaint—how long (8:5c-6a); (3) wisdom sayings (8:7); 


(4) hyperbole (8:12); (5) formulaic announcement of judgment (8:14); 


(6) parody of a salvation speech (9:1); (7) rhetorical questions (9:5); (8) quotation of popular opinion about the prophet (9:7b); (9) allusion to history of past crimes (9:9). All of these are woven together to form a two-part (8:1-14; 9:1-9) judgment speech in which the typical elements of indictment (8:1b-3a, 4-6a, 7-9,1l-13a, 14a; 9:1, 7b-9a) and announcement (8:la, 3b, 6b, 10, 13b, 14b; 9:2-7a, 9b) are subtly interwoven; indictment dominates chapter 8, where Yahweh is chief speaker; announcement is emphasized in 9:1-9, where Yah�weh is spoken of in the third person singular and the prophet seems to be the herald of the judgment.





� V. L. Moran, ‘A Note on the Treaty Terminology of the Sefir, Stelas’, JNES, 22, (1963), pp. l73-176.


� For detailed discussion of vultures in the Middle Fast, see W. Brownlee, Ezekiel 1-19, WBC, 28 (Waco: Word Books, 1986), pp. 261-265.





� For a different and very plausible interpretation that reads neser, ‘vulture’ as nassar or nassar from an Arabic word meaning ‘herald’, 


see Grace I. Emmer�son, VT, 25, 1075, pp. 700-7l0. By such a reading she posits a cultic-covenantal setting for the whole passage, whose opening words she gives as:


‘Set the trumpet to your lips as a herald [making a proclamation] against the house of the Lord.’ This rendering comes out about where traditional emen�dations do, which read vulture as ‘watchman’ (cf. JB).





� J. R. Lundbom, VT, 25, 1975, pp. 228-3O.





� Andersen’s translation (p.501) takes an entirely different tack, reading the root rbh as connoting arrogance in vv. 11-12. Yet he neglects the clear enveloping catchword (Heb. hirba) which links v.11 and v.14. Both occur�rences of tile same form must surely mean the same thing.





� Phillips, p.223. cites this text as evidence that Israel’s prophets already in Hosea’s day had ‘a clear complex of written law accredited to Yahweh, to which appeal could be made’.





� The adults sin and the children have to suffer: "Ephraim shall bring forth his children to the murderer” (9:13, KJV). When Hosea speaks in verse 14, he asks God to keep the women from having children so they won’t be murdered. He is pleading for mercy for the innocent. See our lord’s words in Luke 23:29.


� The vine as a symbol of the Jewish nation is also found in Deuteronomy  32:32; Psalm 80:8-11; Isaiah 5:1-7; and Jeremiah 2:21. The vine also pictures Christ and His church (John 15) and the Gentile world system ripening for judgment in the last days (Rev. 14:17-20).


� The references to Israel’s past history — Baal-Peor (Hosea 9:10) 


and Gibeah (9:9; 10:9) — show that 


"the only thing we learn from history is that we don’t learn from history.” 


Both of these events brought the judgment of God on the nation, 


yet later generations turned a blind eye to this fact. 


The sins of the fathers are committed by their children — and grandchildren.


� Any group that calls itself "the lost tribes of Israel” is suspect, for only God knows where all the tribes are. See Acts 26:7; James 1:1; and Revelation 7:18.





� Technically neither word is imperative in Heb., but both seem to be nega�tive commands: the first is jussive, negated by ‘al; the second is probably infinitive absolute to be read as jussive in light of its parallel; the MT ‘et, ‘unto’, should he read as ‘al, although Job. 3:22 may show that MT’S  ‘unto joy’ is a possible reading.





� Heb. ‘rb means either to ‘offer’ as its Ugaritic use in parallel to ‘sacrifice’ suggests or 'to be pleasing’, in which case their sacrifices would be the subject not the object of the clause;  cf. Jer. 6:20.





� This reading assumes Yahweh is also the subject of the infinitive construct rob which serves as the verb and has two objects: fruit and, in the following line, good. It also assumes that the focus of Israel’s activity was the building of pillars at the altars, not the building of the altars themselves (see Andersen, p. 551).





� M. Gilbert and S. Pisano, Bib, 61, 1980, pp 343-356, have cited a number of prophetic passagcs, including Ho. 10:9-10; Am. 9:7-8; Mi. 3:1-4 where the indictment is combed in second person terms and past tense, while the sen�tence is pronounced in third person terms and future tense.





� WolIf’s interpretation (pp. 180, 186, reads ‘knowledge’ for time in v. 12b (Heb. da'at [cf. 4:l, 6; 6:6] for weet) and rrndcrs the line, ‘break up the fallow ground of knowledge and seek Yahweh’, taking a cue from the LXX gnoseos) and seeking a parallel noun of covenant loyalty to match righteousness and covenant love. The LXX misunderstood ‘till’ and ‘fallow ground’ (confusing Heb. nir with nur, ‘light’) and may therefore have grasped at a way of rendering we'et. 


More importantly, Jeremiah’s (4:3) echo of Ho. 10:12 does not have an 


accom�panying noun like knowledge; cf Jeremias, p.132, n. 7.


� The reading ‘from me’ involves a new word division in which, mippenehem ‘from them’, a rendering hard to fit into this context, becomes mippe nay hem, 


‘they (an emphatic subject) from my presence [strayed]’. For readings close to this, see NASB; Andersen, p.574.





� Mention should be made here of Andersen’s (p.574) innovative reconstruc�tion and interpretation of this difficult section. The outcome of his work is a revised picture of divine grace from the more usual one drawn above. It features images of redemption from bondage: I took from his arms the bonds of men (3a); I treated them like those who remove the yoke’; ‘I heeded (his plea) and made (him) prevail’ (v.4b). The reordering and assigning different meanings to key words (e.g. ‘made [him] prevail’ for ‘gave [him food] to eat’) will spark considerable debate before his interpretation can replace the trad�tional understanding developed above.


� 0n the relationship of Mt. 2:15 to Ho. 11:1, see F. “V. Beare, The Gospel according to Matthew (San Francisco: 1981), p. 82; R. H. Grundy. The Use of the OT in St Matthew's Gospel. Supplements to Novum Testamentum 18 (Leiden: 1967), pp.94-5, 175-6; R. T. France, The Gospel according to Matthew, TNTC (Leices�ter: IVP, 1985), p. 85-86.


� Bent (RSV; NFB; NASB) describes this pattern. Heb. tl’ is ‘to hang’, as the Philistines suspended to public view the bodies of Saul and Jonathan (2 Sa. 21:12). The passive voice in Ho. 11:7 suggests ‘being firmly attached to’ ‘hung upon’; there fore, heat or determined (NIV).





� The ‘he’ that serves as subject of the final clause is probably emphatic and underscores the importance of their alleged high-god. This interpretation is based on the emendation adopted by Wolff, pp.192-3, that separates the suffix hu from the verb ‘they have called’ and makes it a freestanding nomina�tive pronoun, hu’. ‘Lift them up’ (Heb. rum in an intensive form) means to 'rescue’ or ‘raise to a safe place’ as in Ps. 27:5. ‘Not at all’ reflects the emphatic negative combination in Hebrew of yahad which here as in verse 8 and Ps. 33:15 seems to mean ‘totally’, ‘entirely’—a sense derived from its more com�mon meanings, ‘community’ and ‘all together’—and lo’ ‘not’.





� See J. P. Harland, IDB, IV, pp. 395-397.





� In his understanding of verse 9, Andersen (pp. 589-99) has again bucked the tide of scholarly consensus. His conclusion that the uses of loin the verse are not negatives but asseveratives to he translated ‘certainly’ is, of course, linguistically acceptable. What are harder to accept are his arguments that Yahweh demonstrates his holiness here not by compassion but by consistency of judgment and that verses 10-11 are not the logical consequence of a promise to forgive but an abrupt change to an eschatological situation.


� The Prophet Hosea was very familiar with Jewish history, not only what happened but why it happened and how it related to the present and the future of his people. He refers to the Exodus (2:15; 11:11; 12:9, 13; 13:4), the events surrounding Jehu and Jezreel (1:4, 11; 2:22), Achan and the Valley of Achor (2:15), the wickedness of Gibeab (9:9; 10:9), Israel’s sins at Baal-Peor (9:10), the destrucfion of the cities of the plain (11:8), and events in the life of Jacob 


(12:3-4, 12).








